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Editor’s Word

In late May 2018, the Centre for Catholic Studies of the Chinese
University of Hong Kong held an academic roundtable conference
with the theme “Historiography of the Chinese Catholic Church:
Historical Resources and Methodology.” During the preparation period,
scholars at home and abroad actively responded to the call for papers.
The conference was held successfully. The collection of papers now

presented to you is the academic fruition of the participants.

The focus of the roundtable conference centered mainly on two
dimensions—historical resources and methodology, so it is necessary

to explain the related concepts briefly:

In terms of “historical resources (information),” the history of the
Chinese Catholic Church is complex, involving a wide range of issues,
and the kinds of literature are complicated. But its “resources” can be
roughly divided into three aspects. First: official documents, such as
various memorials, imperial edicts, and relevant laws and regulations
of the governments. Second: documents of Western missionaries (or
mission agencies), such as work reports, diaries, meeting records and
documents, charters and constitutions of religious orders. The majority
of such documents were in foreign languages. Third: folk literature,
such as genealogy, couplets, ballads and folk songs. The “factual
descriptions” presented in these three types of literature differ due to
differences in social roles, political stances and living conditions, thus

creating different opinions and conclusions.

For “methodology,” the study of Chinese Catholic history
involves many fields, such as the history of Chinese and foreign

transportation, history of cultural exchange between China and the

-12 -
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West, and history of Chinese society. The methodologies adopted by
scholars with different backgrounds in different periods vary greatly.
The past studies often were limited to “a Western-centered theory,”

LR N3

“theory of imperialist invasion of China,” “geographical concept,”
“stimulus-response theory” and so on. The papers collected at this
roundtable conference covered the two dimensions of “historical
resources and methodologies.” The “resources” extracted in the papers
were rich, and the research paradigms also broke through the old
framework. Through the reference and citation of informative literature,
scientific and rational conclusions were derived based on the facts.
They were also the commonality of these papers. The differences in the
academic background, academic direction and research interests of

each scholar also show his or her academic personality. Here follows a

brief review of these papers.

Devotion to the Blessed Mother is a crucial element of the
Catholic faith. Catholicism entered China as a foreign culture. The
missionaries had made great efforts in translating and interpreting
pieces of Church literature to introduce the reverence of the Blessed
Mother to the Chinese people and to let them understand the
significance of the miracles related to the Blessed Mother. Professor
Chen Hui-hong’s article on “Religious Accommodation and Cultural
Encounters of Chinese Catholicism during the Ming and Qing: Insights
from the Case of the Virgin Mary” summarizes the hard work of the
missionaries from the inculturation perspective of the Blessed Mother.
Her analysis and discussion have opened up a new field in deepening

the study on inculturation of the Chinese Catholic Church.

The Belgian Congregation of the Immaculate Heart of Mary
(CICM) entered China in a later stage. Its history and scale of activities
cannot be compared to those traditional missionary societies. However,

its activities in Mongolia and Northwest China after coming to China

-13-
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still left a deep impression in the history of Chinese Catholicism. “The
Rise of a Local Catholic Church Through Cross-Cultural Encounters in
the Ordos Region (Inner Mongolia)” of Fr. Patrick Taveirne and “The
Historical Archives of Propaganda Fide in Rome as a Necessary
Historical Resource for the Historiography of the Catholic Church in
China” of Fr. Louis Ke-loon Ha are the “Gemini” in the collection.
Similar content is presented in two dimensions, showing the authors’
academic skills. Through the use of informative archives, Fr.
Taveirne’s article reviews the difficult process of setting up several
CICM mission stations. It analyzes the conflict between the Church
and society that took place in northern China beyond the Great Wall,
thus showing the distinctive characteristics of the CICM’s activities in
China. In contrast, Fr. Ha’s article focuses on the archival collection of
the Roman Catholic Church, the organization of the archives, and
evaluates the value of these archives. This set of essays not only
contributes to Catholic studies but also provides essential clues for

scholars to utilize the archives.

Compared to scholars from higher educational institutions, Fr.
Hu Shibin is a unique figure among the roundtable participants. Fr. Hu,
a priest of Xi’an Diocese, has been evangelizing for many years.
Meanwhile, he also studied the history of the diocese ceaselessly after
work. He has written the Catholic History of Shaanxi by the use of
abundant archives. The article he submitted to the roundtable
conference — “Understanding the Importance of Archives for the
History of the Chinese Catholic Church and Some Suggestions” was a
result of his many years of research of the history of the diocese. In the
article, Fr. Hu emphasizes that archives are of great significance to the
study of Church history and mission. He urges local dioceses, if

conditions permit, to establish their respective archive office to show

-14 -
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the Chinese priests’ dedication and sentiments to the study of Church

history.

There are various types of Catholic literature. Besides Chinese
and Western texts, there are also pieces of documents that are hidden
deep among the common people. In the past, research in Catholic
history had been inclined towards metaphysics, with texts as the
mainstay, and the use of folk documents was rare for in-depth
interpretation of Chinese Catholic history. The paper submitted by
Professor Kang Zhijie uses folk documents, contracts, tax bills, folk
songs etc. as the entry point to study the history of Catholic economic
life and then explore specific characteristics in the historical

development of the Chinese Catholic Church.

Since the 1980s, there was significant progress in the study of the
Chinese Catholic Church. With the release of historical materials in
various places, relevant studies in the past decade have reached a new
level. Professor Ku Wei-ying’s article “Deepening the Study of the
Catholic History--Centered on Language” summarizes and analyzes
certain representative studies in recent years. Pinpointing on the
multilingual and highly professional nature of Catholic literature, the
author analyzes and evaluates errors and problems in the translations of
Catholic studies in mainland China in recent years. The article not only
shows the author’s academic vision and foreign language ability but

also shows the conscience and responsibility of a senior scholar.

The “Arrangement and Analysis of the Archives of the
Manchuria Diocese Held by the Paris Foreign Missions” written by Dr.
Li Ji is a masterpiece in the study of Catholic history in terms of
perspective, materials, theory and methodology. The article reviews
and interprets the archives that she has collected. Based on informative

literature, the author analyzes and discusses the history of the Catholic

-15 -
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Church in Manchuria. She then explores the distinctive and common
traits in the historical development of the Catholic Church in
northeastern China. It is commendable that Dr. Li Ji not only diligently
pursued the true meaning of academics but also reviews and reflects on
her academic experience. This high-standard and strict academic
attitude raised the quality of her paper to a new level. Let me add one
more comment: In recent years, there are breakthroughs in the study of
the historiography of the Chinese Catholic Church. However, the study
of Catholicism in northeastern China still looks too much neglected.

The article of Li Ji has lightened up the academic field.

The “Rites Controversy” is a “hot spot" in the study of
Catholicism during the Ming and Qing dynasties. The “problems”
arose from the different concepts of evangelizations between Matteo
Ricci and Longobardi. Academic research on Ricci has been quite
sufficient in recent years while studies on his successor Longobardi is
slightly lacking. “A Comparison to the ‘Longobardi’s Approach’ and
‘Riccian Methodology’” written by Professor Li Tiangang has given a
valuable supplement to the weak links in academic research. The focus
of this article is to analyze Longobardi’s “Treatise on Chinese
Religions.” The two Catholic pioneers in the late Ming Dynasty
demonstrated their missionary strategies in two different ways:
“seeking common ground” and “keeping the differences.” They were
both parts of the ‘dialogue’ with equal ideological value.” The article is
clear in the analysis with sufficient evidence to support, which opens a
window for people to understand the Catholic Church history of the
late Ming Dynasty.

Shangchuan Island is a famous pilgrimage site in Chinese
Catholic Church history. Its historical origins are closely related to the
renowned Jesuit Francis Xavier. However, the academic community

has not paid due attention to the background, development and

-16 -
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historical influence of the pilgrimage site. The article “Sancian:
Landscape and Architecture in the Burial Place of St. Francis Xavier”
written by Fr. Matthieu Masson of the Paris Foreign Missions provides
a useful exploration of the place.! This essay not only combs through
Xavier’s missionary career in the East but also discusses the gradual
formation, development and improvement of the pilgrimage site after
his death on Sancian, or Shangchuan Island. At the same time, precious
images are inserted to the text, giving readers a unique visual

enjoyment.

Monasticism is an inseparable part of the Church. It bears a
special mission of evangelism. Its spiritual style of prayer and
meditation has accumulated valuable experience for enriching the lives
of the Catholic faithful. Regrettably, researches on the monastery are
sporadic. The translated article “The Monastery Will be a Chinese
House? The Inculturation of the Church in China from the Perspective
of the History of Catholic Monasticism” written by Br. Matteo
Nicolini-Zani is a useful supplement to the research in this field. The
article has given a clue to the development of Catholic monasteries in
China in the 19" and 20™ centuries, along with a case study on Xishan
Benedictine Monastery in Sichuan, demonstrating the function and role

of the monastery in inculturation.

Professor Chen Fang-chung’s article “Classification and
Analysis of Historical Materials—Research Methods for History and
Chinese Catholic History” draws on his own academic research
experience. He has been in the field of Chinese Catholic Church

history for many years and is very familiar with different types of

! The articles of Father Matthieu Masson and Brother Matteo Nicolini-Zani
were not presented in the roundtable conference. They can serve as
supplementary to the conference’s theme and thus, they are included in this
issue.
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literature. This article compares, interprets, and analyzes various
“sources of literature.” It also demonstrates how the same event could
create disparities through the use of different documents (official
archives and records, letters of missionaries, notes from contemporary
people and leaflets or posts). It reveals and highlights the complexity
and particularity of Chinese Catholic studies. This article tells the
readers: use historical materials carefully in academic research,
identify and judge the authenticity of archival materials, and reveal
truthful facts based on informative literature. These are the principles

and bottom lines in historical studies.

Chinese Catholic history is an integral part of Chinese history. It
is closely related to the overall history of the world and is an
extraordinary field in academia, which requires researchers to have a
broader academic horizon. Although this journal cannot cover all the
issues in Catholic studies, the scope of discussion here is unique with
informative resource materials to support. The original intention of the
roundtable conference’s organizer was to deepen the study of the
“Historiography of the Chinese Catholic Church” from the perspective
of historical resources and methodology. Going through this issue, you
will find that the roundtable conference has achieved the expected

goals.

There are still many academic blind spots in the study of Chinese
Church history. Although the 11 articles included in this journal help
supplement previous research, they are only a small part of many
scientific research issues. Academic studies and academic exchanges

are an endless voyage.

Kang Zhijie
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Historiography of the Chinese Catholic Church:
Historical Resources and Methodology
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2 Miri Rubin, Mother of God: A History of the Virgin Mary (New Haven: Yale
University Press, 2009), xxi-xxii. 55—F%5| = B * “For a historian of
Europe Mary is a constant presence” (p. xxi).
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AR » 1FE— B9 BUPRET - i3 Bl ¥ B R T AR AN el Ay B
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* DN R o B e R g s 40 HI e - Esaas -tz e b
BERHMEMAVIH (L RES PEIR EH &R FEME © Song Gang,
“The Many Faces of Our Lady: Chinese Encounters with the Virgin Mary
between 7" and 17" Centuries,” Monumenta Serica: Journal of Oriental
Studies 66 (2): 303-56 (December 2018); Jeremy Clarke, The Virgin Mary and
Catholic Identities in Chinese History (Hong Kong: Hong Kong University
Press, 2013).
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F 1605 FAAIRGERRT (REHE) - CEET T FEHESE

YERHAER ¢ (WT4RPEZEIR EERE) 0 WA Nicolas Standaert and Adrian
Dudink 47 @ (HOfk = 28 B AE L REPHE K E S8k ¢ Chinese Christian
Texts from the Roman Archives of the Society of Jesus) (&b @ BEFIEK
B4t > 2002 5 DUNERE (HREREr 4 AR ZMEEE R B8R ) 5 1
i B 59~ 63 -

SZEHHEY ¢ CHM4RIEZEIRTEESRE) > H 84 -

B L ARETET R RAAN T —3 : BEE © (WilEERER S LB e (5
FEmAARREHN "R, ) o (ERERER) 59 H (201746 )
H 81-83 -
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SRR ¢ CRrmra=BIREES) - HS9 -

19 “Translators’ Introduction,” in The True Meaning of the Lord of Heaven,

trans. Douglas Lancashire and Peter Hu Kuo-chen, S.J., ed. Edward J.
Malatesta (St. Louis: Institute of Jesuit Sources, 1985), 13-15. tLZEAF 2016 4F »

& Institute of Jesuit Sources, Boston College H AR EIETRRR » HEA
JRGREA G AYEE BEAE 7Y “the purpose of life, human nature, and the existence
of God” E 2~ » REZFMNFAME Y FilfaE BEL > BEHR TR
HSERVEREA S > L ElER R BRI B DA R L ATEAR R E
BEFGERARENE - MEEHE » 28R/ -
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(EFRYSCA » 4 1600 FIAEHRERE S0 bt - @ RECR D - f
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BOE(ERREA T - BEREEARE - TR EREAEBEP AT o R

WEEEAR s (EEHTR— P EIREBE L) (d PRIt E
FHEHRRH: - 2013) - Rypl R E 287-307 -

12 Pasquale M. d’Elia, Fonti Ricciane: Documenti originali concernenti
Matteo Ricci e la storia delle prime relazioni tra I’Europa e la Cina (1579-
1615). Storia dell’ introduzione del Cristianesimo in Cina scritta da Matteo
Ricci, 3 vols. (Roma, 1942-1949), 1: 193.

PR s (REBRASITLE) - WA (IR EEAEREIERE
BOURR) A H 46 -
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BOEERES  (EREEE) o WA OEBIBIZEEEE R EECUR)
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—sFTEART SRS - REIARZEIIHT © Song, “The Many Faces of

Our Lady,” 334-35.
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(Joachim Bouvet, 1656-1730) » EFFEFE » BEHEFHE > H¥ 5
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PEREEE 0 (REEER) o WA (REFBCRECRSEYR) 55 1 it H 6a
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Mg . (ARBEYVEN SR L RS R HEE ) o (EX
JESEESR ) 25 #f (2000 4E 6 H) - H 103-106 - 55 > BAATE > FIHREA
HVHR RS AE -t ac P RV ElEE - DU (A flsE h B S ETEm o &%
22 el |, Nicolas Standaert, The Intercultural Weaving of Historical Texts:
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Chinese and European Stories about Emperor Ku and His Concubines (Leiden:
Brill, 2016);

, “Jesuit Accounts of Chinese History and Chronology and Their Chinese
Sources,” East Asian Science, Technology, and Medicine (EASTM) 35 (2012):
11-87.

= 5 (AR R %+ TS BFPRA (Erik Zircher) B I
& ¢ ““In the Beginning’: 17th-Century Chinese Reactions to Christian
Creationism,” in Time and Space in Chinese Culture, ed. Chiin-chieh Huang
and Erik Ziircher (Leiden: E. J. Brill, 1995), 132-66.

PR ERGENERRIIIIRGEFES » 25K ALUT—3 * Hui-
Hung Chen, “Shaping the Anthropological Context of the ‘Salus populi
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Sinensis’ Madonna Icon in Xian, China,” in Encounters between Jesuits and
Protestants in Asia and the Americas, ed. Jorge Cafiizares-Esguerra, et al.
(Leiden: Brill, 2018), 90-116.

24 Jean-Paul Wiest, “Marian Devotion and the Development of a Chinese
Christian Art during the Last 150 Years,” in Jidu zhongjiao yu jindai
zhongguo FL B SEZ BT Rt & (Multi-Aspect Studies on Christianity in
Modern China), ed. Weiying Gu and Xiaoyang Zhao (JLIT @ ¥ &RIESIEL »
2011) , 187-221; Clarke, The Virgin Mary and Catholic Identities in Chinese
History; BB @ (BERBBAREAERE) (bt B8R EBCEHR
2014) -
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26 John W. O’Malley, The First Jesuits (Cambridge: Harvard University Press,
1993), 266-70; HFFEE VS [ SEE 269 > BRIEHE YT © “Take care
lest devotion to the saints and their invocation weaken devotion to God and
invocation of him, which ought always to be on the increase. The latter differs
totally from the former and altogether excels it.”
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HYREDE » HP SR B EE RPN AV SR R - BLDLUIRER Rtz oy (R
FREAERGERE) 2R - Z A SARIGNE » R
BT IR FBACD ISR B R - #EE DT -

HE > B AREENERETG > & 1569 FEBCRE
Attt (Pius V> fE{iz 1566-1572) AYRZAE NHETTESRL - 280 - JEERE
TR 1566 4 » &1l T AR EERER R EE REFR H HY R H A5 1%
1T PP B B B R 8 B RS RV BU AR A . - 28 B EERER
B EE R g e — (87 G AR B G - R R = R BERE
JREGFTE B EARRE - RGBS HE RIS - BiY
{E ARSI ER S ([ BRI ST E AR » 1 e B TR (e
PEEZ BT IE —1H (Gregory I > B[] Gregory the Great » FE{i7 590-
604) 71 590 i » FFFLEEGATLE N EA T » R ERHEERITHY
G - B ETRERI B %k KR (St. Peter’s Basilica )
il > KK {HE5R % ( Archangel Michael ) ¥ 1 B2 K {if i £8
(Castel Sant’Angelo » &5 B GBI FEINE ) L7 > 1FEK

27 William A. Christian, Jr., Local Religion in Sixteenth-Century Spain
(Princeton: Princeton University Press, 1981), 31-33; Gianni Criveller,
Preaching Christ in Late Ming China (Taipei: Taipei Ricci Institute, in
collaboration with Fondazione Civilta Bresciana, Brescia, Italy, 1997).
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AP CERARIE - Tl DURE IR S &S s - 2
BARLYENMEL - ZEROCHERHER ANIRET - S &HHE
EEREHBES  ETERKEEESE " RS ARNRIE
(Salus Populi Romani) 7 F [ -

G BRI RV E - JRER/UH E R (Miracle of the Snow )
AR > ENE 5 BBLEE Y S5 —(E R - BREITE 352 4F > B
RREE B ECSA H B S (Liberius » f£fi7 352-366) Bib—
fr EBENEF o EREE T 2 R fE S M E ML
(Esquiline Hill) 7B AVERE - s m I g e 31 A
o PR /\H - SEREEEE K - MM ERER LR
TEAERHEWOE » NIEK T BB RERE - ilE
G R EERERBHRLIE - 2 %K HECAE - 8 B 15 HIVEERF-RETH »
EEEAEEGE) 0 2EEESANBNVEERSE  RESFIKRE
BB GHKEE L HME - ERREE MR L EE Y E R
% REEHZ —RRREESEREIT REIE T BRI -
[timSE R M E 7 T EHEET RYRVEE » ERHED
FEFAMETRE EERBTHRNEBRFMERAGHR
(Council of Trent) (¥ E - EHEIGNRR LG ~ AT
EEBEES - FENEREMIE B ESREET o THE
FrRlZE 4 2B e - WAEMERTN—mE - SEAE T
HERHEMCVERRE - Nem ErwEE G o A E ESH
FAY A AR » B AT B SV RIS - R EEE A B R AT
EBTHEHIR - Mt AAEHREAGE T EGEANESER
% B EEF R ERSCEF - B A EE R - 25|
58 25 ER S R Bl X Y & & 0 540 Johannes Molanus ( Jean

28 D) FRARN KR EAEE SRS » 25 Steven Ostrow, Art and Spirituality
in Counter-Reformation Rome: The Sistine and Pauline Chapels in S. Maria
Maggiore (Cambridge: Cambridge University Press, 1996), 1-4, 118-25;
Reinhold Baumstart, ed., Rom in Bayern: Kunst und Spiritualitit der ersten
Jesuiten (Miinchen: Hirmer Verlag; Bayerisches National Museum,1997),
492-93.
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Vermeulen > 1533-1585) Y De picturis et imaginibus sacris ( On
Sacred Images > 1570 ) > F1 Gabriele Paleotti ( 1522-1597 ) HY
Discorso intorno alle imagini sacre e profane ( Discourse on the
Sacred and Profane Images » 1582 ) o ¥ K A Jupi s B1ECRL
(1562-1633) ZFEXHY (EYEEGESR) (1615) ETHEHAS -
Horpt TESG | AYEFS 0 Bl Molanus HYRGTE A AHITRE @ B2gAT LA
SEZEE TER o HIbsES s [ SERE RS THEEN TR
WIHPERECEERE - NILEE R AT DAE R SRV S » AT NG HER
G TR EIRE R A RS - 0B SiAI5RE (Qiong Zhang) 15
o HREEE—EAB M E R R R EG (REEBUNR AR
M) - XEEE T EREE LR - sCUERE AR T
G EEG - (ERE SR S 3 W 2 (F AL A s - Al E A
T —FEA AT E (intriguing paradox ) ° 3!

B RGN B - W ERRBIMEEEIRAE BRI
& > NREEHEESES T » BGHYEE R it X KB E
> BEGEROBERREN - AN EE T 5 AR A
H# > DL RS EERE (8 G vTRERVEERE. - 24P A T B
UV SRS 0T A o BHERER S S Y IR B > P
B MREERAL > TAEESRERVRA S > AR DEEEF IR G £

2 Johannes Molanus, Traité des saintes images (Louvain 1570, Ingolstadt
1594), ed. Frangois Beespflung, Olivier Christin, Benoit Tassel, 2 vols. (Paris:
Les Editions du Cerf, 1996); Gabriele Paleotti, Discorso intorno alle imagini
sacre e profane, in Trattati d’Arte del Cinquecento: Fra Manierismo e
Controriforma, ed. Paola Barocchi, vol. 2 (Bari: Gius. Laterza & Figli, 1961).
30 Hui-Hung Chen, “A Chinese Treatise Attributed to Xu Guangqi (1615):
How the Jesuits in China Defined ‘Sacred Images’,” in Europe Meets China,
China Meets FEurope: The Beginnings of European-Chinese Scientific
Exchange in the Seventeenth Century, ed. Shu-Jyuan Deiwiks, Bernhard
Fiihrer, and Therese Geulen (Sankt Augustin, Germany: Institut Monumenta
Serica, 2014), 71-101.

31 Qiong Zhang, Review of Europe Meets China, China Meets Europe: The
Beginnings of European-Chinese Scientific Exchange in the Seventeenth
Century, ed. Shu-Jyuan Deiwiks, Bernhard Fiihrer, and Therese Geulen,
Journal of Jesuit Studies 3 (2016): 515.

-37 -

o



(REHWIZREH) (PEIREHEEG L8 EREREND AR ) 5518 2019 £

BB T HEY B VS o 2 g b Ay B R R R R
AEETFE S0 7 AL 5 T R TR P R - D B ]
RERVERRE > — SR AV ESSE - M E R S E S R - B
o [ BE £ R ] DU — D PRE T SRS A

Fr—{E S A RE E - EEMNEFI iR AR i i
o HEERPEEE o B R O AR YR E 5 YRR T )
W PR B RHE A E (3 vT DUSALL - S (EBR R R B
g BlEEMRTHENERE > HEEE - BE (BztmHEES)
T RPEEAY IV BR (MEE BHG: (Virgin of Guadalupe) - /2 " o
BRI IMY R —  HRF IR EER Y SEENSE
AR 3% R E AR EERHME( - 1% 588 Bl BE RRE B A 00 Y B R
Tepeyac » 7 it 52 Tonantzin HYEEHY - IR [ & ELERAY
FEITR AT RS AE - R (BRI R E RHE N AMRAYEN T (B 2) -
&I 1737 4 > JIEFRIMEE RR E U B Ry 228 SRRy 0% © 1999
Fo HEEL k1 (John Paul 1I » 1920-2005) FHEEHH R
MEER) B =N T {% (Patron saint of the Americas) ° 3* iZ{EEH
REEDE A B R — Y BE &L » e i A4 - 12 EEE
NEOIFEDL - EMEEHFRE - FEEMEESHENREE
e 3 SH—(EETHEEVEERE » &£ Virgin of Copacabana @ 1580 A%

2 UL RS S LE R R — (B EE R 72 - DU EE R - RS
R KA G2 SO b AR A B S BRI SY - R E BT 2
HiEd > H, Andrés 1. Prieto, “The Perils of Accommodation: Jesuit Missionary
Strategies in the Early Modern World,” Journal of Jesuit Studies 4 (2017):
395-414.

B ONEBMEL GRS » T EEZEWREEE P —5 - 1
1990 FEACRHFYAL T EMIFEA WIFHREERAZ FER 2 - EAZES
HIRAFA L FREAYE > — © Stafford Poole, C.M., Our Lady of Guadalupe:
The Origins and Sources of a Mexican National Symbol, 1531-1797 (Tucson:
University of Arizona Press, 1996).

3 D. A. Brading, Mexican Phoenix, Our Lady of Guadalupe: Image and
Tradition Across Five Centuries (Cambridge: Cambridge University Press,
2001).

35 William B. Taylor, “The Virgin of Guadalupe in New Spain: An Inquiry
into the Social History of Marian Devotion,” American Ethnologist 14 (1): 9-
10 (1986).
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BB BAE - Copacabana J& 2 Fij—fZENfH - i B2 BE (M B 1)
G—  WITR ZFIATA RS (EHHEEM: - ATRE 2 (e i iE(E
ELHMEMAEMACEE N - EZBEET - ST RERES T AR
EAREEE Y - 3 > [ERIEHM4EDn (Bolivia ) B SREEHY
Potosi » 5 " (U#EEHF | ( Virgin of the Mountain, Virgen del
Cerro) » JNEBIFEEATIN-F/NEAD - FEHEIG S - BERHREREL
WS EMIES » B —Ar stz > R EE R R 2 Y8 K
FE 1A 7 B e 2 2RO > BERE A EmAE B R bR b BRI
HAFEESRIEAT LK o 20 BBt 5 S b G g - EE I E
TR T EE R E N S B - A T B EE R/ 2 [ (52 m R T B
AFHEAPRE, - HE BN ET RAMAIVEMM: » N
1E R EAGF » BARGEEFHEVEERRTST - Bt R FIEEE
RHEATAY BRI T LR 5T » B E5 7T -

2 JREFEMEERHE (Our
Lady of Guadalupe) - Photo

reproduction, Basilica of Santa
Maria de Guadalupe, Mexico City

Nstra. Seriora de Guadalupe

36 Marjorie Trusted, The Arts of Spain: Iberia and Latin America 1450-1700
(University Park, Penn.: The Pennsylvania State University Press, 2007), 174-
79; Linda B. Hall, Mary, Mother, and Warrior: The Virgin in Spain and the
Americas (Austin: University of Texas Press, 2004); Carol Damian, The Virgin
of the Andes: Art and Ritual in Colonial Cuzco (Miami Beach: Grassfield
Press, 1995); Elena Phipps, Johanna Hecht, and Christina Esteras Matrtin, The
Colonial Andes: Tapestries and Silverwork, 1530-1830 (New York: The
Metropolitan Museum of Art, 2004), 259-68.
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BHE - PEAVRRERG Z FE - R R ZE
2 e s ( Cathedral of Seville or Sevilla) YT » —4128 EEEEEA
B FELETESR  ARENES - BRESGERE—EHA
AR EEA » H TN T SOEER T » BERGEHE AL RITEE
(Castile) [ FZliFg =1t (Ferdinand III » 45A0FHE 1217-1252)
B[O Z e AEE - A2 D 2R 4 nn i 2 R B - s —EER
FyiEiREE R G R F TR B E - RAE OB Wi A
B R RO B T 0 1248 FER i = IHIERE
HEAEABRKRH - B & E— G n F AV
o T B RGO R O T R EEREOREE - B ARSI PN 1% - BERR#Y
e (AR R RISt - Rl e FERE BRI A S8 - &
& Z s g ny B R E ) EPEIE RS NEF - R IRk - ¥
FEE TR o R R re H RBUR IR S - B R EwmfsisA] -
& (E BEPE DL S B N A R R B0E s B S A E s 5T
PR - EIRT PR A o NS

RANE—EPPELZ > FIATERESEE NSRS - &KE L
TEHN R BUE > BEZE AR MR YRR S D _ B ik & T 2R 2L 6
% HESYEHRZRHARERERFEI RS - S
BHEZRESTE  RHAEMO&E R THEE LSS
e —EEYE EEObMEE - A EE e AR R
oA o EMERGWAE AYHE FEREEONER AR > KK
HAYRRMEZEMNANEZERMERG (B E " RER
(Dark Virgin, Black Madonna ) T B AT R AR 2
WS » REREEETFERE - AR TARE Pt
EFEE o SO R R S B SRR T - SN G LRy
THYEE R > ] LSS R 2 o — SR 22 a0 I FH PR SRS
—Su i LR ARER AT AT © 1924 A RSB T HeE R B AT AR A

37 Amy G. Remensnyder, La Conquistadora: The Virgin Mary at War and
Peace in the Old and New Worlds (Oxford: Oxford University Press, 2014).

38 Jaroslav Pelikan, Mary through the Centuries: Her Place in the History of
Culture (orig. 1996; New York: History Book Club, 2005), 78-79.
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hEEEERHE - IR ERIUEAST T RERE  mEESTEER
TERAYIP S > BE A TERIEE - HEMETRAAY) > 4l
EIHBEE R EEARER (B 3) - BESE  REEPFEA
Py A A ARG AR - SR AN A ZE B
AR > BGETIRET YV E GRS - S E AR — B R AT
VEE o HEGEAEEHEE 8 TEEy ) B8 -

B3
B > 1924 FEf
ElE R
NGE 0 RAERRA
R% - FIEHkE
{HEZEFY 1905 4R
EHA AR R A
ERIENZER
S

DA EERBAR T SR D& - BRI BRI T RS
(e Bl B > o [ B B o {52 Py ] BE IR Y S A L A PR,
B RRAVS AN - SR TEZB - ARG YRR b
Ft o ARl R B BHEAT Y e BR S hARHE T » RFE5 T -

VORMER ¢+ (PEEEGGSEEE) (58 BELGLE - 2005) ; Wiest,
“Marian Devotion and the Development of a Chinese Christian Art during the
Last 150 Years,” 187-221.
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BY - RE=&EAE

o o BE RHEUE R R S A B » BRLIR PR A 5 - A
ARENEG: - ORE ST SEBEON B REREAR R PE 2 B2 /1S
EAEILTT - S—EWIHAR (ERTE) SEWLE&EIN - F53E 0 W
PERIBKPE Rt > (R iR & T E 40 R8sk B P& EL - (Rt —
HEILEAE AR T EOER - (BERHTE) N=(rIkE L
FEE > FEER (Niccold Longobardo » 1565-1655) ~ ZEHfER
( Giacomo Rho » 1610-1638) F15% % (Johann Adam Schall von
Bell > 1591-1666 ) - E&j> 1620-30 F(UAELIBAIILG0ESE) S5t
LLITE 1622 Fie X054 - HEEH (BERER) - BEXKMEFER
HEHAERER Y REDAR  HMZeok & - 0 SRR E B &0
LT BRI AR RN - LB e E RN
Bf% > Al S5 IEGEIZE - BRI - (BERTE) 52
EHR AR SOR - BB EES - BERHIE
JLTTHReS S 0 BHEE Rl o BB T EMNEERE - N2
SEFEHY o BRFEEN (BATE) SRS T =ZmIBFEE, 2
EEMELE TEATEE L REREAMbMENEE T —H
sCATEUR (BERHTE) HEEEMER 26 - Y 5 1R
0y CREBEMR) o RSN R EERE - EHmHRAEE
WLEIREES - WA BRI RE > MW EREANEEA
HAMSTER » * B R AR (R R LLIRR AT B2, » A B IR b o
BB AR (1571-1644) Efith 7R T HE RIS ES

O BRIEZEAE 1930 0 [LEESIHLIT 30 R 0 (hERSEE
TrEHET TR EIRA(1799-1992) ) W ARAESE T 4R @ (B HELTAL
&) (B EEARMNGE - 1994) > H 112 -

M RgEsE o (GRAL : WPRICERG B R Gm) > H 181-191

PEHOLE  (FEEMER)  WABOLEEE - TERER 0 (HOLtEdE)
(&dt: B3CER - 1986) > H 532 - BN » sMlSRIFR AT
Fag e o (MBI - PARFWE —RERGE) OFfT : BIDEEXR
Bt > 2005) - EH 229-310 °
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AEREMEW A DERSE - U EEHPEZ G (ERMTE) MHEE
HRIVER -

TEBON » BB —EE M (cult) - 7E 5 drBFHA -
Elisabeth Johnson &t 7€ #FH & G HIS =4 E A - (medieval
spirituality ) FEEAT—(EFHE - (EEER N EEERLE - (E8E -
A BB —RER T BRI T A S RN — R A
FEZ MR T2 (“intimate and pervasive element”) —FEFIgHf%
Fy—(E /P AIRES > /iR FEEFIHR SR 2 - A e e A A
= EEE R AERH R A &EE ZF (“ful-blown
personalizing of Mary”) - Zi7HE » B[Rk B4ty ([ 51| MR R (5 2
L o ISR EE R HRERAY R - A AR 2 AUt EE B gE - e
NERUE - sEER S AMERAIAEE - EERHE—(E o S
EhE:OFaES "% H8, (object) - JHEERL—L{TEIHY " THE
(acting subject) - W {EHE RZALHYEERE T » SR REEE REUR
HEN I PEEAEEE iR o EEREREEERIE - B EAE
FEm AR IR - © EMEE - Bl—RERNTEE
KO AERERE - ma s -~ BE - s+ - e
EETRBNE AT Ry > # B BN EEER S (TR B T RifR - 1
TROCERERA - BRI E (T2 RIS - WRRTE
THERATZARTOG f -« &1 T - B&{® (Martin Luther » 1483-1546)
BRAAHHT ZOHER o2 s g BE A Y M —RE R > T BE RFER R BE AR HY ST
ARHRES A & DS EA HAS (A EE 20 T R - 25 (8 B2 &SR Rl B ()
RE Gyt GEHEREE RN IESRE M 251« 2R BRI EAZ A
WL R B AR RN R S W o A — (i o R ——
BEETANELTRORERLET  FEEGAGEHAGEE
R EREMIES - HILE RS BB EER TR

43 Elizabeth A. Johnson, “Marian Devotion in the Western Church,” in
Christian Spirituality: High Middle Ages and Reformation, ed. Jill Raitt (New
York: Crossroad, 1987), 392-410 ; _HiR{{E S 305 H EH H 392 f1393 -
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K o Y EERE (Mariology ) BRZAIRIEZ R AVRE s 88 e - (82
A HGUE AR > QUMAYIHEE AR S AR HY A bR B — 2
B RAE B ke R BR (A |

PAMAEGIIR - EHRERAYE REIAE > H ARG A Z
I - B IR SRR A T RE A - B - REHBER
MifkE LBH R L AAES O MR EERE FoUE A
HEst o AR R B AR I T — (Y R A T E 8 - B
EEFBEIR ORI RARE - REBH "EFHER,
PEMBE = =AE—  SHMHSARBEREZAE -
FERETETE > PRAJBONEEZ A ERE (Philip Clart) HYES @ KfH
SRR HSRTR R REE AT REIZHIH T80t B E
% - © BB RM OB - EZIL ST AR -
REEER - R —EE fhE RS A REEERE M
AV RS R E G LR ERAR A - AR SR HEE
WERRHGRRVEMERR ? BE(F AhEE - SR —EEFEeE -
TR E A OAER R RO o B E RS - P
SR EYHAL - P57 ER A L By - n N B 2 Y20 > TAE
BELCHER T - B Ryse HRYELE TR ERVEE - “BER
R B VB TERGE R 2 e S T FEER G T
PR EHEMER LEAR - ERETEEREXEHEAFA
g > REABRAE - MBS TIREIBHE T >

OPRE - B PO EE DR Em o R S > W] B Pelikan, Mary Through the
Centuries, 13-15, 153-63.

4 Philip Clart fa[Z5 8 F 45 © (Chinese and European Perspectives on the
Study of Chinese Popular Religions o1 [ ER[EI5E% ~ EREHE(IHTZEAY B
) (&b ME /R LB AL T2EEEERR - 2012) - H IV
Philip Clart, “The Concept of ‘Popular Religion’ in the Study of Chinese
Religions: Retrospect and Prospects,” UFEEEZE ( Zbigniew Wesolowski,
SVD) E45 ¢ (- ARZEIUEELEEMNE © " PEEE ; B
MR ) (At EEEREEWRE L - BOKREH R
2007) - H 166-203

4 Chiin-fang Y1, Kuan-yin: The Chinese Transformation of Avalokitesvara
(New York: Columbia University, 2001), 1-7.
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H I HEE WA Ry RSB NS AY U1 & (intercessors and
mediators ) > [{EE R TRUEREA > FEGFEHRRTTKE S
BESHVEEL - IBEBUEEEET - AR - REWAED
o EEE A BN « I F R IR R R T - v RIS
HESHREEFENERNAR  ERIHRENR THE(EM
AIERR  SHEEE BEETER - B2 w2 OH
tie R B VLR E R E SRR R E AR 0 AIEY
BEREN BBV ER il A REFEEBRE G T —ER
FHHER THEL - HE FEEMER RS o T LGERMAES
REAVEEAE > BERAIE SN E R > SGETERSEmAVAEE - R
ERBAL > #fTNE S — g TR AR RO - ¢

ERRAER T B LRVEE EAE = R IER RS
SR A (S (VA L B LRS- 1T [ B b & i e i o 5
> SRS - IR BN 3T LR T R A T 2ot - B
BB > FEEERA P E R AR B o T s
AL B REEAZ AR > B RRHR IR - R
N~ P~ BRERALTT > B (EE AR - SRR
R RN IRHLIRE A R A L B E ELES  tEIRAR AR
HEAERE AR EEIEN o HE > RMHEIRAVHR IR
G R ARRAE - 2R PUBRRE EIR LR EHYES - B4
FEH B EESCRAE IR - BIHATROCEY CEYEERES) - Bl
Habsf s R e Rt > SRS EsiRE > INRlEERBA
Fr LIS B » DUEROERIETISR - IE B/ MR &R AT

T RPN EZNEMARKA® 0 2% Yi, Kuan-yin: The Chinese
Transformation, 17.

¥ ENGA — RS R LB S AR ARG - BNERZ RS
B (R EM T SUER B R RAE > NI E I T EmE R - &
BEZ  (HIRREBRERE G RAVESCEEEEN) - (BE
EbiscE?) - 5B 15 18] (Big > 2018) » H 61-75 -
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— IR LRI - AR & P o B B T S B R o ¥

2 AEEHEREE SN ES0RE - SUBHARE
FENGEEN CRERYE) > H BRI ) —6 ¢

PEFEFEXTE T EFEL PR - 0rg R
BRI FHANE  BHFAETFE g RE 2 i
LI TFIERNFERL LS —bFFE - [ Z R TR E - LI
R Z B - S 2L (EPOFH - AT
TAREANTGSR " -

SRR E (REER) (1621) > 2 HAIME— &K ¥
BT R ERE S A TRIERERHFE T IEME ) Ry
B SOR MR R B R 2 R[] ' A5 Y SO BRI
AT FERYE R AT RERR Ry i e > IR B IO A » JE B e E
INEILR  NEE > P2 ERHR YRS EE R (A 2 RRIR - £
RIEZALIEILP] -

FLANEENS H (Nicolas Standaert) FYIEESI5CHEH » FEIH
FALGHREHFSEARMIES » BT RESE AL L
{E{ « > Richard Shek ff [E{S{ZFTEE0Y HE] " S UERE B
(“alternative moral universe”) HEcHEE I —{E - JREIIEMR R IE4R
Hy TR o P AR R I ERY L FEES AR

YEBLRUL © CEMEERER) o WA AREBERESR =) (&

b aEEAEER, 1966) - & 2 {ff » H 547-563; 552, Chen, “A

Chinese Treatise Attributed to Xu Guanggqi (1615),” 71-101.

VEER - (RN WA (REZFCRESORESR) (G158

BAERF1966) 5 1 (BEE) - H 22b-23a (4HH 284-285) -
SRS ¢ (WIBHSERE LAVEEREEER ¢ FEmIARRERN TEEL ) o
H 98-99 -

2 Nicolas Standaert, Yang Tingyun, Confucian and Christian in Late Ming

China: His Life and Thought (Leiden: Brill, 1988), 110.

33 Richard Shek, “The Alternative Moral Universe of Religious Dissenters in

Ming-Qing China,” in Religion and the Early Modern State: Views from China,
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FIERFER R © (EE T BRI 0 > BT EER
AR BT ERSHAERAR IR E SR - REEEER
FIEC T Bl BRI 2 B - [FR SOEREE > FER 2R EER L
HERREH MR/ G - > EREERTVEZEMN > &
YRS - AERETH o FTLABIR L » Bt THI R R
S - BB AR - KPR A T Bt - 58
RF LI EIIRR - AR R REIFBIRPEE S EIRFE -
REEIRE e > BIORE 2Bt (S IRy K - Ry BEEHE ()
AYSHERR Bt — (A MEVERST - > fEE(EE4E T - FMIEZ AT Ll
AR ERPHTHORHRSS N R ERIR 2t B IR e — 4% -~ fmbe
BPAR R REEE A RS - RESRBEE MRS LEaL -
HA RO AV SR RE R - 2P R EB AR .0 818 -
HS@RE Bo— Bttt & - (R B EH AR £ - P REA EIEHEER
EUSRRE - B BRMEENBTEG L BREHEL
FHERTATRE > RUBIR R EBAE R E ML AY) > HRARELEEE) -
#fS B R ER BRI E (MR (5 - EAUWIEI RV EREEE G 1E
B o B Y SR B B L o FEEHE A TTREER T 20wt
YIS o PEREHRSRECR £ - BER; E TR At IR — iP5 S E A
AR -

Russia, and the West, ed. James D. Tracy and Marguerite Ragnow (Cambridge:
Cambridge University Press, 2004), 13-51.

AN EAERE 0 2ELUT ¢ Shek, “The Alternative Moral Universe” 5 Y1,
Kuan-yin: The Chinese Transformation, 412-413, 449-486 ; WifAE @ (ERMHE
MAESRBEEENTE) (ad0 « BreEWmAR - 1994) - H 30 fts3E (B
KBV ERBERBEMREENE ) - A (BEZBEF B LR
TR B ST ST S s ) (Bdh 0 SCREHIAR - 1991) - H 587-
629 ; BIEE ¢ (EEAELHEIE) (&db: ik - 1985) » H
1-3

35 Gang Song, “Between Bodhisattva and Christian Deity: Guanyin and the
Virgin Mary in Late Ming China,” in The Constant and Changing Faces of
Goddess: Goddess Traditions of Asia, ed. Deepak Shimkhada and Phyllis K.
Herman (New Castle, U.K.: Cambridge Scholars Publishing, 2008), 117-18.
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Hi A AR L L — RN ST RIEER— &
AR S EEORAL LEAURTT » BN G/EE E Ay R 85 -
REAGHG - BIRESERD - B3R T BT R
Bk TR BAAREY  BUZECONEEE TS (Barend J. ter Haar) -«
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[Abstract] Since the Jesuits entered China for active ministry in
the late Ming Dynasty, the theology, beliefs, and images of the Virgin
Mary have also been introduced to the country. Compared with how to
“translate” the “Catholic God,” how the missionaries “translate” the
Virgin Mary is a less discussed topic. The faith of the Virgin Mary is
closely integrated with her image, and thus the discussion of the Virgin
Mary in the Chinese Catholic Church has been focused on the image.
The issue of the integration or interoperability between the Virgin
Mary and Guanyin (the Bodhisattva of Compassion) is the most well-
known and most challenging problem in iconography since the late
Ming Dynasty. This also reflects the easiness and difficulty of the
inculturation of the Virgin Mary, while this aspect is not apparent with
the image of Jesus or God. After Emperor Yongzheng proscribed the
Catholic Church, the operation of the Chinese Catholic Church turned
underground, and the inculturation of the Chinese Church seemed to
be more comprehensive. The faith of the Virgin Mary was also more
deeply cultivated. If the Virgin Mary became a local goddess, it might
be easier for the Chinese to understand but it would run counter to
Catholic theology. This example of the introduction of the Virgin
Mary to China seemed to indicate that the missionaries were bound to
face the Chinese interpretation of having the image of Guanyin or
other goddess being transformed into the Virgin Mary. This article is
expected to make a systematic discussion on the issue of the Virgin
Mary from the late Ming Dynasty to the end of the Qing Dynasty.
There were different “interpretations” to the Virgin Mary during this
period, both in terms of images and texts. It has yet to be discussed in-
depth for our understanding of the significance of Chinese Catholic

history and this is also the purpose of this study.
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The Rise of a Local Catholic Church
Through Cross-Cultural Encounters in

The Ordos Region (Inner Mongolia)

Patrick M.W. Taveirne

[Abstract] Because of the limitations of historical, geographical,
human and material resources, most of the important academic
activities and accomplished scholarship are concentrated in major
metropolitan universities and academies in Beijing, Shanghai, or other
major cities. Archival materials and research resources are thus closely
related to these locales. Yet the presence and development of
Christianity and in particular the Catholic Church in China was not

confined to these places.

This article, by way of a case study, will explore the historical
development of a small Mongol Catholic community at China’s
northern periphery from the Late Qing Dynasty until the Republican
Era. It will focus on the available multicultural archival materials, the
relevance and limitations of these resources regarding the writing of
“A History of the Catholic Church in China.”
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The second half of the 19" century saw the conjuncture of two
unprecedented trends of expansion: that of sedentary Han Chinese
pushing forward the frontier of settlement into Inner Mongolia and
Manchuria, and that of Western powers forcing their way into China
through gunboats and unequal treaties. At the forefront of the Western

expansion were Catholic and Protestant missionaries.

The Sino-French Convention of Beijing in 1860 allowed the
missionaries to penetrate into not only the Chinese interior or eighteen
provinces of China proper, but also the Mongolian territory outside the
Great Wall % ¢t, where they rented or leased land, and constructed
churches, on behalf of the local Christian community. The Qing
considered its dependencies of Manchuria, Mongolia, and Tibet off
bounds to the missionaries. In 1864 the Sacred Congregation of
Propaganda Fide (SCPF, present Congregation for the Evangelization
of the Peoples, CEP) at Piazza d’Espagna in Rome entrusted the
propagation of the Catholic faith in Mongolia to the fledgling Belgian
Congregation of the Immaculate Heart of Mary—Congregatio
Immaculati Cordis Mariae, CICM, also known as Scheut, called after

Scheutveld, the Brussels suburb in which it originated.

Some Belgian Scheut Fathers developed a missionary strategy
centering on land acquisition, converting Mongol pastureland into
agricultural farmland. The alliance of foreign missionary activities with
Han Chinese agricultural colonization turned out to be remarkably
successful in attracting converts, mostly recent migrants from north
China. At the same time, the expansion of the Catholic Mission caused
tensions and disputes with the local non-Christian Mongol and Chinese
communities, that culminated in the Yihetuan Movement (Yihétuan
yundong 3% - B i& #) and Boxer Uprising in 1898-1900. It also
resulted in growing Qing state intervention that climaxed in the official

land reclamation campaign of 1902.
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Since Christianity mainly developed along the Great Wall, it did
not spread deeply into the extensive area of Vassal Outer Mongolia ¢t
% % + with its more than 200 banners that enjoyed a greater
autonomy. The banner’s ruling prince (jasay % & 5.) governed directly
its territory and people. During the Qing era, the earliest Catholic
penetration occurred in Southwest Mongolia, the seven Ordos banners
of the Great Temple League (Yeke juu Ciyulyan, also spelled Yekhe
Juu # 3 P2 ), ! which jurisdictionally belonged to Vassal Outer
Mongolia, adjacent to Shanxi, Shaanxi and Gansu provinces. These
banners were directly ruled by Mongol ruling princes and supervised
by judicial superintendents of the Qing Court of Vassal Affairs
(Lifanyuan 2 &%, often translated as Court of Colonial Affairs or
Dependencies) in Shenmu county # # and Ningxia prefecture % %
(Irgai in Mongolian, present Yinchuan in Ningxia Hui Autonomous
Region, NHAR), together with the Manchu brigade-general of Suiyuan
city % &, present day Hohhot.

The sequence of events in the 1860s and 1870s had made the
Ordos region an ideal place for missionary activities. The Han Chinese
Muslim Uprising (1862—1877) and its suppression by Qing troops led
by General Zuo Zongtang = 7% % (1812-1885) provided a unique
opportunity for the Scheut missionaries to expand into the war
devastated Ordos.

Between 1867 and 1870, the Ordos Plateau was a main
battlefield between the Hui Muslims and the Qing army, assisted by
Mongol troops led by Janagardi |75+ # @ (d. 1901). The brutal
warfare left the entire region in ruins. Otoy (Otog) banner lost over half
of its population, and Qanggin (Khanggin) and Uiisin (Uiishin) banners

also suffered great human loss, with all the livestock either

! Otoy, Qanggin, Dalad, Uiisin, Wang, jeyﬁngar, and Jasay.

-55-



(REHWIZREH) (PEIREHEEG L8 EREREND AR ) 5518 2019 £

commandeered by the Qing troops or looted by the Hui Muslims. The
combats also left many Tibeto-Mongol Buddhist monasteries
demolished and lamas dispersed. The Muslim rebels also ravaged the
Chinese market town of Ningtiaoliang % % ¥, with nearly all its

population slaughtered or having committed suicide.

The warfare was immediately followed by the great famine of
1876 through 1879 that swept across the provinces of Shanxi, Henan,
Shandong, Zhili, and Shaanxi, caused by severe drought and back-to-
back harvest failures that resulted in the demise of a roughly estimated
nine to 13 million people. The famine also struck the areas outside the
western pass, while producing a swarm of refugees across the passes
into the grasslands. The severity and scope of the catastrophe were
beyond the means of the Qing court and officials. It thus provided a
chance for the missionaries to penetrate into these regions by offering
relief among famine refugees and by helping to restore morale and
social order. The Scheut Fathers acquired abandoned farm estates and
developed new Chinese chrétientés along the Yellow River and the
Great Wall.?

2 See Yi Wang [Huang Yi =181, Transforming the Frontier: Land, Commerce,
and Chinese Colonization in Inner Mongolia, 1700—1911 (PhD Dissertation,
University of Chicago, 2013), especially Chapter 5: Cultivation for Salvation:
Land, Boundaries, and Christianity in Nineteenth-century Inner Mongolia;
Patrick Taveirne, Han-Mongol Encounters and Missionary Endeavors: A
History of Scheut in Ordos (Hetao), 1874-1911 (Leuven: Leuven University
Press, 2004); and Jozef Leonard Van Hecken, Les Missions chez les Mongols
aux temps modernes, (Peiping: Imprimerie des Lazaristes / Pétang, 1949).
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© County seat
O Place or settlement

1 Banner yamen scat

+ Buddhist temple or monastery
# Shrine of Chinggis Khan

Dingbian®

(Yekhe Mashing) ™%,

The Ordos Region Map, 1926

Boro Balyasun’s Catholic Mission

In February 1874, Scheut Fathers Remi Verlinden (1830-1892)
and Alphonse Devos (1840-1888) undertook an expedition to the
Ordos leaving from the new Catholic community of Xiyingzi & § +
“Western Encampment”—originally called Qadan Qancu “Rock
Sleeve,” later renamed Nanhaogian & ¥k %7 “Southern Moat” in
present Shangyi # # county. Samdadchiemba (bSam-gtan-‘dzin-ba
1816?-1900),° a Monguor lama-convert from Qinghai province and
former guide of the Vincentian Frs. Joseph Gabet (1808-1853) and
Evariste Huc (1813-1860), accompanied them. They first reached the

court of Janagardi in Jeyiingar (Jiiiingar) banner of eastern Ordos,

3 Valére Rondelez (Xénia de Heering, translator), “A Faithful Servant
Samt’anjimba (1816?-1900)” in Gerald Roche & C.K. Stuart, eds., Asian
Highlands Perspectives 36 Mapping the Monguor (2015), 116-138, 301-332.
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where they were welcomed. From there they headed southwest to reach
Utisin banner. In April, the missionaries crossed the plain of Boro
Balyasun (abbr. Borbalyas, in Urdus dialect boro balgasu/balgusu),
Mongolian for “grey/brown ruins of an old city,” in present Otoy Front
Banner, Inner Mongolian Autonomous Region (IMAR). Lying north of
the Great Wall, it used to be the dominion of the Tangut people of
Xixia (1038-1227), and got its Chinese name, Chengchuan #% "', from

2

a ruined walled city of Youzhou % " prefecture dating back to the 9™

century.

Unknown to the Scheut Fathers, a small Catholic Han
community had thrived since 1750 in Ningtiaoliang, a nearby Chinese
market town southeast of Chengchuan. The Friars Minor used to visit
them from Xi’an before the invasion of Hui Muslims, which reduced
the Catholic community from 200 to 40 members. In July 1874, at the
site of a ruined farm estate in Boro Balyasun offered by a Chinese local
lay leader, the missionaries established the first Ordos Catholic Church

mission.

At first, the aim was to convert the Mongols. The Scheut
missionaries succeeded in converting several Mongol households by
offering them livestock and free medicine. Badai, the first Mongol
convert at Boro Balyasun, used to work as a day laborer hired by Han
farmers before turning to the missionaries, attracted by the double
salary they offered. In 1875, the Scheut Fathers obtained permission
from the authorities of Otoy banner to cultivate a tract of land at Subay-
yin eki east of Chengchuan, where they began to settle a number of
destitute Mongol herders along with some Han Chinese households
from northern Shaanxi, and provided them with livestock, agricultural
tools, and seed grain. The Han migrants were registered as

subordinated Mongols (%€ ## % * ). The title to the mission land was
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held from the grand duke of Otoy banner, but the neighboring Ulisin

banner had claimed this land in a dispute that had festered for decades.

With the help of Samdadchiemba, the Scheut missionaries
successfully converted several local lamas and a group of migrant
Mongols from Qinghai. According to Bishop Joseph Ma Zhongmu %
#* 4z (Tegiisbilig, 1919-) the 12 households of Qinghai Mongols had
been converted before moving to Boro Balyasun. Because of the
prestige they enjoyed among the local Mongols, the Mongolian dialect
of Chengchuan became completely assimilated to the Mongolian
dialect of Qinghai. During the great famine, the missionaries’ relief
work had attracted many Mongol and Han Chinese converts, whose
number soared to 100 households at one point, but dropped sharply
afterwards. Nonetheless, there were many abandoned children of
famine victims on the streets of Ningtiaoliang. The missionaries kept
these orphans and had them raised by childless Mongols. Thus the
Mongols of Boro Balyasun were called mixed-bloods (i & %2, in

Urdus dialect alak jast’ an).*

This unique intersection of ethnic groups and cultures, coupled
with the conjuncture of human and natural disasters, contributed to the
growth and survival of the Mongol Catholic Church mission on the
southwestern periphery of Ordos. By 1880, the number of converts in
Chengchuan had increased to 40 households. It remains to this day the

single surviving Catholic community among the southern Mongols.

The Scheut Fathers also endeavored to establish missions at
locations where Mongols often gathered, such as Ejen Qoroo “The
Lord’s Enclosure,” the memorial sacred site of Chinggis Qan (1162?-

1227), and Dingyuanying #_ig ¥ “Encampment Pacifying the Far-off,”

4 Wang, Transforming the Frontier, 325-326.
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(present Bayanhot, IMAR), the court of the Prince of Alasan special
banner and a major monastic and trading center northwest of Ningxia.
Another Mongol mission was established at Bayan Toqai in western
Otoy banner. However, none of these missions would last very long.
Rather, the Han Chinese missions established in their proximity all
endured, such as Sandaohe (= if ;@ 1876), Ligangbao (% # # 1880)
and Xiayingzi (7 % + 1881) across the Yellow River in Ningxia
prefecture. As the Scheut Fathers soon realized, the Mongols’
entrenched practices and beliefs in Tibetan Buddhism, Chinggisid
ancestral cult, and the feudal-like jasay system created an
insurmountable barrier for their missionary activities. In other Ordos
banners, their presence invited such strong opposition from the Mongol
upper class that they were either unable to obtain any foothold, or their
missions were destroyed and their converts dispersed. The resistance of
the Mongols forced the missionaries to shift their attention to the Han
Chinese migrants, whose status as uprooted refugees and farmers made

them more susceptible to conversion.

The first Scheut missionaries were surprised to find a network of
scattered Chinese settlements in Ordos Mongol territory and even a
Catholic community in the market town of Ningtiaoliang with
connections up to Ili # 2] in Xinjiang province.’> The great distances
between these old Christian communities made any type of close-knit
ecclesiastical organization impractical. From 1874 until 1883, the
CICM missionaries developed three ecclesiastical districts around
fixed mission stations at the fringes of the Ordos Plateau. Their initial

plan of connecting these districts with intermediate missionary

5 B. Gorissen, “The Most Unfruitful Mission in the World: CICM Fathers
Frans and Jozef Hoogers in Xinjiang: 1895-1922” in W.F. Vande Walle & N.
Golvers, eds., The History of the Relations between the Low Countries and
China in the Qing era (1644-1911), (Leuven: Leuven University Press, 2003),
325-342.
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residences never materialized. They also envisaged the establishment
of a Trappist monastery, similar to the numerous Mongol lamaseries
(Tibeto-Mongol Buddhist monasteries), in the plain of Boro Balyasun.®

This idea was also never implemented.

The only Mongol Catholic Church mission, Boro Balyasun, was
located on the Mongol-Han Chinese border along the Great Wall,
where the Mongols had already been exposed to Han-style agriculture
and gradually adapted to a semi-nomadic and semi-settled lifestyle.
Thus the Han migration had in many ways paved the way for the
missionary enterprises in the Mongol territories, as well as provided
potential converts for their expansion. The success of a Mongol
mission in Chengchuan was by far the exception rather than the rule.
Elsewhere the missionaries encountered fierce opposition from the

Mongol nobility and clergy.

Among these, the disputes with Ulisin banner from the 1870s
through the 1890s were especially noteworthy. In 1876, Fr. Verlinden
established a small mission in Wulong § ¥, where he attracted some
famine victims from northern Shaanxi. The foreign settlement incited
hostility from local nobles and lamas, and there were incidents of the
beating of converts and horse theft. The banner officials, however,

simply turned deaf ears to the missionaries’ protests.

In 1878, the latter filed a complaint against the Udisin jasay, who
was also the incumbent head of the Great Temple League, to the Qing
Foreign Affairs Office (Zongli Yamen, abbr. for Zongli geguo shiwu
yamen 3,32 % B E i+ %M “Office for the Administration of the
Affairs of Different Nations”) via the French legation. On this occasion,

the Court of Vassal Affairs informed the ruling princes of the Ordos

¢ Taveirne, Han-Mongol Encounters, 233-235.
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banners that they had to abide by the Treaty stipulations and protect the
missionaries and their converts. It became clear that the Treaty
provisions regarding Catholicism were also valid in Vassal Outer
Mongolia, the Ordos. When in 1880 Scheut Frs. Alfons Lievens (1854-
1917) and Louis Roofthooft (1855-1926) entered Vassal Outer
Mongolia, the Manchu brigade-general of Suiyuan city translated their
safe conducts into Mongolian for the league and banner heads of the
Great Temple and Ulanchabu leagues in order to protect the

missionaries according to the Treaties.”

Meanwhile, another incident of a more serious nature occurred.
A group of Mongols led by a Uiisin noble burned down the Wulong
mission and dispersed the converts. He and two other nobles were also
responsible for the disturbance in Otoy banner, in which over 100
Utisin Mongols looted the converts there, and occupied a tract of land
that had been granted to the mission by the jasay of Otoy banner.
Following a joint investigation by the officials of the Lifanyuan in
Suiyuan city, Shanxi and Shaanxi provinces in 1880, the Uiisin jasay
agreed to punish a lama, a janggin, and several others for stealing
horses from the mission compound, but denied all allegations about

looting, the burning of the church, and harassment of converts.?

As stated by Fulehonga, the Court of Vassal Affairs-dispatched
judicial superintendent of Ningxia in charge of the investigation, the
feud between the Mission and Uiisin banner arose from an incident in
1876 in which Scheut Father Jan-Baptist Steenackers (1848-1912) shot
and killed a noble Damrinjab’s dog as it attacked his horse. A bitter

7 Sude Bilige (Sodbilig Shimuud), ed. #FER & T4 © CEISEIERET
EPIRE R 22 k) [The Archives of the Jeyiingar Banner Ruling
Prince’s Office: Historical Materials on Christianity] (Guilin: Guangxi Normal
University Press & PEET#EIAZ H R > 2011), 5.

8 Wang, Transforming the Frontier, 341.
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altercation ensued; the angry noble had the missionary tied up and his
beard plucked, and his Mongol companion badly beaten.® As Uiisin
banner fell under the jurisdiction of the judicial superintendent of
Shenmu county, Fulehonga urged Steenackers to report to Shenmu.
The latter, however, was only ready to appear in front of a mixed court
in Peking. In his report, the superintendent accused the missionary of
being “heterodox” (2 ##) for not abiding by the Treaties and the
“king’s rule” (2 i*). In the end, the Lifanyuan dismissed the case as a

trifling matter of no particular importance.

Thus the disputes ended up with the demise of the Wulong
mission in Uiisin banner. It was one of those rare cases in which the
intervention of the French legation and Qing high authorities were less
than effective in overturning a decision made on the local level, due to
the autonomy of Mongol jasays in administering their own banners,
backed by the Court of Vassal Affairs officials who were keen to
preserve the old social and political order from foreign challenge.
Eventually, in the wake of the Boxer Protocol in 1901, the banner had

to pay 3,500 taels of silver in indemnities for these early offenses.'°

Regarding the acquisition of land, the Manchu brigade-general of
Suiyuan received a communication from the Qing Foreign Affairs
Office regarding the re-negotiation of the Berthemy convention in
1893 and 1895, namely that all missionaries could purchase public

property on behalf of the local Catholic Church without the prior

® Yang wrongly identified the missionary as Alfons Bermyn. See Yang
Haiying, “Catholicism in the Ordos Today. Focusing on the life story of Rev.
Joseph and his family” in K. Sagaster, ed., Antoine Mostaert (1881-1971):
CICM Missionary and Scholar (Leuven: Ferdinand Verbiest Foundation, K.U.
Leuven, 1999), vol. 1, 205-223.

19 Wang, Transforming the Frontier, 342.
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consent of local officials.!" This Mongol archival evidence shows that
starting from the 1880s officials of the Foreign Affairs Office and other
central agencies together with local officials in the Chinese provinces
did not distinguish anymore between the area of China proper, the
interior provinces, and the area beyond the Great Wall, the outer

provinces.

In Southern Ordos, a Yihetuan (Boxer) leader from Shanxi had
established himself in Ningtiaoliang since late May 1900, where he
recruited over 200 followers. However, local officials of Shaanxi
suppressed them and threw him into prison. The area remained
relatively quiet through July, thus allowing time for the missionaries to
reinforce self-defense forces in Xiaoqiaopan -|: )}%\!i There a stockade
had been constructed in 1895 to guard against possible attack by the
Hui Muslims of Gansu province, making the church a stronghold for
the fourteen missionaries—nine Scheut Fathers and five Friars Minor
from Shaanxi province—and over 300 Catholics taking refuge there.
On August 7 the Yihetuan attacks began upon the release of the leader.
While the Yihetuan targeted mainly the Han Catholic settlements
within the Black Boundary lands, the Mongols of Otoy and Uiisin
banners organized vigilante forces or round robins (# ¥ i<, Mong.
duyuyilang “circles”), burning down the churches of Chengchuan,
Kober, and Shiber, destroying the homes of Mongol Catholics, and
taking away their livestock and grain. The siege of Xiaoqiaopan lasted
for 52 days—49 according to Western sources—from August 9
through September 29, during which time hundreds of Yihetuan,
assisted by around 200 vigilantes and 300 horsemen from Otoy, Uiisin,
and Jasay banners, launched a series of attacks, yet the Catholics

overpowered them with better weapons and tactics. In the end, the

"EREBEIE TR > (EREEREEPIEREEREIE) H
100-101 -
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local officials of Shaanxi disbanded the Yihetuan and persuaded the
Mongol troops to return to their own banners. The church of
Xiaoqgiaopan remained intact, with a relatively small Catholic casualty
figure of one missionary and 10 converts, as compared to the over 200
Yihetuan adherents and 10 Mongol soldiers killed in the battles. !?

After the Boxer Uprising (1900), the Qing exacted payment from
the Mongol banners through the official sale and taxation of their
territory in order to settle foreign indemnities. To sell and tax plots, the
state set up land reclamation bureaus (¥4 %) to measure, map, and
categorize some 1.5 million acres in this area. In her dissertation,
Wang Yi has shown how reformist writings by Manchu and Han
officials established these new institutions in order to bring the jasays
under more direct rule. Yigu g5 :§£ (d. 1926), the imperial
commissioner in charge of land reclamation in central Inner Mongolia,
for example, threatened the more obstinate jasays that they would lose
their positions if they did not comply with the 1900 New Policy
(Géngzi Xinzhéng A + #7¥c, Mong. Sine jasay) reforms from 1901
until 1908. While Wang described this process of dispossession as
“multiple levels of negotiations and mutual accommodations,” it
eventually led to the integration of the Mongol territories into a

nationalized administrative structure. '3

Hence, the activities of the Catholic missionaries in Ordos did
not meet any more opposition from Otoy banner authorities. When on
October 7, 1903, the Church—represented by Frs. Frans Van den
Abbeele (1868-1904) and Johannes Braam (1869-1954)—signed a
second agreement with the three Ordos banners of Otoy, Ulisin and

Jasay regarding the compensation for losses incurred during the

12 Wang, Transforming the Frontier, 365.
13 Wang, Transforming the Frontier, 381.
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uprising, they agreed to a comprehensive peace treaty under the

supervision of the Manchu brigade-general of Suiyuan city.'*

Nonetheless, as believed by Christopher P. Atwood, “the
turbulent political life of the Ordos Plateau gave no quarter to those
unable to arm themselves in self-defense: banner fought banner, the
people gathered in vigilante “circles” and fought the dukes and princes,
bandits fought the banner militia, and the strong-men commanding the
militia fought the popular vigilantes, while all resented impotently the
repeated incursions of the neighboring Chinese authorities on Mongol
rights and privileges. But in the multiplicity of warring parties, the
missionaries fully able and willing to defend their flocks, found their
opportunity. By the 1920s, they had become power-brokers in Otoy
banner, collecting pastureland and soda lake leasing fees for the grand
duke, mediating the periodic quarrels of the vigilante forces and the
local strongmen, and enjoying both the admiration and resentment

which the successful exercise of power always brings.”!3

Religious Incidents (jiao’an # %) in Ordos

The reasons for Mongol hostility towards the Catholic mission in
Ordos and the small number of conversions among the Mongols are
complex. According to Wang Yi, within the context of the feudal-like
rule of jasays and high lamas in the secular and ecclesiastical spheres,

the commoners (albatu, “persons with duty”) and serfs (unayan

'4 Zhu Jinfu, ed. SREHHR (EREE (B=1) ) [Late Qing Jiao’an]
(3) » 1903 4 10 H 7 H GE&—HAUE/AATAR) - (dbs: iz

=5 1998) » H 113-114 -

15 Christopher P. Atwood, Young Mongols and Vigilantes in Inner Mongolia’s

Interregnum Decades, 1911-1931 (Leiden, The Netherlands: Brill, 2002), vol.
1,8-11.
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shabinar, ‘“followers since childhood”) were personally and
hereditarily bonded to the nobility (noyad) or monastery through
various duties, including military service, corvée labor, and taxes. They
could not freely depart from the banner that they were born into or the
monastery to which they belonged since childhood. Indeed, the Scheut
missionaries in Chengchuan often complained about the continuous

harassment of the Mongol Catholics by banner officials and lamas. !¢

Moreover, the practices and beliefs of Tibeto-Mongol Buddhism
together with the Chinggisid worship posed a major obstacle to the
spread of Christianity among the Ordos Mongols. The inexperience of
missionaries not knowing Mongolian and Mongol customs, their
European ethnocentrism and extraterritorial privileges, often leading to
arrogance and contempt for local authorities, as well as the lack of
financial resources further impeded their proselytizing efforts. But it
often took some specific historical conjuncture to turn the
incompatibility of religious practices and beliefs into that of violent
actions. Therefore, Wang Yi suggested that it was the Han Chinese
encroachment of Mongol pastures that ignited the conflict of 1878, in
which the Uiisin nobles not only destroyed the Wulong mission, but
also proceeded to expel the converts in Otoy banner and occupy the
pastureland along the border that was disputed between the two
banners. As a result, the Scheut Fathers had to give up the foothold in
Uiisin banner and organized instead a Han Chinese Catholic mission,

Xiaogiaopan, within the Black Boundary land.'”

Several studies in the PRC and Taiwan have focused on Western
influence beyond the Great Wall from 1861 until 1909 based upon
Qing archival evidence in the Jiaowu jiao’an dang #i%% % #%. For

16 Wang, Transforming the Frontier, 342-345 and Taveirne, Han-Mongol
Encounters, 415-416.
17 Taveirne, Han-Mongol Encounters, 256.
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instance, Huang Lisheng & ¥ # analyzed 50 religious incidents and
divided them into seven different categories: incidents related to land
and rent (34%), return of churches (2%), threat of litigation (8%),
levies for local cults (4%), opposition to missionary activities (4%),
Boxer Uprising related incidents (14%), protection against hostility
from local people following the Boxer Uprising (20%), and other
incidents (14%).

In the opinion of Huang, Western influence in Inner Mongolia
undermined both the authority of the Qing rulers among the Han and
Mongol population, as well as the authority of traditional social
relations during the late Qing dynasty and early Republic. Both
Mongol and Han Chinese societies were affected, as Manchu authority
gradually weakened in the area. Christianity not only introduced a new
religion and religious leaders, but also inaugurated a new type of
Western education and knowledge. Consequently, Western
missionaries subverted the authority of the traditional Qing elite.'®
Within this context, Wang Yi surmised that the Christian tenets of
absolute loyalty to God and egalitarianism posed a threat to the feudal
Qing establishment.

Father Chang Fei % #£ (1906-1968) and Bishop Wang Xueming
3 2/ (1910-1997), both Han Chinese, blamed the ignorance of non-
Christians about Catholic practices and beliefs and the bias of local
officials towards the Catholics for the secluded living of Chinese and

Mongol Catholics in southwestern Mongolia. However, in 2001 the

'8 Huang Li-sheng =584, (EECEMEETE T HASZ I FEE) [A
Study of the Impact of the West upon Inner Mongolia in the perspective of the
Conflicts between the Christians and the non-Christians], (2 EgfikFE 52
#) Bulletin of Historical Research National Taiwan Normal University > &5

+HE (FEERE 77 4 6 H No.16, 1988).
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PRC neurologist and professor at the Inner Mongolia University, Niu
Jingzhong # #x 2 still criticized the foreign missionaries for causing
the rift between Christians and non-Christians. Since this rupture was
brought about by outside forces, traditional society was unable to mend
the situation. According to Niu, Christian culture and customs are
incompatible with Chinese traditional culture and lore in form and
content. This cultural conflict determined that the mass character of the

Yihetuan movement could not be reconciled with Christianity. !

On the eve of the Nationalist movement, in the eyes of many
southern Mongol and Chinese non-Christians, the Catholic Mission
was regarded as a haven for many landless farmers and destitute
herdsmen. The research outline of Suiyuan-Hetao (Suiyuan Hetao
zhiyao *%i& @ £ i5>%&) published in 1924 pointed out, “In the Hetao
area the Church under the undeserved reputation of spreading religion
fully carries out the forceful occupation of cultivated land. It links up
with local bandits, coerces the government, engages in pettifoggery,
and oppresses the non-Christian people. All the troops on garrison duty
are only interested in protecting the Church and its institutions. Hence,
most people flock to the Church’s land to escape the burden of taxes
and the fear of banditry. The Church profits from it; and takes
advantage of the people’s weaknesses in a variety of ways to enforce
obedience. She not only most ardently seeks to offer remedies but also

turns the Hetao into a foreign concession.”?’

' Niu Jingzhong 4-5E et al., (#1laziEE RBRHEZe—H R L FE
HEENEREAIIEIN ) [A Conflict between Christians and non-Christians in
modern Suiyuan region—on the reasons for the Outburst of the Yihetuan
Movement] in, Su Weizhi & Liu Tianlu, eds., &7 % - IR T 4w (EME
HHE) 100 B EFRENM TR ) Symposium of the Boxer Movement
(Jinan: Shandong University Press LLIBE AEH Rt 2002), vol. 1, 591-592.

20 Tuimiir thELH), (EEIFTANZE S HES) [A critical review of Inner
Mongol Gazetteers before the founding of the People’s Republic of China],
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From this point of view, as well as seen from the Mongol
manifesto of the Inner Mongol People’s Revolutionary Party (IMPRP)
in 1925, the Catholic missionaries were lumped together with the
imperialists—including the Chinese money-lenders, officials, and
warlords—as “foreign reactionaries,” that is social figures and forces,
who through their own selfish ambition stood in the way of social
progress. The “domestic reactionaries” were the Mongol dukes and
princes. According to Christopher P. Atwood, many Mongols in Ordos
opposed the missionaries not because they were against imperialism,
but because as Mongols they supported the established Tibeto-Mongol

Buddhist monastic community.?!

The pressure of Chinese migration and nationalism in the Great
Temple League of southern Ordos increased after the suppression of
the Boxer Uprising and the introduction of New Policy Reforms in
China proper and Mongolia. The Qing high official Yigu B $§
intimidated or bought off the League’s ruling nobility, but the
commoners, lamas, and minor gentry resorted to the vigilante forces.
They agitated against the corrupt Mongol higher nobility, the powerful
Chinese land-merchants and Yigu’s opening-up of uncultivated
pastures. As a result of the Yihetuan indemnities, the Church acquired

large tracts of uncultivated land as mortgage.

with an introduction by Zhou Qingshu (H6hhot: Inner Mongolia University
Press PNZE T A H R, 1998), 14.

21 Christopher Atwood, Revolutionary Nationalist Mobilization in Inner
Mongolia, 1925-1929 (PhD Thesis, Indiana University, 1994), vol. 1, 127.
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1928 — A Year of Significance

By 1928, the golden age for Boro Balyasun had come to an end;
and for a few months the parish priest of the mission station, Scheut
Father Florent Claeys (1871-1950), felt that the days of martyrdom
might have returned. Two years earlier an army of “Qaracins” *% v/
had come into Uiisin and Otoy banners. Strictly speaking, the Qaragins
was one of the sub-ethnic groups in the far-eastern part of Inner
Mongolia, and one of the most accomplished both in education and in
monopolizing positions in the Chinese Republic’s Mongol bureaucracy.
The Ordos Mongols, however, used Qaracin in a broader sense to mean
any one from the eastern part of Inner Mongolia, where long
intermixing with the Chinese had given the Mongols a strongly
sinicized cast. This group of “Qarains” came not in the name of
Peking or the Chinese Republic, but in the name of the Soviets in
Outer Mongolia, where they had also enrolled a fugitive Buddhist
monk and vigilante leader from Ordos, Oljeijirgal (Shin-e Lama, 1866-
1929), and made him commander of the Ulisin regiment of the Inner

Mongolian Red Army.

Suddenly in the spring of 1928, the Qarac¢in propagandists again
bullied the grand duke of Otoy into making threats against the small
colony of Catholic Mongols. The mission station’s chief catechist
assisted the agitators from within; the catechist held a bitter grudge
against the commander of Boro Balyasun station’s Christian militia,
and the wily Qaracins had promised him the command should they
come to power. With the catechist as go-between, the new powers in
the land demanded a personal interview with Fr. Claeys. The

chronicler of the mission described the encounter:
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“The Reds, convinced that the mission could not sustain a vigorous
attack, directed all their guns on Poro Balgason; they personally
visited the mission and were even led into the quarters of the
missionary. With an astounding and utterly shameless insolence
they insulted the priest and demanded the immediate return of the

mission’s lands and of all its arms.

A categorical refusal by Fr. Claeys petrified them with shock. With
a fury like erupting volcanoes, they expressed in the face of the
missionary all their hatred of the Church and religion, and
threatened the Mongol catechists with prison and tortures, assuring
them that they would soon come with a strong army and great

cannons to pound the mission into powder.

At the same time, their ally, the lama Oljeijirgal, now holding full
power as the military commander of Uiisin banner, demanded that
the mission station return to his control those Mongols within its
walls who originally hailed from Uiisin. Faced again with refusal, he
joined with the Qaracins who dominated Otoy for a combined attack
on the mission station.”??

On June 15, 1928, the red armies of Uiisin and Otoy appeared
near the sand dunes that lay just north of Boro Balyasun. Fr. Claeys
had called on all his Mongol converts wandering on the plain tending
their herds to gather together in a strong place. That very day, the feast
of the Sacred Heart of Jesus, the native Uiisin Mongols, led by
Oljeijirgal, came to blows with the Qaragin strangers, and after a brief
affray, the Ulisin troops decamped back to their home banner, while

the Qaracins fled west, to Ningxia, never to return.

22 Van Hecken, Les Missions chez les Mongols aux temps modernes, 181-184.
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As stated by Atwood, in early 20%-century China, the form that
revolution took of state-building was obviously related to the
paradoxical weakness and growing strength of the state. The late Qing
state had been historically a very weak one, compared to those of Japan
or Europe, at least if measured in terms of the government’s take of the
total national income.?} The late Qing New Policies had given local
and provincial governments all over China a new task of more
effectively policing and culturally transforming their residents, at the
same time it allowed, and even encouraged, the increased involvement
of local private interests in designing the plan of these new reforms.
The result, as Prasenjit Duara has shown, was a government afflicted
with an ultimately toxic combination of growing intrusiveness, cultural
illegitimacy, corruption, and dysfunctional decentralization.?* These
trends, together with the warlord conflicts and the spectacular rise in
banditry, drove the more responsible gentry out of local government
and encouraged armed “local bullies,” entrepreneurs of government
who took on, for a hefty commission, the unpopular task of
transmitting to the villagers the increasingly heavy demands of local

and provincial government.

The southern Mongol scholar Sodbilig Shirnuud #1& £ 4 &
noted that the development of Christianity in Inner Mongolia was
related to the immigration wave from northern China during the late
Qing dynasty and early Republic. His study is based upon an analysis
of local Mongol archives. These sources show that the Ordos Mongols
were willing to rent out land to Han Chinese farmers, but not to foreign
missionaries. This is confirmed by the missionary sources. Following
the suppression of the Boxer Uprising by Qing authorities, the

missionaries in support of the destitute Catholics demanded

23 Atwood, Young Mongols and Vigilantes, 1911-1931, vol. 2, 971.
24 See Prasenjit Duara, Culture, Power, and the State: Rural North China,
1900-1942. (Stanford, Calif: Standford University Press, 1988).

-73 -



(REHWIZREH) (PEIREHEEG L8 EREREND AR ) 5518 2019 £

indemnities in silver. These indemnities were mainly redeemed with
large tracts of Mongol uncultivated land as mortgage. Consequently,
Sodbilig argues that the missionaries were instrumental in the
conversion of these Mongol pasturelands into Chinese agricultural land
and the transfer of jurisdiction from the Mongol banners of the Great

Temple League to the adjacent Han counties of Shaanxi province.?

However, on April 18, 1934, the Flemish Scheut Father Antoon
Mostaert (nom-un baysi Tiyen @ i, 1881-1971) responded to a
defamatory article published in the China Weekly Review of 7 April
1934: “Where Imperialism Penetrates through the Church” by C.Y.W.
Meng. On the one hand, Mostaert acknowledged that “the mission
allowed Chinese farmers to settle on originally Mongol land and
moreover it worked—in modest measure, it is true, but efficiently—
towards the realization of the National Government’s plan, aiming at
the Chinese colonization of Mongolia.” On the other hand, he argued
that “if the mission was to cede these plots of land again, they should
return them not to the Chinese authorities but to the Mongol banner,
from which the mission bought [leased] them.”?

In 1935, the influential lama or Living Buddha Jamyang Sarab
F v #F (1887-1946) from Aral-yin sume was able to unite the

duyuyilang in Otoy banner. He also redeemed most of the Church

*> Sude Bilige (Sodbilig Shirnuud) &R{EE 8, (KEZEEEARTHE 2T
Hh & SEHE - B (405838 ) [Land Issues between the Catholic Church and
the Ordos Mongol Banner], in Temur Temule, ed., £ ARKE14R (TR G
PECAEAS MR B R P SRR AT B %2 ) [Multi Ethnic Groups and Sino-
Western Cultural Exchange: Based upon New Research of Sino-Western
Historical Materials] (Shanghai: Shanghai Renmin Press )& A B HiRR T,
2010), 162-177. See also Wang, Transforming the Frontier, 351-352.

26 See Patrick Taveirne, “Antoine Mostaert and the Issue of the Catholic
Mission’s Property in Ordos” in K. Sagaster, ed., Antoine Mostaert (1881-
1971): CICM Missionary and Scholar, (Leuven: Ferdinand Verbiest
Foundation, K.U. Leuven, 1999), vol. 1, 145-175.
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indemnity land in Otoy banner and the Catholic Church agreed to pay

the banner an annual tax of 1,000 ounces of silver.?’

Father Antoon Mostaert and the Cultural Knot

Scheut Father Antoon Mostaert belonged to a generation of
missionaries who came to China after 1900. Probably due to growing
Chinese and Mongolian nationalism, these missionaries gradually
broke away from the Eurocentric contempt for Chinese and Mongolian
culture and religion that had permeated Western attitudes—Protestant
as well as Catholic—toward Mongols and Han Chinese in the 19™

century.

Attitudes and beliefs do change over time. One example is the
unique worship of the “wind-horse” (3% % 1¥, in Urdus dialect & ‘i-mori)
prayer-flags by the Ordos Mongols. The first Scheut missionaries
considered these to be “superstitious flags” and demanded that
Catholics abolish them. Yang Haiying 1§ /# & pointed out that non-
Christian neighbors considered the Mongol Christians without & ‘T-mori
heretics.?® Similar to the prayer wheel, the wind-horse prayer-flag is
also a Tibetan Buddhist symbol. The attitude of the Scheut Fathers
towards these k ‘=-mori prayer-flags changed over the years. One of the
last Scheut missionaries in Ordos, Fr. Frans Maertens (1916-1987) was
inclined to accept the k T-mori prayer-flags. But Yang does not mention
the fact that Catholic converts also had to destroy the Buddhist shrine

27Yu Zhilong R7EFE ~ Li Juyi E2EFELE (SMETLaiiEE Etuoke qiangi zhi)
[Otoy Front banner Gazetteer] (Hohhot: Inner Mongolia People’s Publishing
House WZEH AR HREE 1995), 163; and Hecken, Les Missions chez les
Mongols aux temps modernes, 186-190.

28 Yang, “Catholicism in the Ordos Today. Focusing on the life story of Rev.
Joseph and his family,” vol. 1, 205-223.
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(idols) in their dwelling, and were not allowed to participate in the
seasonal Buddhist festivities, such as the annual sacrificial oboya
(ritual cairn) festival. The Mongol Catholics abolished the offerings of
sacrifice to the fire deity and the ancestors, respectively on the 24™ and
30% of the 12™ moon. In 1930-32, Jamyang Sarab forced all Mongol
Catholics to establish the wind-horse prayer-flags and participate in the

annual cairn (oboya) ritual.

In 1956, Mostaert published his article: “Matériaux
ethnographiques relatifs aux Mongols Ordos” in the Central Asiatic
Journal, while he stayed at Missionhurst in Arlington, Virginia. For his
article he borrowed some materials from Fr. Braam’s unpublished
manuscript “Folklore Ordos,” which Braam had written with the
assistance of Bishop Alfons Bermyn (1853-1915), Frs. Mostaert and
Jozef Van Oost (1877-1969) in 1908-1909. A list of questions compiled
by the editors of the ethnographic journal Anthropos served as a guide
in organizing these materials. In 1906, SVD Fr. Wilhelm Schmidt
(1868-1954) had founded this journal in Vienna. The manuscript was
sent to Anthropos, but it was not accepted for publication. In 1911,
Braam and Van Oost published parts of this ethnography in the French
missionary journal Missions Catholiques (Lyon) under the title: “Au
Pays des Ortos.” A similar study by Van Oost, Au pays des Ortos
(Mongolie) was published in Paris in 1932. These ethnographic
materials offer us a view of southern Ordos Mongol society through

the lens of the Scheut missionaries towards the end of the Qing period.

In 1908, Mostaert wrote that his main source for the study of
Tibetan Buddhism was Laurence Austine Waddell, Lhassa and its
Mpysteries (1904). Fr. Braam started to study Buddhism in 1911. He did
not mention the work of Waddell, but he had read two Western books
on the subject: Paul Labbé’s Le lama en Sibérie and the French

translation of Albert Griinwedel’s 1900 work Mythologie des
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Buddhismus in Tibet und der Mongolei. Fiihrer durch die Lamaistische
Sammlung des Fiirsten E. Uchtomskij, published in Leipzig, F.A.
Brockhaus and Paris, Hachette. In Braam’s manuscript Part 2, Chapter
21 on religious practices one finds a rudimentary description of Tibetan
Buddhism as practiced in Southern Ordos.?’ In the 1920s Van Oost
wrote a chapter on Buddhism in his Au pays des Ortos (Mongolie), in
which he criticized lamas for their lack of education and moral
degeneration. At the same time, he noted the religious similarities
between Tibetan Buddhism and Christianity and the pervasive

influence of the lamas in Ordos Mongol society.

Mostaert did not really study Buddhism in great depth, since he
wanted to focus on the study of the Mongolian language and not on
Tibetan or Sanskrit. In his article “Matériaux ethnographiques relatifs
aux Mongols Ordos” he simply avoids the subject by saying that it is
well known. Scheut missionaries in Southern Mongolia did not
develop a dialogical relationship with the Tibetan Buddhist monastic
community like the Norwegian Lutheran missionary Karl Ludvig
Reichelt (1877-1952) in China.

Their collections of southern Ordos’ folktales and songs, as well
as observations on customs and taboos related to birth, marriage,
illness, death and daily life have been widely used by linguists,
anthropologists, sociologists and historians. A comparison between
Mostaert’s ethnographical notes (1956) and the Folklore Ordos
manuscript (1908) shows how Mostaert gradually removed the
pejorative remarks by missionaries. Mostaert, like his confreres, had no
formal training either as an anthropologist or ethnologist, but his

knowledge of the Mongolian spoken and written language and his

29 This unpublished manuscript Folklore Studies is now kept in the archives of
CICM-Scheut at KADOC-KU Leuven, 6529.
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long-term exposure to Mongol daily life made him into an
ethnographer, historian and linguist. He wrote: “Since linguistics,
history and folklore are closely related and complement each other, I
had to pay attention to the history and folklore of the Ordos during my
linguistic studies.” For Mostaert, the key to a better understanding of
Mongolian culture and religion remained the study of the local spoken

and written language.

Following the confiscation of Mission/Church land by the local
authorities in 1925, Mostaert left the Mongol mission of Boro Balyasun
to continue his Mongol studies in Peking. In 1929 the Scheut Father
Gaspar Schotte (1881-1944) wrote to Archbishop Celso Costantini (k]
fm 1876-1958): “His [Mostaert’s] health forced him to leave the
mission of Poro Balgaso [Boro Balyasun], he suffered from
neurasthenia with phobia which made him fear to be alone at his
mission station and having to bear responsibilities.”3

Later on, Mostaert published his most important works such as
Textes oraux ordos, recueillis et publiés avec introduction, notes
morphologiques, commentaires et glossaire (1937) and Dictionnaire

Ordos (1941-1944) at the newly established Fujen Catholic University
% A %#f =~ ¥ in Beijing.!

30 CEP (SCPF) Archives, NS 1929-1931, Vol. 1007, File 251-257.

3. CEP Archives, NS 1926-1928, Vol. 904, File 296-297.Taveirne, “Antoine
Mostaert and the Issue of the Catholic Mission’s Property in Ordos,” vol. 1,
145-175; and Taveirne, “Eurasian Cultural Encounters beyond the Great Wall:
the Case of Inner Mongolia in the late Qing and early Republican Era” in Wu
Xiaoxin, ed., S/INifrém, CETREE @ PEEEREMI AV AT AEEE)
[Narratives from the Hinterland: Perspectives, Methodologies and Trends in
the Study of Christianity in China] (Guilin: Guangxi Normal University Press
[ PERMEE AR R A, 2014), 363-366.
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From a Foreign Mission towards a Local Church

In Southern Mongolia, the CICM missionary medical,
educational and social activities became much more urban centered,
since most Church agricultural land was confiscated by the Warlords
and the Republican government (since 1927). 3% In 1929, in a
confidential letter to Archbishop Celso Costantini, Scheut Father

Gaspar Schotte wrote:

Many missionaries that I met during my visit in 1926 feared the
difficulties of this work [a new Mongol mission in Ulaanbaatar],
also I believe one should not start the conversion of the Mongols
like one has done for the conversion of the Chinese: occupying as
many stations as possible by dispersing the missionaries; but one
should adopt a method more appropriate to the circumstances and

the life of the Mongols.

Instead of dispersing and isolating the missionaries, one would
better do by starting in the capital or its vicinities, a house where the
missionaries would live in community, to dedicate themselves from
the start to charitable works that will make them accepted and
desired, like dispensaries, medical care and the distribution of
medicines, a clinic; like works of instruction and education that
young Mongols seem to desire for their utility. To these charitable
works one would add the example of Christian life with the decorum

of the liturgy and prayers in common, and the seeds of the word of

32 Taveirne, “Antoine Mostaert and the Issue of the Catholic Mission’s
Property in Ordos,” vol.1, 145-175; and Liu Qingyu 2555 (CGITRLIKKE
BEBEAERNSENH EED R EZE (1865-1950)) [On Activities and
Influences of Catholic Missionaries in Inner Mongolia in Modern Times
(1865-1950)]. (PhD Dissertation, Hohhot: Inner Mongolia University P52
KEE, 2008).
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God would be sown in all directions of the wind, through the grace
of God obtained by the force of prayers and sacrifices they would

certainly sooner or later blossom and bear fruit.

Life in community, the occupation with these works will avoid in
part the dangers of leisure and discouragement in a mission without
tangible success, the danger for Christian life and piety within the

environment of a population with easy and dangerous habits.

If a first foundation of this type gives satisfaction, one could
multiply it in different centers, even at a long distance from each

other.

At the proper time one will call religious Sisters for similar works
for females. Because of the weak density of a floating and nomadic
population, evangelization must be done by creating centers where
the public cult is practiced and where the inhabitants will join at
certain occasions and festivals, in the manner religious life actually
manifests itself in these nomadic countries. In order to test this kind
of apostolic method I think it will be indispensable to call
contemplative orders but I think that our Congregation will be up to
the task to undertake this work with possible success through the

grace of God.*

In 1933, the vicar apostolic of Ningxia, Bishop Gaspar Schotte
introduced a school curriculum of secular subjects exclusively in
Mongolian, a Mongol printing press and a dispensary at Boro Balyasun.
His initial ideas about the establishment of missionary or

contemplative communities among the Mongols were not realized. Yet,

33 My translation from the French original. CEP Archives, NS 1929-1931, Vol.
1007, File 251-257, Rome.
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the development of a local Mongol clergy was brought to fruition. In
1937, Titular Archbishop Mario Zanin (% % 1890-1958), in the
presence of Fr. Mostaert, ordained Ma Yuanmu % = fx (Mongkejirgal,
d. 1979), a graduate from the CICM regional seminary in Datong ~ ¢,
Shanxi province, and ethnic Mongol Catholic from Boro Balyasun. His
brother Joseph Ma Zhongmu 5 # fx(Teglisbilig, 1919-) was ordained
a priest in Sanshenggong = F = (Sandaohe) in 1947 and clandestinely

consecrated bishop in 1984.3

Cross-Cultural Encounters in History

Whenever two or more objects collide and come into contact
with each other, they always leave some traces on each other, like a
scratch on a wall. This is true for the physical as well as the ideological
or cultural spheres. Perhaps we should look at the history of Sino-
Mongol encounters and Catholic missionary endeavours in Ordos as a
textile. Nicolas Standaert used the metaphor of texturing cloth and the
paradigm of interaction to interpret the history of Sino-Western cultural
encounters in 17% century Ming China. Also the Church and Mission
history beyond the Great Wall in late 19" and early 20™ century Qing
and Republican Ordos could be described with the help of the image of

texturing cloth.

“The image of weaving has the advantage of insisting on the
complexity of the diffusion, on how borrowing is often like the

interweaving of many different threads and fibres. [...] The metaphor

3 Yang, “Catholicism in the Ordos Today. Focusing on the life story of Rev.
Joseph and his family,” vol. 1, 205-223; and Philip Borla, ed., The Mongols
and the Catholic Church (Ulaanbaatar: Antoon Mostaert Center for Mongolian
Studies, 2017).
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of the texture allows us to look at what happens to specific fibres,
but also to look at the usage, meaning, form and function of the
textile as a whole. It also helps us to understand how there can be
very different reactions at the same time, within the same person, or
within the same geographical setting, or the same social group. [...]
These can all coexist within the same textile.”3?

The Ordos situation during the late Qing and early Republican
era was far more complicated with several cultures interacting, rather
than simply Sino-Western or Sino-Mongol cross-cultural contacts. The
American Presbyterian historian of mission, Stanley H. Skreslet
proposed a more missionary and theological perspective, namely, the
image of a river ecosystem, but it follows the same line and
supplements the image of textiles.*® So we may also imagine the
history of cross-cultural exchanges beyond the Great Wall in Ordos as
a riverine system, a great flow of ideas, events, personalities, and
human encounters taking place over time. This riverine system is a
kind of huge interconnected ecosystem with many different micro-

environments.

According to Eugene Chen Eoyang %< [% ., from the perspective
of comparative literature, cross-cultural exchanges have developed in
two stages.?” Initially, cross-cultural interactions have been two people
looking at each other but each through the intermediary of a one-way

mirror. The idea of a one-way mirror is that from one side, it acts like a

35 Nicolas Standaert, SJ, “Christianity in Late Ming and Early Qing China as a
Case of Cultural Transmission” in S. Uhalley Jr — Xiaoxin Wu, eds., China and
Christianity. Burdened Past, Hopeful Future, (Armonk, NY: ME Sharpe,
2001), 86-116.

36 Stanley H. Skreslet, “Thinking Missiologically about the History of Mission,”
International Bulletin of Missionary Research 31:2 (2007): 64.

37 See Eugene Chen Eoyang, Two-Way Mirrors: Cross Cultural Studies in
Glocalization (Lanham: Lexington Books, 2007).
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mirror and is reflecting, but from the other side, the glass is transparent:
the subject in front of the mirror can be viewed by someone unseen.
However, the subject could not see beyond the mirror. Subsequently,
there developed the idea of the two-way mirrors, meaning that in
focusing on the other reveals as much about the self. It is like looking
at oneself at the shop window, seeing one’s own reflection as well as

the objects (or persons) behind the glass.

Nowadays, some historians focus their study of cultural contacts
on the mirror itself, the in-betweenness 2 f¥ and the periphery/frontier
(12 % /18 &, jecen in Manchu) seen as center or middle ground (Mark
Elliott, Richard White), which opens up new perspectives for the study
of cross-cultural exchanges in the Sino-Mongol hinterland. In the
opinion of Wang Yi, “it is more fruitful to conceptualize the frontier as
a multiplicity of overlapping and intersecting boundaries: geographical,
ecological, linguistic, ethno-cultural, ecclesiastic, and administrative.
The existence of these crisscrossing boundaries in turn opens grey
areas in which the smart and bold actors thrive. The Scheut Fathers
were just such actors. Their advance into Mongolia was punctuated by
events in the international arena as well as within the Qing Empire

itself.”38

3 Wang, Transforming the Frontier, 375. See also Richard White, The Middle
Ground: Indians, Empires, and Republics in the Great Lakes Region, 1650-
1815 (Cambridge: Cambridge University Press, 1991); and Mark Elliott,
“Frontier Stories: Periphery as Center in Qing History,” Frontiers of History in
China 2014, 9(3): 336-360.
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[Abstract] “Folk literature” refers to various types of knowledge
carriers, such as contracts, inscriptions, genealogies and couplets,
which are deeply hidden in popular society. Some others are deeply
buried in collective memories, such as folk songs and ballads. Past
studies of Chinese Catholic history have been slanted towards
metaphysics, and mostly based on “official documents.” The use of
folk literature to make in-depth academic interpretation on the Chinese
Catholic history was rare. This article adopts the economic life of the
Chinese Catholic Church as the research object, with deeds, tax bills
and ballads as related examples, to interpret several characteristics in
the development of the Chinese Catholic history. As a new attempt in
academic research, the main purpose of this article is to explore
objectively and rationally, through special literatures, the development
and the rhythm of change after a heterogeneous culture has entered
China, and to provide more new historical sources, new perspectives

and new methods for research in this field.
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Friend from Afar: A Profile of Early Sino-Belgian Relationship." in China and
Europe, Yearbook 86 (Leuven: Leuven University Press, 1986), 157-165.
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such an imperfect, unwieldy instrument for conveying spiritual truths!

The language itself is one of the most unsuitable means for making
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24 Jacques Gernet, Janet Lloyd (trans.), China and the Christian Impact: A
Conflict of Cultures, (Cambridge: Cambridge University Press, 1985), 239.

25 FIHEE Lewis Buglio, (ZZ3ZEEHEE ) » UL AZESCE Gabriel de Magailles
o (AEp - EHE . (FEEH$) [A New History of the Empire of
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T HYJE S By ¢ At the beginning of the seventeenth century,

Longobardo relates:

Another neophyte came one day to seek out our Father,
complaining about his wife, still at that time a pagan, on the
grounds that she had removed an idol from the collection of all
those that were about to be burned because she believed that,
through it, she would have an easier confinement. The Father
ordered that the idol, Choima, which she had saved, should be
replaced by an image of the mother of God and that the woman

should everyday recite the Sunday orisons and the salutation to

the angels seven times, in memory of the seven joys of the Virgin.

Eventually, the woman obeyed her husband. When it came to the
delivery, she gave birth to a son with admirable ease and, to
make sure that there could be no doubt about whose assistance
had made this possible, the birth fell upon the very day of the

presentation of our Lady at the temple.?’
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27 Gernet, China and the Christian Impact: A Conflict of Cultures, 90.
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( Confessionalization ) ZEffEEMVHEE -

“Early modern Catholicism” is a phrase coined by John
O’Malley to replace terms such as “Catholic Reformation” and
“Counter-Reformation” as well as the more recent notion of
“Confessionalization.”...p.429, 3 - [ Counter-Reformation 2 {E
"RRFHNEES A B T REANEER, W

28 RO © (PERELECE Y ¢ S ERYE YEEE (WA ) 0 H 73-
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“Change the surname, alter the style”—this is a description of the
destruction of kuo. The widespread dominion of benevolence and
righteousness decayed into the rule of beast-eat-man, men,
leaders, eating each other—this is a description of the destruction

of t’ien-hsia.>!
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31 Joseph R. Levenson, “T’ien-hsia, and kuo, and the ‘transvaluation of values’,”

in Far Eastern Quarterly, August, 1952, p.449. {3 [EE HERFE M Ay 42
(b B R R i—— = #0ih ) [Confucian China and Its Modern

Fate: a Trilogy] (Berkeley: Univ. of California Press, 1972) pp.101-102. it

B2 stemia e REENIEAERC » The Political Theories of Ku Yen-wu and

the Manchu (Ph. D. Dissertation, University of British Columbia,1983).

124 -



dfEE  CREZBOAFERRE—DL TEES Rl

7> Ble N NBESEE GRF) ARRNE - i B R — A A

(&) -2

2R —(E B ARSI A R R B - —SeF A PE T A
HSORRHRE - RUR 7 R SRV B AR 5 0 i EEE B CERA RV
& B OSEE EE Ham B AR E 1S - PIERNE
@1 (David Mungello ) fEMAYHTZE The Catholic Invasion of China
A A P R S SRl RS S T ris - BRS¢

HAAE TR EEBEAVE N - R scrGh - £/ ULiEad
BHGIEZMEENAEMRERET - FE5 LR LRI
B4R A SR R E N — B AN i o &IRIEE] - FETTL
PR G L EEDTE% - U5 (Esteve) 50 i E1E
S SRR T AR B R AETC - MBS - B
R FCEMA > T EAEEEESE T e I B S L RS
RAEER - M F2ER TEE —5 0 g TEEH
Francesco Brancati fH5CFraHHY - FER& % (Gotteland ) {UCHEFHAY
9 TEE R B ~ B3 ) “Gotteland referred to them (a form of
Confraternity of Holy Mother) as ‘Shengmu ji shengnu jiaozhong® B2
B} B2 222 3% (the Holy Mother and her religious group of holy
women ) 7 38 B SR EHEAR GRS R Y5 SORIERE - (HEE
ERRAMIEE—TEARFTE ST

2 B YR o LRI (R ¢ (BREBURRREWTE Z [ERE)
(SREEEYER ) 09(1985/01) > EH 161-2 -

3 D. E. Mungello, The Catholic Invasion of China: Remaking Chinese
Christianity, (Lanham, MD: Rowman and Littlefield, 2015), p.35.
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unwed mother was discarded in a basket, it should not be suffocated. )
TEBR BB 1% - F R SORFIF SRR Ry T DU TRy o B R st A
ILAGEF A TAIEIIEE » JREI—Nr BRS04 8 5 H B2 72 ] DUt/
W4 56 o 4 ( Four thousand years of Chinese history had
established and justified the practice of a mother smothering a (p. 75)

newborn infant she was unable to rear. )
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fE{E RIS A - They were unable to see that although China lacked
knowledge of transcendental truths, it had developed a sophisticated

understanding of human nature. As a result, the catechist wrote that the

European priests failed to see that Christian scripture and Confucian

texts were companion texts of equal validity.
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W MEPEREZLAARCARANER - HEEH
AP HREERE P - AR AR B GRS  BREE
WOTEIEY IR - ERE I RE S HYREE - BEE NERARS - #E
S I IS LR AL

[Abstract] The study of the Chinese Catholic Church history has
gradually resumed since the Reform and Opening of mainland China,
and it has been able to shake off ideological interference and become
more academic. Moreover, historical materials in various places have
been unearthed and made public. Some people took the initiative to
learn foreign languages, hoping to make direct use of the foreign
original sources. Others want to make use of their advantage as a
Chinese and strive to search for Chinese historical materials scattered
over China. These efforts have come up with abundant results in
different aspects. In addition, in recent decades, with the publication of
many Chinese Catholic documents and archives that have been
disseminated overseas, it allows more diverse and ample researches.
Although lopsided research interests on the Society of Jesus and a few
star missionaries has been reduced in recent years, there is still room
for refinement and deepening. This article uses “language” as an
example to point out that while cultural exchanges could be scrutinized
from the coining of “terminologies” in the early missionary period, it
could also be done through inspecting the translations in order to

enhance further the level of studies in Church history.
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a. WM Mission Mandchourie 1840-60

b. M F-FE Mandchourie (Lettres)1824-65
c. i 1865-80

d. M FRe 1881-98

e. SN/ EE G 1838-1898/1899-1905

f. db7Ri 1899-1905

g wa M/ EE R 1906-20

h. 1E3% 1906-20

1. Jb 11 1906-1920%
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1840-60 ; AMEP 0563 Mandchourie (lettres) 1824-65 ; AMEP 0564
Mandchourie (lettres) 1865-80 ; AMEP 0565 Mandchourie (lettres) 1881-98 ;
AMEP 0566 Mandchourie/ Mandchourie Méridionale 1838-1898/1899-1905 ;
AMEP 0567 Mandchourie Septentrionale 1899-1905 ; AMEP 0567A
Mandchourie/ Mandchourie Méridionale 1906-20 ; AMEP 0567B
Mandchourie Septentrionale 1906-1920 ; LKz AMEP 0567M Mandchourie
Septentrionale 1906-1920 -
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[Abstract] The Paris Foreign Missions (MEP) is a missionary
society founded in Paris, France in 1658 to train local missionaries,
help establish local churches, and oversee overseas missions. In the
middle of the 19th century, the Catholic Apostolic Vicariate of
Manchuria was established and managed by the MEP. Unlike other
areas in China that have a Catholic tradition, there were few Catholic
missionaries involved in Manchuria before the 19% Century, while
Catholics in Manchuria were mostly Catholic immigrants from
Shandong and other provinces. At the backdrop of the revival of the
Catholic missionary movement in Europe in the 19 century, the MEP,
composed of French missionaries, became the main driving force for
the development of Catholicism in the Vicariate of Manchuria. In
northeastern China, there were a number of Catholic immigrant
villages remaining today, thanks to the work of these missionaries in
the 19" Century. They not only committed to the establishment of a
strict and orderly Church system for the establishment of Catholic
villages centered on local Catholic immigrant families, but also left a
large number of precious manuscripts. This article is based on the
author’s archival research and fieldwork of the Vicariate of Manchuria
under the MEP management in the past 10 years. It introduces the
MEP collections and classification of archives of the Vicariate of
Manchuria, and focuses on the interpretation of two types of
documents: 1) official church records 2) private manuscripts. Through
a historical analysis of these two types of documents, this article
attempts to sort out the development process of Catholicism in the
northeastern society, to discuss how to discover and utilize Church
materials, and how to use church records along with field research to

further promote Catholic research in China.
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[Abstract] Longobardi’s 45 years of missionary work in China
had a far-reaching impact on the Chinese Catholic Church and on the
cultural exchanges between China and the West, not less than Matteo
Ricci. His treatise Traité sur Quelques Points de la Religion des
Chinois and Ricci’s De Christiana expeditione apud Sinas and The
True Meaning of the Lord of Heaven were equally crucial for Western
scholars to understand the nature of Chinese belief and to evaluate
Chinese culture. From these writings, one could also see the two
important Western missionaries had quite different views on the
missionary methods in China. Longobardi achieved good results in his
missionary work in Shaozhou and was praised by Matteo Ricci. He
later also became Ricci’s designated successor, even though Ricci
might not know that Longobardi did not accept his methodology. If
Matteo Ricci's The True Meaning of the Lord of Heaven was regarded
as the beginning of imploring “common ground” between Chinese and
Western cultures, then one might say that Longobardi’s Traité sur
Quelques Points de la Religion des Chinois opened the confrontation
of “differences” between the two civilizations. This article does not
intend to judge which of the two views or the two missionaries were
more worthy of affirmation. It is rather to point out that when two
major belief systems (civilization, culture) encounter, the discussion of
“common ground” and “differences” are equally important as both are

part of the “dialogue” with equal ideological values.
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Sancian: Landscape and Architecture

In the Burial Place of St Francis Xavier

Matthieu Masson

[Abstract] St Francis Xavier, died in December 1552 on Sancian
Island (+ "' % ), Guangdong Province. Even though the remote
temporary burial place of Francis Xavier was symbolically important
for the Catholic missions in China, it was rarely frequented by pilgrims.
A memorial stone, engraved in Macau in 1639, was however erected
there in 1644. In 1700, this stone became the center of a larger
sanctuary staged on the slope and facing the maritime landscape, but it
was soon abandoned and fell into ruins. The pilgrimages started only
during the 19" Century and the church visible today still shows the
date of completion as 1869, even though it has been since intensely
modified. It was built together with a second church and two granite
pyramids, which extended the sanctuary in the surrounding landscape.
The main purpose of this article is therefore to offer reconstructed
views of the lost monuments, architecture and landscaping of Sancian.
These views will help us to understand how the same place and
meanings prevailed in different times. These monuments were
metaphors of the life and death of Francis Xavier, connecting earth and
heaven, the East and the West, land and sea. They were designed to be
seen from afar and from the sea. Conversely, they spare the view that

overlooks China, for which St Francis Xavier forever longed to reach.

-173 -



(REHWIZREH) (PEIREHEEG L8 EREREND AR ) 5518 2019 £

The origins of the Sanctuary

An Empty Burial Place

Francis Xavier was one of the first members of the Jesuits.
Appointed as Apostolic Nuncio to the Eastern part of the still
expanding Portuguese empire, he had the commitment to organize the
Catholic missions in the Diocese of Goa.! This mission was placed
under the sponsorship of the King of Portugal, a sponsorship called
Padroado. Thus, he travelled on the Portuguese trade roads up to Japan.
At the time, China closed its door to the foreigners since the
confrontation of 1521 between Portuguese and Chinese in the Pearl
River Estuary.? However, Sancian (now known as Shuanchuang), a
coastal island 150 km from this estuary, became thereafter a stop
between Malacca and Japan and a tolerated anchorage of the
Portuguese where they traded with Guangzhou’s merchants.? Francis
Xavier came to Sancian the first time during his return trip to Japan.
Convicted while in Japan that China was the first priority for
evangelizing Asia, he believed he could put an end to the ban on
foreigners in China and came again to Sancian, daring to enter China
and accompanied by a young Chinese named Antonio. Francis Xavier

finally died on Sancian in the early morning of 2 December 1552.4

' The most complete biography of St Francis Xavier is Georg Schurhammer,
S.J., Francis Xavier, His Time, His Life, vol. I-IV, trans. Joseph Costelloe,
(Rome: Jesuit Historical Institute, 1982).

2 Ronald Bishop Smith, in The First Age of the Portuguese Navigations,
Embassies and Peregrinations to the Kingdoms and Islands of Southeast Asia
(1509-1521), (Maryland: Bethesda, 1968). See also, Pascale Girard,
Prisonniers de 1’Empire Céleste. Le désastre de la premiere ambassade
portugaise en Chine (1517-1524) (Paris: Chandeigne, 2013).

3 Albert, Kammerer, La Découverte de la Chine par les Portugais au XVIéme
Siecle et la Cartographie des Portulans, T'oung Pao (3#¥), Seconde Série, vol.
39, Supplément, (Leiden: Brill, 1944). Chap. 5, “Sancian,” pp.88-95.

4In September 1557, Jesuit Manuel Teixeira, the first biographer of Francis
Xavier, asked Antonio, the Chinese companion of Francis Xavier, for an
account of his death and burial. The Spanish manuscripts of his interview
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After being buried by Antonio for two and half months, his body was
discovered, preserved and brought to Malacca and from there to Goa,
where his preserved body is still being venerated. In Sancian, nothing
of Francis Xavier remains, except the place where he was temporary

buried.

The Mass Said by Nunez Barreto (1555)

The first Jesuit who visited Sancian after the death of Francis
Xavier was Pedro Alcacova. Actually, he did not go there as a pilgrim,
but reached there on his way from Japan to Malacca in 1553, and he
learned about the death of Francis Xavier when he arrived on the island.
In 1554, two years after the attempt of Francis Xavier to enter in China,
Leonel de Sousa negotiated with Wang Bo (i 4p), the Governor of
Navigation in Guangdong, to legalize Portuguese trade by paying taxes.
Then, the Portuguese moved their seasonal market from Sancian to
Lampacau, which was closer to the Pearl River Estuary. Soon after, the
Portuguese helped the Chinese to catch pirates in the estuary. As a
reward, they were granted permanent settlement in Macau in 1557.
Thus, Sancian was abandoned by the Portuguese, but some went there

as pilgrims.

The first recorded pilgrim of Sancian was Father Melchior Nunez
Barreto, who wrote in 1555: “By the great favor of the Providence, I

had the joy to celebrate the sacred mysteries on the very spot where the

indicated “Saturday 3 December” as the date of death of Francis Xavier; the
Portuguese manuscript indicated “Sunday 2 December.” There was a mistake
in both manuscripts because 2 December was actually a Tuesday and 3
December was a Wednesday. All other sources stated the date of death as 2
December. The bull of canonization mentioned that Francis Xavier died on 2
December and placed his feast day at 3 December. With respect for the date of
the feast day rather than for the sources, Schurhammer defended 3 December
as the date of the death. C.f. Documenta Indica IlI, pp.662-664. Monumenta
Xavierana II, pp.791-792 and 812-814.
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mortal remains of Francis Xavier had once rested.” ®> Thus, the
pilgrimage in Sancian was basically the celebration of a Mass at the

burial place.

Ferndo Mendes Pinto (1509-1583), author of the famous and
partly fictionalized monument of Portuguese literature “Peregrinagao,”
was a Jesuit postulant and a friend of Nunez Barreto. He was probably
not with Nunez in Sancian. However, having heard about the Mass that
Nunez said in Sancian and pretending to be present, he wrote: “We
went to the place where he died. The hut was invaded by bushes. We
cleaned it and surrounded it with a strong barrier and a trench. At the
entrance, we planted a Cross. Then Father Nunez said a solemn
Mass...”% Pinto said that the Mass was held at the place of the death,
whereas Nunez mentioned that it was at the burial place. Furthermore,
the works mentioned by Pinto were probably not done. But his
description of a sanctuary bounded by an enclosure and a trench, and
identified by a cross, could have been inspired by a wish of Nunez or

of other Jesuits to set up such sanctuary.
Sancian as the Threshold of the Promised Land

Nunez wanted to see the burial place before entering China. He

would then go to Lampacau and from there, joining Estevao de Gois

5> Melchior Nunez Barreto a la Société de Jésus en Europe, Canton, le 21%
novembre 1555, in Antoine Faivre, Lettres des missions du Japon (Lyon: M.P.
Rusand, 1830), p.77. “Par une insigne faveur de la Providence, j’ai eu le
bonheur de célébrer les saints mysteres sur le liew méme ou les restes mortels
de Frangois Xavier avaient autrefois reposés.”

® The Pilgrimage of Mendez Pinto was published in 1614. The English
translation by Henry Cogan (1692) omitted the passages about Sancian and
Francis Xavier. They can be read in the French translation by Bernard Figuier:
Les voyages adventureux de Fernand Meéndez Pinto (Paris, 1645), p.994. A
shorter version of the same passage can be read in Fernand Mendes Pinto,
Voyage Aventureux, ed. Jacques Boulanger (Paris: Plon, 1932), pp.267-269.
See also Kammerer, La Découverte de la Chine par les Portugais, p.94.
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(1526-1588), to Guangzhou. They were allowed to stay there for a few
months. Thus, Nunez Barreto not only fulfilled the wish of Francis

Xavier but also founded a pilgrimage site in Sancian.

For the missionaries who were also able to enter China later on,
Sancian would be like the “threshold of the Promised Land.” St Francis
was therefore compared to Moses who, after guiding the people of God
for 40 years in the desert, was yet to cross the Jordan River to enter

into the Promised Land, but could only see it from afar and died.

Yet, Father Louis Le Comte (1655-1729), in a book published in
1696, underscored differences between Francis Xavier and Moses: first,
Moses wanted to enjoy the wealth of the promised land, but Francis
wanted to bring to China the treasure of the Gospel. Second, Moses
died before reaching it as a punishment for his lack of faith, but Francis
Xavier died in Sancian as a reward for his zeal.” In 1700, Castner also
compared Francis Xavier to Moses, emphasizing that Francis guided
the next generation of missionaries to China: “As well as for Moses, it
was given to Xavier to contemplate from afar the promised land, by an
inscrutable mystery of the Divine Providence, the entrance to China

was reserved to his followers.”?

When Francis Xavier was in Sancian, he might have seen his

“Promised Land” from afar, since the coast of China were sometimes

7 Louis Le Comte, Nouveaux mémoires sur 1’état présent de la Chine, 1696,
vol. 2, pp.206-207.

8 Gaspar Castner, Relatio Sepulturee magno Orientis apostolo S. Francisco
Xaverio erectae in insula Sanciano anno saeculari MDCC (1700) p.6 (3b). We
consulted the digital copy of the book of Georgetown University Library.
Every other page of Castner’s book is numbered in Chinese. For instance, the
11th page have the Chinese number = (6), the 12th page is not numbered, the
13th page have number - (7), etc. We indicate both page numbers, for
instance: p.11 (6a); p.12 (6b); p.13 (7a), etc. Repository of Georgetown
University Library: <http://hdl.handle.net/10822/556052> [2020-01-21]
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visible in the wild when the weather is clear, especially in autumn.

Later the Sanctuary of Sancian would be designed as a belvedere.
The Memorial Stone of 1639

Today, in the church of Sancian, there is a tomb covered with a
granite slab engraved in Chinese and Portuguese and dated 1639 (Fig.
la). Behind this tomb is a fragment of another stele engraved in
Chinese and dated 1699. This mixed combination is rather confusing.
We have to remember that the body of Francis Xavier was temporarily
buried in the soil rather than in this kind of tomb. The stone placed in
front is probably a fragment of a Chinese inscription which was on the
wall above the altar of the sanctuary of 1700, and the stone dated 1639
is the replica made in 2006 of a stele originally made to be erected
vertically and embedded onto the ground, on the temporary burial
place of Francis Xavier. The original stele visible in a picture taken
circa 1935 (Fig.1b) had already undergone many transformations when
it was destroyed during the Cultural Revolution. Even though this
stone has been modified, destroyed and finally replaced, it remains the

reference point of the sanctuary for now almost four centuries.

The origins of this stone can be traced from a letter of the Jesuit
Gaspard Citadella dated 1644.° According to Citadella, in 1637, Father
Bonnelli landed Sancian in his trip from Macau to Vietnam, and then
rediscovered the burial place thanks to an old man living on the island.
The rediscovery means that the temporary burial place of Francis
Xavier remained unfrequented for decades after the Portuguese were

allowed to settle permanently in Macau in 1557, which since then

° Baltassar Citadella, Relatione di quel che segui nel viaggio di Macao fino
all’lsola di Sanciam, e della prima pietra, o Memoria collocata nel luogo della
sepoltura del Santo Padre & Apostolo dell’Oriente S. Francesco Savierio
nell’anno 1644. (Archivum Romanum Societatis Iesu) ARSI Jap.-Sin. 118,
pp-46-48.
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Macau had the duty to fight against piracy at Pearl River Estuary.
However, the remoted Sancian became a pirate hideout, difficult to

reach from Macau.

Fig. la: Replica of the memorial stone of Fig. ]b.-' The memorial stone of
1639 made in 2006. (M.M.) 1639 circa 193510

In 1638, Macau experienced an economic crisis because of the
shutdown of the trade between Guangzhou and Nagasaki. Shortly after,
in 1639, Gaspard d’Amaral (1608-1646), superior of the Jesuit College
in Macao from 1637 to 1646, ordered a granite stone with Chinese and
Portuguese inscriptions to be placed on the burial place of Francis
Xavier in Sancian.!! According to Citadella, the purpose of erecting a
monument was to honor the Saint who was regarded as the patron of

the city of Macau, and thus obtain from him its economic healing.

10 Photo published in The Rock, a monthly Catholic magazine of Hong Kong,
Supplement of February 1935, p. III; same picture in The Rock, December
1935, p.506. (Consulted in the Holy Spirit Seminary Library, Hong Kong)

! Charles E. O’Neill and Joacquin M. Domonguez eds., Diccionario historico
de la Compania de Jesus (Madrid: Universidad Pontificia Comillas, 2001),
p-97. See also Louis Pages, Histoire de la religion Chrétienne au Japon de
1598 a 1651 (Paris: Charles Douniod, 1869), p.881, and Louis Pfister, Notices
biographiques et bibliographiques sur les Jésuites de |’ancienne mission de
Chine, T.1 (Shanghai: Imprimerie de la Mission catholique, 1932), p.217.
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Before getting into details about the history of this stone, we will try to

trace back its original look.

About its general shape, the stone was resized and the edges
modified in 1869 to fit on the floor of the new church (Fig. 11).
Therefore, the pictures taken after 1869 (Fig. 1b) did not show the
original shape of the stone. This original shape, with the edges in right

angle, was revealed by an engraving made from a picture taken in 1864
(Fig. 2).

behind the memorial stone in
the ruins of the Sanctuary of
1700.72

The stone was also measured more or less precisely by different
visitors along the centuries. Based on these measurements, we can
estimate that the original stone was about 270 to 290 cm in height, with
about 80 to 100 cm buried into the ground and 190 cm above ground,
80 cm in width, 16 c¢cm in thickness,!* and hence about 900 kg in

weight. '

12 Archivio Pittoresco: Semanario illustrado (Lisboa: Castro Irmio & C?,
1864), 8° Ano, n°24, 1864, p.185.

13 In 1644, Citadella indicated that the stone comparable in height as a tall man
and its foot was buried “half cana” (about 80 to 100 cm) into the ground.
Citadella, Relatione, p. 48a). In 1696, Louis Le Comte wrote that the stone has
a height of 5 “coudées” (‘cubit’ or forearm) and 3 of width. (Le Comte,
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As for the inscriptions and positioning of the stone, Citadella
explained that the side facing the sea showed a cross above the Chinese
inscription, and the side toward the hill showed the name of Jesus (IHS)
above the Portuguese inscription.'® This distribution of the inscriptions
and symbols was confirmed by Gaspard Castner in 1700.!¢ Besides,
Bouvet de la Touche who visited the place in 1702 confirmed that the
Chinese inscription faced towards the sea and the Portuguese
inscription towards the hill.!”

An approximate survey of 1813 showed roughly the layout on
both sides (Fig. 3a & 3b).'® Apart from the cross omitted in the front
side, it confirmed the general layout described by Citadella, Castner
and others, but also showed that the Portuguese inscription was already
copied under the Chinese in 1813. Besides, picture taken circa 1935
(Fig. 1b) revealed the latest layout on the front side before the

destruction of the stone. However, in this picture we can also see that

Nouveaux mémoires, p.170). In 1698, Frangois Froger measured a height of 5
feet and 10 inches above the floor, a width of 2.5 feet, and a thickness of 6
inches. Froger used French measure units: ft = 32,5cm, in = 2,7cm, his
measurements were converted as 190/80/16 cm; [Frangois Froger, Relation du
premier voyage des Frangais a la Chine, (Leipzig: Ernst Arthur Voretzsch,
1926), pp.59-60]. Castner indicated 5 Chinese “Cubitus” above the floor,”
(Castner, Relatio Sepulturce. p.9). A measurement of 1813 indicates: “O
padrao tem de altura seis covados chinos pouco mais ou menos, de largura
dois, de grossura quatro pontos”. (Ljungstedt, Historical sketch, p.199).

14 Granite density: 2,64 kg/dm?.

Height of 2.7m: 0.16 X (0.8 X 2.3 + (7 X 0.42) + 2) X 2.64 = 0.883 ton
Height of 2.9m: 0.16 x (0.8 X 2.5 + (7 X 0.4%2) + 2) X 2.64 = 0.950 ton

15 Citadella, Relatione, p.48b.

16 Castner, Relatio Sepulturce, p. 50 (25b).

17 Bouvet De La Touche, “Journal de Voyage,” in Claudius Madrolle, Les
premiers voyages des Francais a la Chine (Paris: Challamel, 1901), p.75.

18 Anders Ljunstedt, Historical sketch of the Portuguese settlements in China,
(Boston: James Munroes & Co., 1836), pp.198-199. The drawings were done
in 1813, when the bishop of Macau, Francesco Chacim, organized a two-day
pilgrimage to Sancian (31% August-1%* September). Another drawing of the
Portuguese inscription was published in The China Magazine (Hong Kong),
June 1869, n°24, vol. 3, p.120.
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the inscriptions were framed as the result of successive erasing and
rewriting. The layout of the Portuguese inscription in the picture of
1935 being very different from the survey of 1813, it could have been
modified in between, most probably in 1869.

P I el T Ve
/;,\ (A 1%1.3 }
| &8 %% & AQUIFOLSEPUL
W i’l?\l)o,\,l‘[m;\-'(]{\
$ I COXAVIERDACO
T % % PANHIADE IESUS
AQUICEOI SEPUITADO APLODOORIENTE
Strax Xaver pa - Y o
Conibe Jists Apro F.stE PabrAO
' pOORENTE SELEVANTOUNO
FsTEPADRAO SELEVN |  ANNO

Fig. 3b.‘vThe back of the memorial
stone in 1813

Fig 3a: The front ofthé memorial
stone in 18137

We assume that the Chinese inscription was originally written in
three vertical rows rather than five. At a time when the stone was laid
on the floor, the Portuguese inscription behind was copied on the side
up, below the Chinese, on the foot of the slab originally embedded. In
order to have enough space, the Chinese inscription was also packed
upwards, thus having the need to bring the last characters of the first

and the second row up to the top and insert them in the gap between
the rows.

191 jungstedt, Historical sketch, p.198.
20 Ljungstedt, Historical sketch, p.199.
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One problem remains was about the date of 1639 in the
Portuguese inscription. Frangois Froger, who saw the stone in 1698,
read the date as 1688.2! Louis de Chancel de Lagrange (1678-1747),
who was together with Froger read instead 1689.22 Castner, in his book
published in 1700, wrote twice that the stone dated as 1640,? and he
also mentioned that the inscription was restored in 1688 (renovatis in
primis litteris). ** These discrepancies indicate that the date of the
Portuguese inscription was illegible . The explanation is in the account

of Citadella mentioned below.

According to Citadella, the stone engraved in Macau in 1639 was
brought to Sancian the same year by Father Gasparo Luiz. But they
could not carry the stone up to the burial place, maybe because it was
too heavy or because they could not find the site. Therefore, they
buried it close to the northern cape of the island, 10 kilometers away

from the burial place.

The opportunity to erect the stone was an anti-piracy expedition
organized by Macau in the first days of September 1644. It included
two vessels, each one with a team of 60 men and their captains. Four
Jesuits came along with them. Arrived in Sancian, they rediscovered
the stone and carried it onto a little boat. While the captains and their
men fight against the pirates, the priests reached the northern shore
where the islanders were watching the battle. This battle was rather a
show of force, with musket blows, drum and trumpet, to flee the enemy.
Neither the captains nor the pirates wanted their man to get wounded.

Among the islanders was the old man who indicated the burial place to

2! Froger, Relation, p.60.

22 Louis Chancel de Lagrange, Voyages curieux faits dans diverses
provinces, p. 254. Unpublished Manuscript.

23 Castner, op.cit., p.9 and p.51.

24 Castner, Relatio Sepulturce, p.12 (6b): “quae in vicinia jacebat Petram,
mundatam pariter, ac renovatis in primis litteris, Sepulturce restituit.”
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Father Bonnelli few years before. Called by this man, about 80
villagers offered to transport the stone up to the burial place. When the
stone was erected, the date of 1639 was changed into 1644 in the
Portuguese inscription but not in the Chinese. Actually, in Chinese the
date must include the name of the emperor. But Chongzhen, the last
emperor of Ming Dynasty suicided in April 1644, and the name of the
next emperor was still unknown in September 1644. Citadella
explained in his letter that he hoped that the Chinese inscription could
be changed later according to the Portuguese.?® But, on the contrary,
the date of the Portuguese inscription was changed, probably during
the restoration of 1688, according to the date of the Chinese inscription.
The figures twice erased and rewritten were probably badly engraved
and difficult to read, therefore, around 1700, Castner read it as 1640
instead of 1644, and Froger and Lagrange read it as 1688 or 1689
instead of 1639.

Based on these elements, we assume that the original layout of

the inscriptions could be reconstructed as follow (Fig. 3):

25 Citadella, Relatione, p. 48b.
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Fig. 3: Hypothesis of reconstruction of the original size and layout of the
inscriptions of the memorial stone raised in 1644 in Sancian (M.M.)

It is also noteworthy that the Chinese text was to read in this
order: PR gf ¢ :Lfrx FEAFHREDARE AP Lzt -ET 3
24 AT B R A4 e PR g X 2 M. It means that “The
Jesuit St Francis Xavier coming from the Extreme-Occident ascended
to the sky in the winter of the 31*' year of the reign of the Emperor
Jiajing of the Ming Dynasty. This stone was erected by his fellows in
the 12" year of the reign of the Emperor Chongzhen, the Year of the
Rabbit.” The Portuguese text means “Here was buried St. Francis
Xavier of the Company of Jesus, Apostle of the Orient. This stone was
raised in the year of 1639.”
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According to a legend recounted by Castner in 1700, although
the Chinese inscription indicated that it was just a grave, villagers
believed that the Portuguese inscription, which they could not
understand, was a secret message to indicate a buried treasure there.
Therefore, they overturned the stone to search and dug for the treasure,
until leaving with disappointment. As a punishment for the violation of
this holy place, rain stopped falling for years. In 1688, a vessel
carrying Andrea Coelho, the governor of Macau, and Filipo Carrossi,
an Italian Jesuit, on board was miraculously pushed by the wind to the
island. They remembered that St Francis was once buried there and
sought for the burial place. They discovered the stone overturned
among some trees. So they chopped the trees, straightened the stone
and said a Mass. After that, rain fell again, and the villagers, who
rejoiced for this miracle, understood that they had to respect this holy

place.

Although it is a legend, this story contains interesting elements
about the history and meaning of this place: it is first of all an “empty”
place: there is no remains of the body of Francis Xavier, nor any
“treasure” buried there. Second, it is a “holy” but “abandoned” place,
where pilgrims had not come for decades. Lastly, a restoration of the
stone might have really been commissioned by the Governor of Macao
and the Jesuits in 1688.

In a book published in 1696, Louis Le Comte also gave an
account of the visit by Coelho and Carrossi to Sancian, in which he

described a sanctuary they would then have built:

26 Castner, Relatio Sepulturce, pp.12-14 (6a-7a).
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“In order to keep the memory of this place, they decided to build a
great wall forming a square all around the grave and to dig a trench
to protect it from the running water. In the center of the four walls,
they erected the stone which was found overturned and built an altar
to commemorate the holy Mass which they celebrated and to serve
again some priests, if by chance or by devotion, would come.”?’

Soon after, French readers of Le Comte went to Sancian and
found that he had lied, for only the stone was visible on the spot.?® But
Le Comte’s description of the sanctuary purportedly built in 1688 may
however not be totally invented. Like Mendes Pinto more than one
century before him (see above), Le Comte could have boast as an
achievement the sanctuary that the Jesuits have long wanted to build in
Sancian. This project was to build a wall, dig a trench and raise an altar,

but the circumstances had not yet allowed the wish to become true.

The Sanctuary of 1700

Struggles in the Jesuits Mission of China

At the end of the 17" Century, the development of a struggle
among the Jesuits in China accelerated the construction of a sanctuary
in Sancian. The first issue was a divergence among missionaries about
evangelizing method. In the 1580s, the superior of the Jesuits of Japan
and China, Alessandro Valignano (1539-1606), defended the
“Adaptation method” and wanted to exclude from Japan and China the

missionaries of the medicant orders who would never accept it. Then,

27 Louis Le Comte, Nouveau Mémoire sur l’état présent de la Chine, Tome 2,
Lettre XI, 3" edition, Paris, 1697. pp.170-171.

28 Frangois Froger, Relation, p.60. About the invented description of Sancian
by Le Comte, see also Madrolle, Les premiers voyages, p.75.
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the Jesuits obtained from the Pope and from the King of the united
crowns of Spain and Portugal the exclusivity of the mission in Japan

and China.?

According to Valignano’s method, Michele Ruggeri (1543-1607)
and Matteo Ricci (1552-1610) adopted some of the local customs and
avoided to speak too loud about the most shocking point of
Christianism. Besides, the Jesuits hoped that the entire China would
become Catholic if the emperor converted himself, and they aimed to
settle in Beijing. In 1610, Niccolo Longobardi (1565-1654) succeeded
Ricci as superior of the Jesuits in China and questioned some of his
predecessor's choices. As a consequence, the Jesuits were divided into

two schools prefiguring the parties of the “Chinese rites controversy.”

In 1631, the Pope reopened fully the China mission to the
mendicant orders.3° These missionaries worked in various provinces of
China, rather with the Jesuits belonging to the school of Longobardi
than with the Jesuits in Beijing.! They considered that evangelizing
could not shut up the scandal of the Cross and did more converts,
which displeased the imperial authority. Meanwhile, in Beijing, Johann
Adam Schall (1592-1866), Ferdinand Verbiest (1523-1688) and other

Jesuits continued the footsteps of Ricci to serve the emperor.

During the second half of 17" Century, the French became the
majority among the missionaries in China, and the King of France

started to challenge the Portuguese Padroado. Thus, in 1685, six

29 Jean-Pierre Duteil, Le Mandat du Ciel. Le role des jésuites en Chine, de la
mort de Francois-Xavier a la dissolution de la compagnie de Jésus (1552-1774),
(Paris: Arguments, 1994), p.12.

30 Joseph Sebes, “Les prédécesseurs de Ricci,” in Michel MASSON, (ed.),
Matteo Ricci, un jésuite en Chine, (Paris: Editions des Facultés Jésuites, 2010).
p.66.

31 Duteil, Le Mandat du Ciel, pp.96-100.
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French Jesuits sailed for a diplomatic mission to the Orient. They first
accompanied the Ambassador of King Louis XIV to the Kingdom of
Siam. Then, five of these Jesuits, who were given the title of
“Mathematicians of the King,” continued their way to China. One of
them, Claude de Visdelou (1656-1737), settled in Guangzhou and
cooperate with the Jesuits in Macau. He built a church in Guangzhou
and another one in Foshan. Four other Jesuits (Jean de Fontaney,
Joachim Bouvet, Jean-Francois Gerbillon and Louis Le Comte)
continued their way to Beijing where they settled in 1688. Bouvet and
Gerbillon were then admitted to the imperial court, thanks to a
Portuguese Jesuit. Their settlement in Beijing in 1688 was remembered

as the foundation of the so-called “French mission in Beijing.”

In 1689, Jean Basset (1662-1707), a MEP missionary who
previously went to Siam with the French ambassador, finally reached
China. From 1695 to 1701, he was the procurator of the MEP in
Guangzhou and did some pastoral works there, serving in the churches
built by Visdelou. The latter had since became one of the main
opponents to his fellows in Beijing, who were followers of Ricci’s
method. These French missionaries took part, according to their
opinions, in the dispute which ended in 1700 with the construction of a
Sanctuary by the “Portuguese Jesuits in Macao” rather than by the

“French Jesuits in Beijing.”
The Vow of the Passengers of the Amphitrite

In 1693, Father Joachim Bouvet was sent back to France by
Emperor Kangxi with the commitment to bring back artists and
scientists to Beijing. In France, Bouvet tried to convince King Louis
XIV to send an ambassador to China. Louis XIV refused because the
Emperor of China only accepted to establish relations with tributary

kings. He also refused to provide a royal vessel because of the risk that
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its cargo would be regarded as tribute. Bouvet however obtained from
him some materials and financial support for the French mission in
Beijing. For the vessel, he convinced a merchant, Jean Jourdan de
Groucé, to create a company to trade in China. Then, the “Compagnie
Jourdan” chartered a ship, the Amphitrite, to sell mirrors in

Guangzhou.*?

The vessel sailed twice to China, in 1698-1700 and in 1701-1703.
During the first trip, when close to Sumatra, the Amphitrite
encountered difficulties due to the weather. The passengers prayed to
St Francis Xavier, regarded as the protector of Seamen, and made a
vow “to build a little chapel at the grave of the Apostle in order to
cover it from the rain and to say Mass conveniently.’** Believing they
had been saved from a shipwreck by St Francis, they now must fulfill

their vow.

On 5 October 1698, the Amphitrite anchored at the south of a
coastal island of China. They did not realize that it was Sancian until a
fisherman explained to them that a Westerner had his grave on the
island. Then, on 8 October, the Jesuits and some other passengers of
the Amphitrite reached the bay of Dawan + /# on a little boat and
walked across the island until reaching the burial place.** They
observed the memorial stone and said the Mass. They might have spent

about one hour on the spot. Several accounts of this visit remained,

32 Paul Pelliot, L'origine des relations de la France avec la Chine. Le Premier
Voyage de L’ Amphitrite en Chine, (Paris: Paul Geuthner, 1930), pp. 28-29. See
also, Henri Cordier, La Chine en France (Paris: Henri Laurens, 1910), p.29.

33 “Lettre du pére Prémare au pére de la Chaise,” Canton, 17 février 1699, in
Lettres édifiantes et curieuses, vol. 3, (Paris: Aimé-Martin, 1863), p.10.

34 Carte des isles qui sont a l'entrée de la riviere de Canton, dressée sur les
lieux par le P. Dolcé de la Compagnie de Jésus. (Map of Father Dolcé
describing the arrival of the Amphitrite in Sancian in October 1698.)
Bibliotheque Nationale de France, département Cartes et plans, GE SH 18 PF
179DIVIP2D.
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written by Joachim Bouvet and his Jesuits fellows, by Italian painter

Gio Gherardini* and by a naval officer and scientist Frangois Froger.’

After that, they faced, for one year, problems with the custom of
Guangzhou who wanted to know whether the Amphitrite was a
commercial boat or a tribute from the French king. Bouvet tried to
convince the customs that it was a royal vessel with cargo for business
in order to obtain an exception of customs duties.® Waiting to be
allowed to leave Guangzhou for Beijing, they thought out how to fulfill
their vow by building a monument in Sancian. According to Frangois
Froger: “Brother Belleville designed a pyramid and an altar shaped
like a mausoleum. It should have been in marble or in any stone that

could withstand the test of time. ¥’

This project was presented by Charles de Belleville (1657-1730)
to his fellows on the feast day of St Francis, 3 December 1698. Then,
they collected money among themselves to build it. The cargo of
mirrors was finally exempted of customs duties and the Jesuits were
allowed to go to Beijing. Benoit de Bénac of the Jourdan Company
stayed in Guangzhou to sale the mirrors while the Amphitrite returned
to France. Bénac promised Bouvet that he would provide anything that

was needed for the completion of the monument. But it was not

35 Lettres édifiantes et curieuses, vol. 3 (Paris: Aimé-Martin, 1863): “Lettre du
Pére Bouvet au pére de la Chaise,” Pékin, 30 novembre 1699, pp.17-18;
«Lettre du pere Chavagnac au pere Gobien», Cho-tchéou, 30 décembre 1701,
pp.50-51; “Lettre du Pere Tartre a son Pere,” Canton 17 décembre 1701, pp.33,
38-41.

36 Gio Ghirardini, Relation du voyage fait a la Chine sur le vaisseau
l'"Amphitrite en l'année 1698, Paris, 1700, pp. 66-67.

37 Frangois Froger, Relation du premier voyage des Frangais a la Chine,
(Leipzig: Ernst Arthur Voretzsch, 1926), pp. 56-61.

38 Pelliot, L'Origine des relations, p.53.

3 Froger, Relation, p.84.
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realized because, according to Froger, the Italian Jesuit Carlo Turcotti

had another project.*’

Bouvet de la Touche, the French officer and supposed author of
the journal of the second journey of the Amphitrite to China (1701-
1703), 4! gave more details about the veto of Turcotti. He explained
that Father Joachim Bouvet boasted with much fanfare to his project,
provoking the reaction of the “Portuguese” who felt that the honor to
build a sanctuary in Sancian was rightfully theirs. ** These Jesuits
mentioned in some instances as “Portuguese Jesuits” or “Jesuits in

”43 were actually not Portuguese nationals, but missionaries

Macau,
acting according the rules of the Portuguese Padroado. Among them,
the Italian Carlo Turcotti (1643-1706) was the Jesuit Provincial of
Japan and China, and thus was in a position to refuse the initiative of
Joachim Bouvet. He instead entrusted the construction of a sanctuary
in Sancian to two other Jesuits in Macau, Caspar Castner (1655-1609)
and Giovanni Laureati (1666-1727), a German and an Italian
respectively.* Besides, Claude de Visdelou, a French Jesuit settled in
Guangzhou since 1685 as we already mentioned, helped Turcotti to
bypass the attempt of Bouvet, getting for him the authorization to build

the sanctuary from the Viceroy of Guangzhou.

40 Froger, Relation, p.84.

41 An anonymous manuscript of the BNF titled Traité du commerce de
I’étranger avec la France (BNF, Mss. fr., n. acq. 2086) was published in:
Claudius Madrolle, Les Premiers voyages frangais a la Chine; la Compagnie
de la Chine, 1698-1719. (Paris: A. Challamel, 1901). Madrolle attributed this
manuscript to a Tenant of the Amphitrite called “Bouvet de la Touche”.
However, Pelliot considered that Madrolle do not give any evidence to sustain
this attribution. See Pelliot, L'Origine des relations, pp. 8-9.

4 Madrolle, Les Premiers Voyages, pp.75-76.

43 “Lettre du pére Fontanay au pére La Chaise,” Londres, le 15 janvier 1704, in
Lettres édifiantes et curieuses, vol. 3, (Paris: Aimé-Martin, 1863), p.134.

4 Louis Pfister, Notices biographiques et bibliographiques sur les Jésuites de
l’ancienne Mission de Chine, (Shanghai: Imprimerie de la Mission, 1932),
p.488.
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As the passengers of the Amphitrite did not want the refund of
their donations, they gave the money to Jean Basset, a MEP priest
neutral in this dispute among the Jesuits, and he used it for charity
purpose in the churches of Foshan and Guangzhou. At the end, Castner
was commissioned to be the in-charge of the construction of the

sanctuary and of the Jesuit mission towards the local people.
The Relatio Sepulturce of Gaspar Castner

The rare Latin book of Gaspar Castner, titled Relatio Sepulturce,
was printed in China in 1700 by hand-rubbing damp sheet onto inked
wood blocks, on which the text was carved.* The book described the
history of the burial place of St Francis from his death to the
completion of the sanctuary in 1700. A German translation was
published in 1729.46

This book was controversial for the passengers of the Amphitrite
and aimed to shame them. According to Castner, they were
“condemned” by their vow for not building a monument in Sancian.*’
Castner did not mention that their project was actually rejected by
Carlo Turcotti. He stated instead that the Amphitrite passengers had an
argument among themselves on how to build the monument and would
have given the money to their local fellows to build something else.
But Turcotti refused this money and found the means to build the
sanctuary from a Spanish merchant in Guangzhou, while the money of

the French Jesuits “was given to the poor and used for other charity

4 Georgetown University Library:

<http://hdl.handle.net/10822/556052> [2020-01-21].
46 Gasparis Castner, “Grab-Statt des heil[igen] indianer Apostels S. Francisci
Xavierii € Socl[ieta] Jesu auf des insel Sanciano, 1728,” in Joseph Stdcklein,
Der Neue Welt-Bott, vol. 14, n°309, Ausburg, 1729. pp.2-13.
47 Castner, Relatio Sepulturce, p.17 (8a); “ecce brevi se voti damnatam vidit.”
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purposes.”*® Castner also insisted that the passengers were passing by
and in hurry to go elsewhere, while Turrcoti had been engaged for a

long time in the local missionary works.

To be fair, Castner could have mentioned that the Amphitrite
passengers decided themselves that their money would be used for
charity purpose, rather than being returned. Anyway, the passenger
remained embarrassed and worried about not having their “vow”
fulfilled because of the religious value of a “vow” and the high
miraculous power attributed to St Francis Xavier, and also because
Castner publicized that they did not fulfill it though they announced
that they would do so.

Apart from this little wickedness, the book of Castner is a treatise
on the missionary’s methods. He dealt with the beliefs and behavior of
the local people and explained how some villagers and other Chinese
people were interested in Christian faith and eventually converted
during the construction of the sanctuary. Castner first instructed and
baptized two Chinese, and then send them as catechists in the island.
After three months, he visited the six villages and baptized 50 people
among a population he estimated to be 3,000. The connection between
the mission toward the local people and the construction of the
sanctuary pointed out by Castner was confirmed by a short comment of
Father Tartre in 1701, in which the mission toward the local people

seemed to be a project rather than a done deal:

“Our Portuguese fellows, since they built a chapel there, converted
some inhabitants of the island. They want to settle a mission in the
city of Coang-hai [ /%], which is at only 4 or 5 miles, and from

where the one who will live there could go for some outing in

48 Castner, Relatio Sepulturce, p.16 (8b).
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Sancian and in the nearby islands. Thus, they hope that this place,
sanctified by the death of the Apostle of India, will not anymore be
profaned by the cults of the idols, and that they will soon have there
a fervent Christianity.”®

In 1702, Bouvet de la Touche, the official already mentioned,
was on board of the Amphitrite for his second journey to China (1701-
1703). He had read the book of Castner and the opportunity to study
the newly built sanctuary in Sancian. He confirmed the size and the
architecture of the sanctuary described by Castner and gave some
additional details.>® However, about the works of evangelizing of the
“Portuguese” Jesuits, he said that he could not found any Chinese
converts on the island. The mission extolled by Castner might therefore

not have been the success as he described.’!

The main idea of Castner’s book remains that the missionaries
who wanted to honor the memory of Francis Xavier had to be involved
in evangelization works toward the local people. Now, one may
wonder whether this point of view was more consistent with Francis
Xavier's life than the vision of the mission of those who aimed to settle
in Beijing. The two viewpoints might not be completely contradictory

since Castner also followed their path and died in Beijing in 1709.
The Architecture of the Sanctuary

To attempt a reconstructed view of the sanctuary of 1700 (Fig. 6)
we made use of Castner’s extensive written description of the

sanctuary and the floor plan printed at the end of his book (Fig. 5), as

4 Lettres édifiantes et curieuses, vol. 3 (Paris: Aimé-Martin, 1863), p.41.
30 Madrolle, Les Premiers Voyages, pp.74-75.
31 Madrolle, Les Premiers Voyages, p.76.
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well as the descriptions and archeological elements mentioned in this

paper.
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Fig. 5. Floor plan of the Sanctuary of 1700. Castner, Relatio Sepulturz, p. 61
(31a).

Castner’s floor plan is not very precise and some elements such
as the doors are missing (Fig.5). Yet, every stroke on the floor plan
could be considered as describing something. Especially the strokes
dividing the enclosure wall in different sections would correspond to

the tiers at the top of the wall, which was built on a hillslope.

The sanctuary was organized in three parts, each one having one
of the three main elements: the Cross, the memorial stone and the
chapel. For the Cross, Castner said that it was 3 meters in height and
1.5 meters in width. In 1864, three fragments of this Cross were

discovered and drawn. The drawing showed the sharp of the
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extremities of the Cross>? (Fig. 7). Castner said that the purpose of the
wall built around the sanctuary was to prevent intrusion. He indicated
the height of the wall on the side and on the top, but not in the front.
However, he mentioned that the Cross was to be seen from boats on
the sea as a sign that Christianity has already reached China. To allow
the view of the cross, the front wall should not be higher than the
parapet. Given the location of the sanctuary was on a hillslope, even
the height of the parapet would be tall enough to prevent any intrusion.

Conversely, the wall was higher on the top.

Castner said that the chapel had a “peaked roof” without
mentioning whether it was a gable roof or a hip roof. The word used to
describe this roof is “acumen” in Latin and “zugespitzt” in German.™
These words are unusual to describe a roof and could mean that it was
very sharp, like a slender pyramid or a pinnacle. This peaked roof
could also be described as sharp because of curved edges, as it is
common in traditional Chinese constructions. It seems however to have
been designed to obtain from afar a similar effect than the pyramid
projected by Belleville, and a gable roof painted white would be more
consistent with this purpose than a hip roof. Castner also mentioned
that two fake columns were painted on both sides of the door and that
the date of 1700 was written above the door. Lastly, a celestial sphere
(armilla) mounted by a little cross was placed on the top of this
“peaked roof.” These elements confirmed that it was a gable roof.
However, we have no idea of the tilt degrees of the roof, and Castner
might have emphasized the sharpness of this roof just because this

shape was unusual in Chinese architecture.

52 Ricci Institute of San Francisco, Canton Archives, Folder 3.19-VLI, doc. 001.
3 In Latin: “superior in acumen” (Castner, Relatio Sepulturce, pp.49-50 (25a-
b); in German: “oben aber zugespitzt.” (Stocklein, Der Neue Welt-Bott, vol.14,
n°309, Ausburg, 1729, p.11, col.2.)
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Bouvet de la Touche provided additional information:>* inside
the chapel was a simple stone altar without decoration. Above this altar,
the Chinese inscription on a stone sealed on the wall read that this
chapel was built by Father Turcotti and Portuguese Jesuits. On the
facade, the date was written “MDCC” and also engraved on a stone,

and the celestial sphere on the top was made of stone.

Yet, some questions remain: Exactly how high were the steps?
Was the wall covered with tiles? What was the exact shape of the
chapel’s door and its peaked roof? What about the gates of the
enclosure wall? Nevertheless, the available information was enough to
get an idea of the look of this sanctuary. Staggered on the slope, it was
designed as a belvedere opened to a large maritime landscape and a
place to be seen from the sea. Its bright colors served the purpose of
being visible from afar. The alternation of red and white color is still
used all over the world on landmarks and other maritime navigation
signals. Thus, the place is both conceived, for those who come there to
celebrate the Mass, and for those who see it from afar, to signal a

presence of Christianity in China.

Fig. 6: Reconstructed view of the sanctuary of 1700 (M.M.)

34 Madrolle, Les Premiers Voyages, pp.74-75.
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Construction and Ruins

In Guangdong, it was far better to do construction works during
the dry and cool season before the heavy rains in Spring. Castner
mentioned this concern because these made the works start a bit late. It
was however built in less than three months, between 19 March and 2
June 1700.%°

A cargo of lime was imported to Sancian. As it was insufficient
to complete the sanctuary, a lime kiln was made for burning shells,
which were the only limestone material present on the island.*® The
walls were entirely covered with plaster and painted.’’ It means that
irregularly shaped construction materials were used and needed to be
coated. Despite this, the bright colors of the construction produced an
impressive impact when the works were just finished, as explained by
Father Tartre in 1701: “The Chapel built by the Portuguese Jesuits is
beautiful. It is only in plaster, but the Chinese painted this plaster with

their nice varnish red and blue, which made it bright and clean.”

However, after visiting the place in 1702, Bouvet de la Touche
did not mention the bright colors but pointed out some details which
suggested that the plaster already started to crumble, and that the
construction was of a poor quality. He wrote that the steps were carved
straight in the rock and completed with bricks, and that the walls were

of “bricks and soil.”

Due to heavy rains in spring, humid weather in summer, and
typhoons by autumn, this sanctuary would require ongoing

maintenance to stay upright. Meanwhile, since its completion in 1700,

35 Castner, Relatio Sepulturce, p.53 (27a).
36 Castner, Relatio Sepulturce, p.54 (27b).
57 Lettres édifiantes et curieuses, vol. 3, p.41.
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there were only two recorded visits, in August 1701°% and in 1702.
Therefore, we assume that not much maintenance work was carried out
and that the conditions of the sanctuary worsened soon, first with
problem such as fading of colors, stifling of coatings, weakening of the
walls due to winds and infiltration of rainwater, and dilapidating of the
chapel roof. As a result, the sanctuary was probably ruined after a few
years, even before 1724, when the destruction of churches and the
expulsion of the missionaries was ordered in China. There is no
evidence that this remote and unfrequented sanctuary was ruined by

anything else than by the weather and the years.

The Sanctuary of 1869
Pilgrimages of 1813 and 1814

In 1813, the Bishop of Macau, Francesco Chacim (1767-1828),
organized a pilgrimage to Sancian. The pilgrims discovered the
memorial stone of 1639 on the floor, with both Chinese and Portuguese
inscriptions facing up (Fig. 1b). Seeing a pit nearby, they believed that
it was the burial place and decided to bring the stone closer to it. When
they moved the stone, they discovered the Portuguese inscription on
the back (Fig. 1c). They erected the stone to the edge of the pit, and the
Bishop said the Mass.>

38 Lettres édifiantes et curieuses, vol. 3, p.134.

% Jean Garaix quoted an account of the pilgrimage by Francesco Chacim
(Garaix, A Sancian, p.15-17). A Portuguese newspaper in Hong Kong
reproduced the same account of the pilgrimage of 1813 and another one of the
pilgrimages of 1814: O Echo do Povo, Hongkong, segunda-feria, 3 de maio
1869, vol. XI. n°18, p.1 col. 3—p.2 col.1-2. (AMEP, vol. 555P, doc.111)
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Bishop Chacim and the pilgrims had actually a poor knowledge
about the history of the place and were unable to understand the
remaining elements of the Sanctuary of 1700. They believed that the
pit was there since Antonio removed the coffin in February 1553. They
also regarded the remains of the walls of the chapel as the ruins of a
house where St Francis died.®® The pit was perhaps a part of the ditch
surrounding the 1700 sanctuary while the “little house” three meters
above the memorial stone was definitely the Chapel of 1700. Thus,
they were in the ruins of the sanctuary of 1700, but their mistaken
interpretation of these ruins raised doubt about any sanctuary ever built

in Sancian.®'

In 1814, a second pilgrimage was carried out.® Since then,
Bishop Chacim did not go to Sancian again, but he paid a villager to

take custody of the stone and the pit for some years.%
Competition to Build a New Sanctuary

In 1848, Rome assigned the French missionaries (MEP) to
Guangdong. Zéphyrin Guillemin (1814-1886) arrived in China as a
missionary priest. In a writing of 1850, he mentioned about the ruins of
the sanctuary on Sancian Island and his wish to rebuild something
there. * Guillemin was appointed as the Apostolic Prefect of
Guangdong and Guangxi in 1853. After he was ordained bishop in
Rome in 1857, he stayed in France until the end of 1858 for

60 Garaix, A Sancian, p.17.

1 Ljungstedt, Historical sketch, p.8.

2 The newspaper O Echo do Povo indicated the year 1814, op.cit. p.2 col.1-2,
whereas Garaix indicated the date as 1815. There are however plenty errors of
date and facts in the book of Garaix and it might be one of them.

63 Garaix, A Sancian, p.18; see also Ljungstedt, Historical sketch, p.9.

64 Zéphyrin Guillemin, in Annales de la Propagation de la Foi, T.22, Lyon,
1850, p.436-437.
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fundraising. In 1862, he started the construction of a large granite

cathedral in Guangzhou.

Meanwhile, Father Francisco Xavier Rondina (1827-1897), an
Italian Jesuit in Lisbon, was preparing himself to be one of the last
missionaries of the Portuguese Padroado. He arrived Macau in 1862
and thought about the tomb of his patron saint. Thus, Rondina, as a
supporter of the ancient Portuguese Padroado, and Guillemin, as
supporter of the new French protectorate of the Catholic Mission to
China, competed to build a new sanctuary for the patron saint of the
Catholic Mission to China. There was, however, a remarkable
improvement in this new squabble between the French and Portuguese

missionaries, since the two were competitors respectful to each other.

Given that Sancian was under the jurisdiction of the bishop of
Guangzhou, Rondina contacted Guillemin and organized a pilgrimage
there. On 20 November 1864, they discovered the granite stone
standing, a bit tilted, in the remains of the Sanctuary of 1700.%

Since Rondina had read the book of Castner, he was able to
understand the ruins. He also found three fragments of the former
granite Cross (Fig. 9) and decided to come back later with a new Cross

of the same size.

The second pilgrimage was organized for 3 December 1866, the
feast day of St Francis. The cross engraved with “S.P. FRANCISO
XAVEIRIO - MACAENSES DIE 3 DEC. 1866”% was brought there

% Francisco Xavier Rondina, “Histoire et description du sanctuaire de saint
Frangois-Xavier a Sancian, ” in Etudes de théologie, de philosophie et
d'histoire, par les Péres de la Compagnie de Jésus, T.XI 1866, pp.546-553; see
also Garaix, 4 Sancian, pp.19-22.

% Ricci Institute of San Francisco, Canton Archives, F3.19-VLI, p.001.
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the day before. ®” Bishop Guillemin was among the 750 pilgrims.
However, bad weather spoiled the pilgrimage and only a few people

landed to attend the Mass disturbed by rain and wind.

On the return trip to Macau, Father Rondina delivered a talk and
called for donations for the construction of a monument on the burial
place by the Portuguese in Macau. An anonymous document kept in
the archives of the MEP mission of Guangzhou showed the Cross
brought by the pilgrims of Macau in 1866, and a pyramid with a statue
of the Saint on the top (Fig. 10).°® We assume that this pyramid was

actually the project of Rondina.

Fig. 7: Sketch of the
fragment of the cross of
1700 and of a project of
pyramid. The cross of the
Macanese pilgrims of 1866
is drawn at the back.

The collection of Rondina was the starting point of his conflict
with Guillemin. The later deemed that it was up to him to supervise the
building of a new monument in Sancian, whereas, according to
Rondina, the Portuguese donors refused contributing their money to a

monument built by a French.® Then, availing himself with huge

87 Garaix, A Sancian, p.22.

% Ricci Institute of San Francisco, Canton Archives, F3.19-VLI, p.002.

9 Zéphyrin Guillemin to the Cardinal Prefect of Propaganda Fide, Guangzhou,
20% December 1866. AMEP, vol.555B-2, pp.1360-1361.
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human, financial, and material resources for the construction of the
Guangzhou cathedral, Guillemin decided to bypass Rondina’s initiative.
He wanted to do much more than the monument desired by the
Portuguese,’® though it might jeopardize the finance of the cathedral’s

construction in doing so.

Upon returning to Guangzhou, Guillemin immediately stepped
up the construction of a new sanctuary in Sancian. Since he also read
the Relatio Sepulturce, he knew the main idea of Castner was that the
construction of the sanctuary on the burial place of Francis Xavier
must be included in an evangelization plan. So, Guillemin asked
Achille Hermitte (1840-1871), the architect of the Guangzhou
cathedral, to plan for two churches,”! one for a memorial chapel on the
burial place, and the other one for a mission church to be located in a
village on Sancian Island.”” On 8 January, 1867, Guillemin left
Guangzhou for Sancian. He was accompanied by five Chinese
Catholics of Guangzhou and Father Auguste Braud’® who stayed there
to inspect the works.” In the spirit of Castner’s book, they travelled by
the land route to Guanghai to evaluate the possibility of evangelizing
this area. They arrived in Sancian on 12 January and first went to the

burial place. Then, they visited all villages on the island and finally,

70 Zéphyrin Guillemin to Ozouf, 22™ December 1866, AMEP, vol.555B-2,
pp.1365-1367.

"V Plans of Hermitte for the churches of Sancian, AMEP, vol. 631, pp.6s. Other
plans on tracing paper in the Map Department of AMEP (not numbered).

72 Zéphyrin Guillemin, 4 MM. Les Directeurs de I'(Euvre pour la Propagation
de la Foi de Lyon, Guangzhou, 25" January 1867, Lyon, (Lithographed letter,
AMEP, vol. 631, pp.489-503). See also: Guillemin, Lettres au sujet de
[’érection de la chapelle de saint Francois-Xavier dans [’ile de Sancian, Rome,
1870, p.30

73 Auguste Braud (1838-1873), his name is sometimes written as “Brand.”

74 Zéphyrin Guillemin, “Lettre aux Membres du Conseil de I’Guvre de la
Propagation de la Foi,” Canton le 12 juin 1869, in Annales de la Propagation
de la Foi, T.41, Lyon, 1869, p. 421.
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bought a piece of land in Xindi (#73 ), the closest village to the burial

place, and hired villagers to prepare the two construction sites.

Meanwhile, Rondina wanted to ask the Viceroy of Guangzhou
whether the Jesuits in Macau could recover the concession of the burial
place. However, because of the French Protectorate on the Catholic
mission to China, Rondina had to make this demand through the
French Consul in Guangzhou, Gilbert de Trenqualye (1849-1851).
Being a French and bishop of Guangzhou, Guillemin was in a better
position to win the case, but he had bad relationship with the Consul
and the stone of 1639 was a strong evidence that the disputed piece of

land once was belonged by the Jesuits in Macau.

Guillemin was awarded of Rondina’s claim by the English
Consul, and then also claimed the concession of the land. The French
Consul asked him to ground his claim substantially and Guillemin
found an argument in the book of Castner. As mentioned above, it was
actually the French Jesuit Claude de Visdelou, who obtained from the
Viceroy the concession of the land of the burial place. For Guillemin
this was an evidence that the land was previously granted to a French
missionary in Guangzhou rather than to the missionaries of the
Padroado. Finally, the new French Ambassador, Charles de Lallemand,
visited Guangzhou in July 1867 and settled the case. The ambassador
just communicated the demand of Guillemin to the Viceroy, who

granted him the land. In Sancian the works had started six month ago.
St Francis Chapel

The church designed by Hermitte to be built on St Francis’ burial
place (Fig. 8) was a kind of abstract Gothic chapel that could have

been built anywhere.
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Fig. 8. Plans of the St Francis Chapel of Sancian, 1867, architect Achille
Hermitte. AMEP, Maps and plans department, China (unnumbered
document). The colored parts are in granite.

Developed between the 1830s and 1870, and based on the study
of the 13" Gothic architecture, the French neo-Gothic architecture was
characterized by an extreme codification of this style, which gave rise
to two main models of churches. One is the “ideal cathedral” with two
towers, three portals, three naves and three rose windows. It was to be
located in the center of a capital city and to be the see of the bishop.
For the villages or the countryside, the “ideal chapel” will be a smaller
church with one tower and one portal at the center of the main
elevation, but still has three naves and a Latin cross floor plan. The
chapel of Sancian was too small to have three naves and a transept, but
its elevations are composed as if it actually was. Thus, the chapel of
Sancian can be regarded as an “ideal chapel,” complementary to the

“ideal cathedral” that Hermitte was by the time building in Guangzhou.
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Fig. 9: Location of the memorial stone in the sanctuaries of 1700 and in the
chapel of 1869, and earthworks of 1867 for the implementation of the new
Chapel. (M.M.)

In Sancian, this rather abstract architecture was made meaningful
by its positioning in relation to the burial place and the landscape. First,
there was the need to create a platform on which a chapel could be
built (Fig. 9). As the ruins of the sanctuary of 1700 were still visible,
there was no difficulty to identify the burial place on the mid-level
terrace. This terrace was widened as the result of mountain digging and
building a platform facing towards the sea. On this new platform, the
church had to be positioned in order that the burial place would be
located right in front of the main altar. The memorial stone of 1639

was reinserted on the floor as a tombstone, just behind the altar.”

75 Site Plan of St Francis Chapel of Sancian with the memorial stone and the
panoramic terrace, December 1866. AMEP, vol.631, p.7.
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Fig. 10. Interior of St Francis Chapel of Sancian in 1869. (M.M.)

Our reconstructed view of the interior of the church aims to give
an idea the original shape of the vaults and of the position of the
tombstone in relation with the altar (Fig. 10). This view is based on a
short description of the interior written by Jean-Baptiste Berthon in the
1880s, in which he mentioned that the vault was made of “three-
centered arches.” " We do not have more precise indication about their
design. We assume that the arches of brick were completed of false
wooden vault covered with plaster. Therefore, our reconstructed view
is just a hypothesis. The “three-centered arches” (or “basket handle
vault”) is a classical pattern of the 16" and 17% Centuries architecture.
According to Berthon, the arches were supported by semicircular
pilasters with Corinthian style capitals. Thus, the interior was “eclectic,”

combining Antic, Gothic and Renaissance styles.

76 Jean-Baptiste Berthon, “Autour du Tombeau de S. Frangois Xavier a
Sancian,” in Les Missions Catholiques (Paris: Challamel, 1886), p.402.
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The floor was covered with marble. The tombstone was laid
exactly on floor level, in front of the main altar, highlighted by a white
marble frame carved with flowers. The memorial stone had been
resized to fit in the white marble frame. A cut of the original stone has
been sent as a relic to Vuillanfans, east of France, the hometown of

Guillemin, and is still in the church of this village.

The main altar, made of teak wood and golden, was a replica of
Gothic altar of the 13" Century. A communion bench and the Way of

the Cross were added after the inauguration.

From the outside, the enlargement of the terrace towards the sea
enhanced the overhang effect of the tower to the sea and also its
visibility from the sea (Fig.13). Thus, the key symbolic elements of the
church were the front tower and its octagonal spire. Guillemin wrote
about it: “this elegant spire will rise from the foot of this rock like the
soul of the apostle rose to the heaven.”’’ This interpretation refers to
the Chinese inscription of the tombstone which said that St Francis

ascended to the Heaven (& % ).

77 Guillemin, 4 MM. Les Directeurs, 25 January 1867, (AMEP, vol. 631,
p.501): “Sa fleche gracieuse s’élévera du pied de ce rocher comme 1’ame de
I’apbtre s’est élevé vers le ciel.”
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Fig.13: View of the church of 1869 according to Hermittes design. (M.M.)

The Mission Church of Xindi

The church in the village of Xindi (Fig. 14) was designed as a
functional building fitting the needs of the Catholic mission or of a
religious community to host a school. The nave of the church was like
a double-story hall with a gallery between the priests’ rectory and other
rooms. This church was equipped with a Gothic altar and an organ.
The main elevation of the church was adorned with ogival windows
and Gothic pinnacles. The small tower sheltered a bell. The two houses
built on both sides of the church were planned for a school and other

activities. The enclosure wall as well as its gate and the steps still exist.
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Fig. 14: View of the church of the mission in Sancian, Lithography by Canedi,
from a drawing of Father Berthon circa 1880. APMEP, “Album des Missions
Etrangeres.”

Constructors and Construction Materials

Except for the embankment, all the construction materials were
imported from other places of Guangdong. To obtain the granite,
Guillemin signed a contract with Shen Fu (¥ 4%), called A-Fuk, one of
the 10 chief stone cutters of granite quarries in Kowloon who provided
the stones for the Guangzhou cathedral.”® The required amount of
stones for the churches in Sancian was not much because granite was
only used in the base of walls, the top of the buttress, the pinnacles and
top of the spire. Other coated parts of the walls were in grey bricks

imported from Hong Kong.

78 Contract between Bishop Guillemin and A-Fuk for the stones of the
churches of Sancian (177 L5 A aE R B R £ HURIER LR EH
BT kA T), signed 1% of March 1867 in St Francis Seminary,
Dang long jau, (%&FEMNEM# ), Hong Kong. Bilingual document in Chinese
(p.4) and Latin (p.5), (AMEP, vol. 631, pp.3-5.)
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Hermitte designed the plans for free and might not have involved
much on site for he was then busy with the construction of the
Cathedral of Guangzhou and the completion of the City Hall of Hong
Kong. Furthermore, he also drew a plan for the Colonial Government’s
palace of Saigon, in Vietnam, and was awaiting to build it. Hermitte
finally left for Saigon in June 1868 while the construction of the

Chapel of Sancian was proceeding.

Thus, the construction of the two churches of Sancian was
entirely carried out by Father Braud, by Wei Shouquan (%4 2), who
was usually called “Agny”( [# #% ), the main contractor of the
Guangzhou cathedral, by the stone masons of the cathedral and by the

people of Sancian hired on the site.
Inauguration on 25 April 1869

Few times before the completion of the churches, Rondina
stopped to protest against the constructions of Guillemin and decided
to join the inauguration with the representative of Macau and a large
number of Macanese pilgrims. The ceremony was hold on 25 April
1869. The day before the ceremony, about 200 Europeans and 100
Chinese Catholics reached the island. Women slept on the boat, while

the men slept in the new parish buildings of Xindi.

In the morning Guillemin celebrated a solemn Mass in St Francis
Chapel with Timoleon Raimondi (1827-1894), the Bishop of Hong
Kong, and Pierre-Marie Osouf (1829-1906), then Procureur Général
of the MEP in Hong Kong.
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Two Chinese seminarians received their tonsure during the Mass.
Thus, Guillemin dedicated the new sanctuary to the Chinese clergy. He
would continue to ordain Chinese priests in this Chapel.” Bishop
Mérel did the same from 1904 and Sancian was a fruitful

evangelization field of the Chinese clergy of Guangdong until 1924.

Unexpectedly, after the tonsure, Father Rodina gave a “sermon”
in which he praised the Portuguese protectorate as well as the bishop of
Guangzhou. His main idea was that 1869 would be remembered as the
year of the fifth pilgrimage of the diocese of Macau to Sancian (after
1813, 1814, 1864 and 1866). During this pilgrimage, a chapel built by
the bishop of Guangzhou, who also wanted to honor a saint very

important for Portuguese and people of Macau, was inaugurated.®

Fig. 12: Engraving of the inauguration of the church of Sancian with people
of Sancian bringing grilled pork.

7 Comptes rendus des travaux de la Société des Missions Etrangéres de
I’Années 1876, Paris, December 1876, p.18. (AMEP, Lettres Communes,
1876).

80 Francisco Xavier Rondina, Romaria ao Sepulchro do Thaumaturgo S.
Francisco Xavier. Sermao, AMEP, vol. 631, pp.1897-1918. (Copy dedicated to
Guillemin by Rondina)
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The ceremony was concluded with the Te Deum. Soon after a
group of people of Sancian arrived with cymbals and trumpets to offer
grilled pork. After a while of astonishment and a short negotiation to
avoid the pork being brought and eaten in the chapel, the feast
continued outside. Guillemin appreciated this welcome gift highly and
had it presented in the printed engraving which commemorated the
inauguration of the churches (Fig. 15). After the inauguration he stayed

one week in the island to visit the villages.
The Two Pyramids

The construction of a peaked monument visible from afar as a
maritime signal has been a recurrent project in the history of Sancian.
The first person who had the project to build a pyramid in Sancian was
Charles de Belleville in 1698. For the sanctuary of 1700, the peaked
roof of the chapel and the 3-meter high granite Cross undertook the
role of maritime signals. In 1866, there was a project, which we
attributed to Francesco Xavier Rondina, to build a pyramid topped with
a statue St Francis. From 1869, the spire of St Francis Chapel fulfilled
this role. However, Guillemin also wanted to build a pyramid topped
with a statue,’! and a second one topped with a Cross and erected on

the top of a mountain.®?

When the construction of the churches was in progress, the
pieces of tow slender pyramids or obelisks were cut in Kowloon and
brought to Sancian. But they were completed later, since the statue was

not ready and people had to climb up to the mountain top with the

81 Zéphyrin Guillemin, in Annales de la Propagation de la Foi, T.41, (Lyon,
1869), p.421.

82 Guillemin, 4 MM. Les Directeurs, 25 January 1867, (AMEP, vol. 631),
p-501.
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heavy stones. Since there was no hurry, it was done as a part time job,

at the convenience of the Sancian people.

Between 1870 and 1875, Guillemin was in Europe. He first
participated the Council of Vatican and then stayed for four years to do
fundraising for overcoming financial difficultly partly due to the
construction of the churches in Sancian, which consumed 120,000
francs. They were eventually paid by the donations of French Catholics
solicited through the Annales de la Propagation de la Foi® and the
newspaper L'Univers.%

In France, Guillemin ordered Jean-Marie Bonnassieux, a sculptor,
to create a statue of St Francis Xavier. Bonnasieux was famous for the
gigantic statue of Our Lady of France in Puy-en-Velay and for some
sculptures in Louvre. His statue for Sancian portrayed St Francis as a
priest with sacerdotal garment and also as a missionary showing the
Cross (Fig. 16a). At his foot was an anchor, which symbolized the
maritime vocation of the sanctuary and St Francis’ being a traveler and

protector of seamen.

83 Guillemin, in Annales de la Propagande de la foi, T.41, (Lyon, 1869),
pp-408-425.

84 Zéphyrin Guillemin, “Bénédiction de la chapelle élevée sur le tombeau de
Saint-Frangois Xavier dans I’ile de Sancian,” Guangzhou, 1 June 1869, in
L’Univers (Newspaper), n°866, Tuesday 14 September 1869, pp.1-2; and n°
868, Thursday 16 September 1869, pp.1-3.
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Fig. 13a : Statue of St Fig. 13b: The pyramide  Fig. 13c: The pyramide
Francis Xavier by of Sancian c. 1910.%6 of Sancian in 1930%.

Jean-Marie

Bonnassieux®.

The statue was cast in bronze in triplicate,®® one for Sancian (Fig.
16 b-c and 17), one for the St Francis Seminary of Guangzhou (Fig.
18), and a third one for being placed in a somewhat Chinese style kiosk
built in Echevannes (Fig. 19), East of France, near the hometown of
Guillemin. A Chinese bell from Sancian was placed at the top of the
monument. Only the statue of Echevannes still exists. It is however

exactly the same as the one which was once in Sancian.

85S.A. des Hauts-fourneaux et fonderies du Val d'Osne, Catalogue n°3, 1876,
pl.716. https://e-monumen.net/patrimoine-monumental/vo3_pl716-statues-
religieuses/

86 Picture from Colomban, Zéphyrin Guillemin, Macao, 1919, p.362. (The
cross and the anchor of the statue where then broken and are drawn on the
picture.)

87 H. O’Brien, “In Quest of a Tomb,” in The Rock, Hong Kong, October 1933,
btw. pp.314-315.

88 “Le Monument de S. Francois Xavier dans I'ile de Sancian,” in Annales des
Missions Etrangéres, n° 204, Mars-Avril 1932, p. 62. See also Patrick Joy,
“The Pyramid of Sanchian,” in The Rock (Hong Kong Catholic Magazine),
November 1931, pp.338-340.
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e |

Fig.14: The statue in the St Francis Fig.15: The monument of Francis
seminary of Guangzhou, in 1934. Xavier in Echevannes (Photo by
(OPM Lyon) Jean-Guy Simonet.)

The statue was brought to Sancian on 29 January 1877 and
placed at the top of the Pyramid the same day. It was blessed the next
day at the presence of three bishops, 36 priests, the French Consul of
Guangzhou and many pilgrims.®’

The completion of this pyramid reinforced the main axis of the
Sanctuary, where it now located the burial place, the memory stone of
1639 and the altar, the Gothic chapel with its spire, the stairs leading
up to the chapel, and the pyramid with its statue (Fig. 17 & 18).

Father Jean-Batiste Berthon described the second pyramid, on

the top of the mountain, in the 1880s:

8 Les Mission Catholiques, T.9, 1877, pp.419-420.
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“Following a path, we arrive on the top of a 2,000 ft mountain.
There, a pyramid of 25 ft topped with a cross is the signal wanted by
Bishop Guillemin for the vessels. Unfortunately, they sail too far at
East or at West. From twenty miles away, a telescope would be

needed to see it.”

Fig. 17: View of Sancian, c. 1880, Lithography from a drawing of Fr J.-B.
Berthon, c. 1880, Mission catholiques, 1886, p.337. From left to rigth: the
pyramid completed in 1877, the memorial chapel of 1869, the cross on the
top of the hill and the village of Xindi with the second church.

According to a drawing of Berthon (Fig. 17), this mountain was
Tadingshan (¥£7% 1), which is actually 1233 ft (376 m) high®' rather
than 2000 feet as estimated by Berthon. Although this pyramid was not
really visible for the vessels sailing 30 km away, it extended the
pilgrimage to Sancian on a hike. Thus, Berthon used to bring the
pilgrims up to the Cross because the view on the island and the sea was

wonderful.

% Les Missions Catholiques, Autour du Tombeau de S. Frangois Xavier, p.416.
' Map of Shang-Ch’uan Shan (St. John Island), United States Navy
Hydrographic Office, Washington, D.C., 1% Ed., July 1945; 2" Ed., December
1946; revised in 1957. N° 6421.
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Hopes and Setbacks since the Completion

The development of pilgrimages and of the missionary works in
Sancian were compromised because of the Sino-French War (1881-
1886). The sanctuary was looted in 1884 and the missionaries
abandoned the Island in the 1890s. The damaged sanctuary of Sancian
was further altered due to poor restoration and looting. A temporary
lower roof was rebuilt in 1899 to replace the one rotted by the white
ants. The Church was restored in 1910 with the support of the Jesuits
in Macau.”” During this restoration, the memorial stone of 1639 was
settled as the cover of a sarcophagus (Fig. 2a). Since the white marble
frame of the memorial stone disappeared during the looting of 1884,
the purpose was to save the precious relic from laying straight on the
floor and also to avoid the presence of a fence which would hide the
burial place. However, the meaning of the inscription on the stone that
read: “Here was buried Francis Xavier” to indicate a burial in the soil,
was thus distorted, suggesting that the body of St Francis was placed in

this sarcophagus, rather than in the soil.

The chapel was looted again in April 1912 during the Xinhai
revolution.”® Despite the poor condition of St Francis Chapel, Sancian
was a great source of pride during the first decade of the 20" Century
since the number of Catholics had reached 2,000, thanks to the activity
of Father Eugene Thomas and of the Chinese priests. In 1918, the new
MEP Bishop of Guangzhou, Budes de Guébriandt, wanted to give

Sancian island to the Jesuits in Macau, but they did not have any priest

92 Garaix, A Sancian, p.3; and at Ricci Institute of San Francisco, Canton
Archives: Fr. Eugéne Thomas to Bishop Mérel, (Annual report of 1904-1905,
Sancian, 16" August 1905), F.5.25.48; Eugéne Thomas to Bishop Mérel,
Sancian, F.10.45.4, pp.7-8.

93 Les Annales Catholiques, n° 2 193, 16 Juin 1912, p.267.
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to appoint there.” Finally, the Marykoll fathers took over Sancian in
1924. Father Walsh was ordained as Bishop of Jiangmen in the mission
church of Xindi in 1928.

Fig. 18 Saint Francis Chapel before Fig. 19 Saint Francis Chapel after
the renovation of 1932. (OPM Lyon) the renovation of 1932 (AMEP)

The Maryknoll restored St Francis Chapel in 1932, with financial
support of the Archdiocese of New York. Father Cairns managed the
work himself but he was a better parish priest than architect. The
Gothic octagonal spire was replaced by a cubic lantern in concrete and
the 24 granite pinnacles crowning the church were scrapped. Inside the
chapel, the former three-centered arches were replaced by ogival
arches. Since the space under the roof was insufficient to fit this kind

of arches, they were distorted, which explains their awkward shape.

On 12 July 1941, the church of Xindi was bombed by a Japanese
destroyer offshore.”® The damaged church was destroyed during the
Cultural Revolution along with the tomb stone of 1639 and the granite
pyramid with the bronze statue. After years of abandon and closure, St

Francis Chapel was restored in 1986 and again in 2006. A new fake

%4 Budes de Guébriant, “L’Apostolat missionnaire de la France,” in Bulletin de
IInstitut Catholique de Paris, novembre 1923.

95 James Kroeger, On the Maryknoll Road in China, vol. III, Sancian, (New
York: Maryknoll Press, 1996), p.38.
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sarcophagus was made in 1986. It was replaced by another one in 2006
covered with a replica of the disappeared granite slab of 1639 (Fig.1a).
The layout of the inscription of this new slab was inspired by the
survey of the inscription found in the book of Andreas Ljungderst (Fig.
3a). The granite pyramid was covered with concrete and with a new

statue of granite placed on top.

In 2018, as part of the “Belt and Road Initiative,” a museum of
maritime relations was built in Xindi, behind the former mission
church. Meanwhile, the guard house of St Francis Chapel (Fig.18),
which was the very last original building of 1869 still standing in
Sancian, has been replaced by a construction of somewhat Gothic style
to match with the church. However, this house was purposely not in
Gothic style because in 19" Century, the Gothic was regarded as

suitable for sacred architecture and not for a house of secular use.

The current state of the Sanctuary inevitably raised regrets if it is
compared to the state of the period from 1869 to 1884. On one hand
the place is thus more conducive to a meditation on failure and
desolation consistent with the end of the life of Francis Xavier. On the
other hand, Francis Xavier's death in Sancian is related to the hope for
future generations, and it is still possible to hope for a revival of the

place, grounded on its centuries of history.
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(fgeE ) BB & - YbJm& (St Francis Xavier) A 1552 4F
12 ATEERE B o BEZA S R TR EHEEAE
FHIREES > HEANNERE R ENRES Z# > —BRKE
DHERREEERIE o 2RI 0 —¥RY 1639 FAEEPIREZIMAC SRR
1644 FAEZFEETL T © 1700 5 » EPRATRAE R — EE KA EEFTHY
HLER o FZEERTE R B EEEFE - N BRI EE
FIEFNGIE - SHEUEE 19 A EIERGEEE - KESKEET
HYEREHERBRERN 1869 Fak - A B AEREE - &2
BloS— ¥ — i HWEEAEEARYREE - (EEEFT I ERY
BIrP R DURIE - A E ZHEN S ERELC A EIL S - &
YR BN SHHIPE G o EMRA B fEAE - S5
AEFEREEMER - BRO SRS EEITRS - D7k
A BASEHIRE e - RS R B - BROTFIPE T ~ DR RIRERD © HE
sHE A EENE FEREEWT T R o ARG - BT AE S
By = - ABEAREE TR - DS — R BT -
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" REBRIE R TEIZ R
RREBRBLEE LA
BREETERAHAE

FEHH#T ( Matteo Nicolini-Zani )
LEE -

(22 ) BEHERMERT 19 2 20 thag 2 fERE| T EHIFES -
FoffE s B BIR ESEIAMALHERE - $R O T —(E— B s B AR Bk
&G TRV A - BEEA ERIT > AEEREATEET IS
{bRE SRS AERE T TR BRI — TR AR > LUK 3%
2R ARE TS T AR - AL 20 e R 1&g LA
BERERAEOIFR AT SR - O T2 BEPHEE
Fﬁmﬁ%ﬂ?ﬁﬁ (B 5 - BB -

g

— >~ Hi

19 2 20 LR EHRBEGETRIVREL %%I?&TEPI
AHALHTERETR L T — B EA A R BB Y B r -

VASRSCE SR OCRIER TR » SRSCH Y 2017 A2 3 H 28 & 29 HINIH
A A T AR rﬂﬁiﬁ@a DR EEE AL, e R DA EE
o BN EER B AR TR RIZEAIRE L » 7[£+% Matteo Nicolini-Zani,
Christian Monks on Chinese Soil: A History of Monastic Missions to China
(Collegeville MN: Liturgical Press, 2016).
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AL AR B R R — R > WT R ERGETE
WL JHES HETERERE - HEAREEE -

WIEE IR —E - REAIEIE TR & - hEZEH
GATE PR A EEE —E > WS BERE IR E G - R
Mish AR NE®R (Kogs) hHE  REASHEGEEHE
i SUE A BR AV R - S EIE F R o MR AR AE(E Ry
BTSRRI A B - P BEEEEWE TN T (88
EAERE - BERDEREF L R EEENEEIHSAT -
HENAEIEMMERE OB e BgHvEaE TIE - mEfedt—E
#5 > DAAriE(E RAVEEE TR L - R EVRRFHERSTEE — e
B BAMERERER > BREACALHR -

B 1965 FR_GHREFISHRELGME 4TS ERY
(BEEIEEN) 1A% (Perfectae Caritatis) ZCEELGRRELAIH A -
" ERERTR AR ERRER ) o ESEENRE ZE - BB

R R TEIRIMEE - IE - [REERE/RRTNER > 28 T
GHINEREAE - M52 > BEBAESHTHEWAEE > M
GAENRERREE -

2 5[ £:# José Cristo Rey Garcia Paredes, “Missione,” in Angel Aparicio
Rodriguez & Joan Maria Canals Casas eds., Dizionario teologico della vita
consacrata, (Milan: Ancora, 1994), pp.1038-63, 1049 - BAABREH/ (B (5455
FyHEL BEBETR AT 223 Jean Leclercq, “Monachisme chrétien et missions,”
Studia Missionalia, 28 (1979): pp.133-52, in particular pp.142-47 -

SRS AN 0 (BgAJEEN) A< (Perfectae Caritatis) >
96 MENBEFEE R (FEREE) B (Via
Consecrata) > &5 8 €fj o

4 "] 2% Sandra Mazzolini, “Missione € monachesimo. Una prospettiva
missiologica,” in Conrad Leyser & Hannah Williams eds., Mission and
Monasticism. Acts of the International Symposium at the Pontifical Athenaeum
S. Anselmo, Rome, May 7-9, 2009, (Rome: Pontificio Ateneo Sant’Anselmo /
Sankt Ottilien: EOS, 2013), pp.197-210, in particular pp.203-4.
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FIHAM S RS BRI AMALRE - SCEUER Ay (g
BHINE) 5% (Ad Gentes » 1965) W= » Wfal " AEARHLHEE
FRRIFHEIETFEBES ) AR - ¢ LRSS AT E
R FEFFE T3 RSB R R R —(Epa AT - BN R T
ANEREAIERA - BRI R DM IR L ~ FENBET
I FEH CHIBI S RS R E S -

TERZES R BT R e st e A e
Bz @ RhiE & f% ( Abbey of Saint Andrew ) g fi{% ( Théodore
Neve - 1879-1963 ) - il {8 5 Ko A7 HH B L FRERCHIET & - s
WIS R B 4G S EHAVTIEE - HA E B EUE S HHH 1)
A GRS (forma vitae) - BIVIEEERSE L (coenobites ) HI4E
EIPE o B REANERANES A REEREEE
& T A DEMRFIEE S fyeER o BfE seS A - EEE 0 IE
mEt R HERRAHE  WhviER—EEEAERE R -

TV + BB 2 T (A T 0 2 BTG+ B
DTBEIRTIRS - [BIEG ZE ETT BT 0T - 2
HITRBBIGRIA G THRRIHT  (EREE LHET
AR - AT o

3 Leclercq, “Monachisme chrétien et missions,” p.146.

ST S AN (BEEELE) ES (4d Gentes) 55 40 i -

7 Théodore Néve, “De la fondation de monastéres en terre de mission,” in
Autour du probléeme de [’adaptation. Compte rendu de la quatriéeme semaine
de missiologie de Louvain (1926) (Louvain: Editions du Museum Lessianum,
1926), pp.36-46, here p.40.
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FEEE & (Trappists » fE PR AEEET) KAKS
(Benedictines ) {EH A A& e 8 BHACAS SR - BT —HERY -
A EEE (Vincent Lebbe » 1877-1940) FiAITTHY S & EE
&g« g\ 5Ee (Little Brothers of Saint John the Baptist) F1
EA Nk k& (Little Sisters of Therese of the Child Jesus) &R/
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PAHR ARG — e A\ - (M E e e e 2 Bt B 3%
FENERE - ErE NHYRRE LS R B b2 YRR A © 1€ 1920 4
REAME » REZUFHERAERE L EEXREG " PR EEREETE

( Chinese Christian monasticism ) & fYFi5 » |78 & B F HEER
EEREAEHE NBEFAN - DB ERELIEET
BR 58 EEARAY AT REM: -

BENE—H > REEAZRE LA E RFETEA -
EEBE PRI S R > BEE EZEAR - REEZUES
R4S — MRS L TERIREEN - Bl B CHYSHERIRY)
& > TALEEAETE T S AR SR A TS A o g — A B
tHEEHE -

CAHAL ) EEERA R HNE B  fEE BE
N E(E B EERS T EZ TR - BEEE 557 PE BE R Rt e g
P8 (Louis Brun) H§#533 © " [BERE UABRNWE &

8 “For a Chinese [Christian] Monasticism” ( 2% J IR EfEE B AE) 2
1927 4% Bulletin des Missions ({HZ\ ) —Belam X =IEHE - (“Pour
un monachisme chinois,” in Bulletin des Missions 8 [1926—1927], p.257).
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RERRERVERISEMEE T RES L mHEENNE > L
FeERREAFH Y 1930 FEAFT R HYEERE -

BRI EPTF I TH - IR B BB B (Abbey
of Citeaux ) =+ FJIELIIE » (F 7R E 2GR 1M
Bt - LORERRAEFEE - @RI T ERE - Sk
MR LD KL ESFEL T E L ENE - 1AL
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SHIRASE - ORI CAEE A EIEIENE - EE e, 18
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° Louis Brun, “La vie contemplative en Chine,” in Alphonse Hubrecht, Une
trappe en Chine, (Peking: Imprimerie des Lazaristes, 1933), p.95.
19 Brun, “La vie contemplative en Chine,” pp.95-96, 103.
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LU IEMFNEG T -
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(Jehan Joliet, 1870-1937) BJ& - A4k "5 AZKEE T FE4&5E
B, WRBEAE  ERETE L 2R - P ECEEG
IR RV IR S AR - WUBHE (EARGR) AR LEAI - EE
—EHIEBRTBEANREAE ) ? - RECEMEHETIENR
BEVEE - MifE 1928 FEAY—EFE(ES R |

HIEH BIERA LI TR TR - TNTF— st - & IFE
A Fii o it EERHIZTT » B RA T 125 77 [T AL
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FORAG R - HEEEEET ] E & PR e R A HI
RIEBATERS - 1

BT TR BB RIS - R AR E R B
BefiipTaR - R EEKE SR EES > FhlRAEE - Bk
MEFZEREELH T ER, - Bl ThlEgx, -

FAIE RN E G T LEHIBIE - (HEHTIE BN TE P ETREE 75 T4
B AN I, (AT T 2N E Y
—E LirEs (FPEA) —HR¥RE ~ EFIEK - —&E

1'Néve, “De la fondation des monastéres en terre de mission,” pp.43-44.

12 Henri-Philippe Delcourt, Dom Jehan Joliet (1870-1937). Un project de
monachisme bénédictin chinois (Paris: Cerf, 1988), p.197.

13 Letter of Johan Joliet to Edouard Neut, 2 October 1928, in Delcourt, Dom
Jehan Joliet, pp.161-162.
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=~ [EZEHS - (W) AEETELRER

BT TMIE LI B ABEELRER AP > DERE
BRI ~ P B BRI RVAEZR S B Ay ZE [ 2
HY5RTT ©

EIFFAA (Solesmes) AFEENEFEELRECHES - &
AANGHEG - B URSER-EEEN > 200E® &
—HEAAEGRER - AIETREINI RIS > HARE
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(Raphaél Vinciarelli) #8451 8ll46 AR TAFHYAE R -

14 Letter of Johan Joliet to Théodore Néve, 27 November 1930, in Delcourt,
Dom Jehan Joliet, pp.202-203.

15 Delcourt, Dom Jehan Joliet, p.306.

16 Jehan Joliet, “A Project for a Chinese Monastery (1922),” in Nicolini-Zani,
Christian Monks on Chinese Soil, Appendix 2, pp.321-325, here p.325. BiX 5=
E{C AR/ 4E > TS ZM{EED © Delcourt, Dom Jehan Joliet ° JNE]
& : Un moine de Saint-André, “Dom Jehan Joliet,” Les Cahiers de Saint-
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André 1 (1938), 1, pp.30-52 (also published as a pamphlet); Raphaél
Vinciarelli, “Dom Jehan Joliet et son ceuvre monastique en Chine,” in
Contemplation et Apostolat (1938), no. 10: pp.6*-11*; “Dom Jehan Joliet,” in
Bulletin M.E.P. 1938, pp.245-47; Henri-Philippe Delcourt, “Dom Jehan Joliet
(1870-1937). Un projet de monachisme bénédictin chinois,” in Mélanges de
science religieuse 43 (1986), 1, pp.3-19; Henri-Philippe Delcourt, “The Grain
Dies in China,” AIM Bulletin 1986, no. 40, pp.45-55.

17 Vinciarelli, “Dom Jehan Joliet et son ceuvre monastique en Chine,” p.6*.
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18 Letter of Johan Joliet to Charles Rey, 30 August 1917, in Delcourt, Dom
Jehan Joliet, p.69.

19 Letter of Johan Joliet to Charles Rey, 3 August, in Delcourt, Dom Jehan
Joliet, p.88.
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20 Letter of Théodore Néve to Celso Costantini, 15 February 1927, in Christian
Papeians de Morchoven, L ‘abbaye de Saint-André Zevenkerken, vol. 2: Un défi
relevé par dom Théodore Néve (Tielt: Lannoo, 2002), p.192.

2l Cited in Papeians de Morchoven, L ‘abbaye de Saint-André Zevenkerken, vol.
2, pp.203-4.

22Un moine de Saint-André, “Dom Jehan Joliet,” p.11.
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23 u[£7% Ma Wan Sang, “Le Monastére de Si shan en Chine,” Bulletin des
Missions 13 (1934), supplement no. 1: Le Courrier de I’Apostolat Monastique,
pp-4*-14* (with photograph); Théodore Néve, “Le monastére des SS. Pierre et
André de Si-Shan,” in Bulletin des Missions 15 (1936), supp. no. 1: Le
Courrier de I’Apostolat Monastique, pp.6*-11%.
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24 Sketch of the Life of the Rev. Thaddeus Yang (BFZZRMWCHVAE SEHEEE )

S|FY David J. Endres, “The Legacy of Thaddeus Yang,” in International
Bulletin of Missionary Research 34, (2010) 1, pp.23-27, here p.24.

25 Letter of Johan Joliet to Gaston Aubourg, 3 July 1928, in Delcourt, Dom
Jehan Joliet, p.151. sRECIHEEREE (EAEEGH) b HETEREEE
SEIUN - TR RME N R EMIBE R revera Deum quaerit ( (E2
KREEGH) 58.71%) -

26 Letter of Johan Joliet to Théodore Néve, 26 September 1928, in Delcourt,
Dom Jehan Joliet, p.158.
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27 Letter of Johan Joliet to Théodore Néve, 6 September 1927, in Delcourt,
Dom Jehan Joliet, pp.126-127.

8 Codex luris Canonicis Pii X Pontificis Maximi (n.p.: Typis Polyglottis
Vaticanis, 1932), canon 589, p.176. Inferioribus disciplinis rite instructi ( duly
taught in inferior disciplines) FHEBEFrisZEIEH T 58 AL T 5B8%
HYTHHTER o [N ERRRAVAL T HIERMHRERE -

2 Letter of Johan Joliet to Théodore Néve, 9 April 1930, in Delcourt, Dom
Jehan Joliet, p.191.

30 Letter of Johan Joliet to Gaston Aubourg, 8 October 1929, in Delcourt, Dom
Jehan Joliet, p.184.
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31 Letter of Théodore Néve to Johan Joliet, 27 February 1931, in Delcourt,
Dom Jehan Joliet, p.204.
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32 Letter of Raphaél Vinciarelli, 19 April 1935, in Papeians de Morchoven,
L’abbaye de Saint-André Zevenkerken, vol. 2, p.220.
33 Delcourt, Dom Jehan Joliet, p.272.
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[Abstract] The history of the Christian monastic presence in
China between the nineteenth and the twentieth century offers a
peculiar, even if still neglected or undervalued, perspective on the
process of inculturation of the Catholic Church in China in history. It
basically shows that the process of development of Christian
monasticism in the Chinese cultural context required a bold spiritual
attitude of openness to the future and a willingness to accept the
transformation of monastic forms that had been received from Western
tradition. This paper reviews the main issues and tensions at stage in
this process (formation, architecture, and canonical structures), with
particular attention devoted to the case study of the Benedictine
monastery of Xishan (Sichuan), in the first half of the twentieth

century.

34 Delcourt, Dom Jehan Joliet, p.209. ( EELHEEIIE)
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The Historical Archives of Propaganda Fide
In Rome as a Necessary Historical Resource
For the Historiography of the Catholic Church
In China'

Louis Keloon Ha

[Abstract] Historians often encounter problems of lacking historical
source material in writing history. The Congregation for the
Evangelization of Peoples (CEP, previously called de Propaganda
Fide) has been diligently collecting information worldwide in the past
four centuries in order to know accurately the situation in the mission
lands for making decisions on its missionary strategy. Its Archives
contain precious resources left behind for consultation. Initially for
internal use of the Congregation for its meetings, the documents up to
1939 are now open for the access of scholars. This article discusses the
important use of the Historical Archives of Propaganda Fide in Rome
as a necessary resource for the writing of local Church history,
demonstrating with the case of Hong Kong Catholic Mission in the

19th century.

! This paper presented in the roundtable conference is based on the author’s
previous article written in 1994.
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The lack of historical source is always claimed by scholars as the
most serious problem to be solved in writing history. In the last 400
years, the Congregation for the Evangelization of Peoples (CEP,
previously called de Propaganda Fide) has been diligently collecting
information worldwide in order to know accurately the situation in the
mission lands for making decisions on its missionary strategy. Its
Archives contain precious resources left behind for consultation.
Initially for internal use of the Congregation for its meetings, the

documents up to 1939 are now open for the access of scholars.

Since China has been one of the foci of Catholic missionary
effort from the 17th century, documents collected in the Archives
concerning China are many. A rough calculation gives an estimation of
about 200 volumes. The quantity does not express all the importance
inherent in these documents kept in the Archives. The official
understanding of the situation in Rome about China, followed by
decisions made on appointment of personnel and distribution of
resources forms part of the Church history in China. And the viewpoint
formed by considering different sources represents a more
comprehensive understanding of the local situation. Even biases might
exist because of cultural differences they give us the chance to be in

touch with the reasons of these biases.

In Father Patrick Taveirne’s presentation, he mentioned that the
Propaganda Fide entrusted the propagation of the Catholic faith in
Mongolia to his Belgian Congregation, the CICM, in 1864. Some of
his citations also came from the Archives of Propaganda Fide for the
Evangelization of Peoples. It is perhaps a good opportunity to continue
our co-presentation about the important use of the Historical Archives
of Propaganda Fide in Rome as a necessary resource for the writing of

local Church history.
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I intend to present my part with the case of Hong Kong Catholic
Mission in the 19th century.

The Historical Archives

The Historical Archives of Propaganda Fide in Rome are
currently situated in Pontifical Urbanian University Campus (Via
Urbano VIII, 16). It is the official Archives of Propaganda Fide for the
Evangelization of Peoples which is established in 1622 with the name
"de Propaganda Fide" as the central and supreme body responsible for
the spread of the Catholic faith among the pagans as well as for the

fostering of the union with the Protestant and Orthodox Churches.

The Congregation directs and coordinates the work of
evangelization of peoples and missionary cooperation. It has
jurisdiction over its territories in almost all of Africa, the Far East,
some regions of South East Europe and America, and Oceania with the
exception of Australia and most of the Philippines. The Congregation
presides over the government of the missions; examines reports sent by
the Ordinary, and Nuncios and by the Episcopal Conferences; monitors
the Christian life of the faithful, the discipline of the clergy, charities
and Catholic Action; as well as supervises the Catholic schools and

seminaries.

The Historical Archives of Propaganda Fide was first stored at
the Vatican Palace in 1627. It was later transferred to the
Congregation’s Palace in Piazza di Spagna until 2002, when it was
moved to the present place. The Archives store 12,500 volumes of

historical documents dating from 1622 until 1959.
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In order to collect the necessary information regarding the
ecclesial and missionary situation in the different mission territories,
the Congregation’s first Secretary (1622-1649) contacted Apostolic
Nuncios, General Superiors of different Religious orders and
individual missionaries for information. These sources of information
continuously supply the Congregation with up-to-date materials. The
documents collected are carefully kept in Rome. However, during the
French occupation, Napoleon (reigned 1804-1814, 1815) had the
entire Archives transferred to France. Some precious volumes were

therefore lost when the archives were brought back to Rome.

Around 12 million documents are now kept in the Archives on
the people of Africa, Asia, Oceania and others in a period of almost
400 years. In fact, it contains not only mission and church information,

but also cultural, ethnographic and geographic information.

Started in 1883, scholars could access partially these documents.
Today, documents up until the end of the papacy of Pius XI (February
1939) are open for consultation. They can be searched using the
finding tool of the general inventory in 136 volumes of about three

inches thick each.

Summary Presentation

The large quantities of the Archives require a summary
presentation of their content in order to understand the importance and
diversity of these documents. For the documents before 1893, they are

arranged by the following system:
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1. Acta (Acta Sacrae Congregationis):

The minutes of the monthly general meetings of the
Congregation in 311 volumes. These documents include reports and
resolutions taken by the members. Thus, the Acta reflect the main
Congregation’s activities and decisions regarding its various duties and

competences.

2. SOCG (Scritture Originali riferite nelle Congregazioni

Generali):

The original documents referred to in the general meetings in

1,044 volumes.

These documents include letters and notes from bishops,
missionaries and princes, dispatches from nuncios and Apostolic
Delegates, the Synods Acta, apostolic visitations, the consultor’s

opinion, etc.

3. CP (Congregazioni Particolari):

Papers of special commissions with suggested solutions in 161

volumes.

These documents include also the special commission on
questions of China and the East Indies (Acta CP in 24 volumes) and
the original documents from the special commission on the Indies and
China (SOCP in 78 volumes).

4. SC (Scritture riferite nei Congressi):

Documents referred to in the weekly meetings in 1,558 volumes.
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This collection contains letters that reached the Congregation
from the mission lands. These documents reflect the daily life of the
missions from those letters and correspondence from all the continents.
Among the documents of special interest to the Chinese Mission are
the 35 volumes from the China and the East Indies, and the 40

volumes from the Indies and China.

This collection also contains materials which refer directly to the
internal organization of the Congregation or the institutes dependent on
it. They include the foundation and regulations of the Congregation,
the appointment decree of Cardinals, Secretaries and other
Congregation’s Superiors and officials. Other documents consist of the
requests for admission, approval and appointment of missionaries, the
register of the missionary examiners and examinees with the
examination results, the register of personal outfit objects and sacred
furnishings and vestments sent to missionaries, documents concerning
goods and buildings in the possession of the Congregation, the history
of the Polyglot Printing Press, the foundation, history, students,
regulations, oaths of the Urbanian College, the material on the different
colleges and missionary societies dependent on the Congregation,
documents concerning hospices in Rome for pilgrims and Oriental
Rites ecclesiastical students, the reports on visits in various missions,

and colleges dependent on the Congregation.

The most related documents to the Chinese Mission in this
collection are the Missionaries’ oath taken between 1844 and 1892
promising to observe the papal decision on the Chinese rites, signed by

all the missionaries in the Far East.

There are five other collections in addition to the above. They are
related to records of audiences with the Pope, briefs and bulls,

instructions, decrees and letters from the Pope and the Congregation.
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Lesser Collections

Other than the above nine major collections, there are ten lesser
collections in smaller quantity, including volumes transported to
Vienna by the Napoleon government, documents related to synods held
in the Congregation's territories, the revision of Rules of institutes
dependent on the Propaganda, the temporal state of the Propaganda,
faculties granted to missionaries, Instructions, Circular Letters and
Decrees from the Congregation, even volumes from the Archives of
the Jesuits. Among these lesser collections, the one specially related to
China is the “Archives of the Procure of the Congregation in the Far

FEast” in 47 volumes.

The Procure was established in Canton in 1705 by the Papal
Legate Charles Thomas Maillard de Tournon (42 % > 1668-1710) for
the missions in China after he was expelled by Emperor Kangxi (& %2

1654-1722) over the controversy on the Chinese Rites.

Documents of this collection include matters concerning the
duties of the procurator who administered the properties of the
congregation in China and the nearby countries and made subsidies
available to the missions. Later on, the procurator became the trusted
representative of the Congregation for all the missions of the Far East
and occupied a central position in missionary strategies. So, he kept
very important correspondence to Rome and instructions from Rome.
The procure was moved to Macao soon after its establishment. It was
moved to Hong Kong in 1842 until 1922, when the Apostolic
Delegation in China was established, and the duties of the Procurator
were assumed by him who transferred all the documents to Rome.
Although most of the documents are in deplorable condition due to an
incident in the transportation, fortunately the staff of the Archives

worked very hard to make part of them available for consultation.
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The New Series after 1893

The archival documents after 1893 are arranged in a new system
called NS (New Series) consisting the Protocol numbers and Code
numbers. The Protocol numbers indicate the order in which the
documents are received while the Code numbers 1 to 62 stand for the
subjects, and numbers 101 to 162 are geographical divisions. China

being assigned the Code number 130.

Later in 1923, subtitles are introduced in the New Series,

providing an additional element of identification of archival material.

The Case of Hong Kong

The Congregation as the body overseeing the governance of local
missions under its jurisdiction, possesses all information necessary for
discharging this responsibility. In the case of Hong Kong, the
Historical Archives of Propaganda Fide keep over 1,000 records
concerning Hong Kong up to 1900. Although they are mainly related
to persons in charge of the mission during that time: Joset, Feliciani,
Forcade, Ambrosi and Raimondi, these records are indispensable for

scholars to form a comprehensive view of this local mission.

Theodore Joset (% F 4 < > 1841-42) was the pioneer to
establish the Catholic mission in Hong Kong, who experienced the
expulsion from Macao by the Portuguese authorities. Documents not
available from other sources, are found in the Archives of Propaganda

Fide, presenting a whole picture of this incident.

Documents related to Anthony Feliciani (¥4 < > 1842-47, 50-

55), who was in charge of the mission on a temporary basis for 10
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years, show the deliberation and hesitation of the Congregation on the
choice of a missionary group to take charge of Hong Kong. This point
of view can only be discovered through the reading of the documents
in the Archives of Propaganda Fide. Further documents show Feliciani
also re-established a working relationship with Macao and started to
petition Papal decorations for persons deserving recognition. One
document shows that Feliciani encountered the problem of taking the
oath of loyalty to the British Government (1852) and asked for advice
from Rome. Although these are minor issues, the process of
corresponding with the Congregation exposes the character of Feliciani

and the quality of his administrative decisions.

Augustine Forcade (§* i %t > 1847-50), a French missionary for
Japan, was put in charge of the mission in Hong Kong. He brought in
help from the French missionary society—the Paris Foreign Missions,
and the Sisters of St. Paul de Chartres. Mysteriously no
correspondence was found related to him. Only four documents

concerning his appointment and resignation were indicated in the index.

A lot of the documents in the Archives of Propaganda Fide
related to Italian diocesan priest Louis Ambrosi (# 4! < > 1855-67)
are about the dealing with the conflict between the St. Paul Sisters and
the Italian missionary. Ambrosi also invited the Canossian Sisters to
Hong Kong and made proposals to Rome for the choice of missionary
group which would take charge of the Hong Kong mission. These were
all done under the watchful eye of the Congregation which means

somehow endorsement was given to him to act.

During the period of Timoleon Raimondi (& & # > 1867-1894),
the documents show that main consolidation work was done and
development of the mission was in full swing. So much so that in 1874

the Hong Kong Catholic mission was erected by Rome as a Vicariate
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Apostolic with more autonomy from the procure of the Congregation.
This also signifies that the Congregation had made its definite decision
on choosing the Italian missionaries of Milan to be in charge of the
Hong Kong mission. The subsequent problem was whether to maintain
the procure of Propaganda Fide in Hong Kong. The Congregation
resolved to keep the procure in Hong Kong but assign another person

as the procurator starting from 1874.

The documents from the Archives of Propaganda Fide also
testify to the dispute with the colonial Government on wedding
registration (1875) and on religious teaching in Catholic schools (1877).
Documents kept in the local site are not as comprehensive in
comparison with those kept in the Archives of Propaganda Fide. Some
details on events in Hong Kong can be discovered only through the
documents in the Archives of Propaganda Fide, such as the synod of
missionary bishops held in 1880, the selling of procure properties

without prior authorization in 1881.

Some letters in Latin from Chinese priests are preserved in the
Archives of Propaganda Fide, so are some letters to the Congregation
in Chinese by the Catholics. These are precious documents containing
complaints of the local community against the local Church authority.
Although communications from the mission to Rome took some three
to four months, sometimes questions were asked on very minute details
of the Church life, such as whether the colour of the vestment of the
deacon and subdeacon should be the same with the celebrating priest
for high Mass or whether Catholics from Macao residing in Hong
Kong should observe the fast and abstinence according to the custom
in Macao. These all show how much local practices depended on the
directive of the Congregation and how close was the link between

Rome and the mission.
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Conclusion

Certainly, it is imperative for scholars of local Church history to
collect various historical materials kept in local sites and to initiate oral
history for the continuation of memories. But the documents kept in
the Archives of Propaganda Fide are crucial for the writing of local

Church history as I was trying to show in the case of Hong Kong.

However, the hard reality is that the difficulties in consulting the
Archives of Propaganda Fide are many. First of all, the expense
involved is enormous in travelling to Rome and staying there to work

within limited hours on the five working week days.

Secondly, the languages normally used are Italian, Latin, French
and very few documents are in Chinese although they are dealing with

matters in China.

Thirdly, the documents from the collection of the Procure of the
Congregation in the Far East are not yet completely consultable,
although this collection keeps very meaningful records concerning

individual missions in China.

Despite advancement in modern technology, with microfilmed or
digitized copies of documents available for order, the cost and the time
in getting them done are often out of consideration for individual

scholars working on a topic under the pressure of time and budget.

The example of the Korean Bishops’ Conference is worth our
admiration. They made a concerted effort to have all documents
concerning the Korean Catholic Church in the Archives of Propaganda
Fide scanned and brought back to Korea for the use of local scholars
some 20 years ago. But when will scholars in writing Chinese Church

history enjoy the same convenience as the Koreans is something that
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deserves to think about, and perhaps, even take initial action after this

roundtable conference’s occasion.

PROPAGANDA FIDE HISTORICAL ARCHIVES

Via Urbano VIII, 16
00120 Citta del Vaticano
E-mail: arch.storico@propagandafide.va

Website:
http://www.archiviostoricopropaganda.va/content/archiviostoricopropa

gandafide/en.html
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[Abstract] Since the reform and opening up, research work of the
history of the Catholic Church in China has made tremendous progress,
achieving remarkable results. However, due to limited historical
sources, there are imbalances and inadequacies in these researches. For
example, these studies emphasize cultural exchanges between China
and the West while neglecting church development; pay attention to
the conflicts between the Church and the society while overlooking its
integration. They may also pay too much attention to missionaries’

activities while neglecting laypeople’s religious life; too much
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attention to ancient history while ignoring the modern one. There are
many reasons for this but the main reason that plagues the scholars is
the insufficiency of historical sources, which makes it difficult for
them to begin their work. The most typical problem is that there is a
lack of knowledge towards the importance of keeping archives for the

Catholic Church in China. This article will share the author’s

experience in doing Church history and some humble suggestions.
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[Abstract] In the history of the Catholic Church in China,
especially regarding the studies of conflicts between the Church and
the society and of the Boxer Uprising during the 19" and 20" Centuries,
there are often entirely different views over their causes. This paper
attempts to examine the primary historical sources with examples of
the Nanchang incident in 1862-63, the Chongqing incident in 1863,
and the Shenquan [“spirit fists”] incident in Shandong in 1898 to show
that different types of historical materials and the credibility of
individual reporters could be tested after comparison. From this, one
could reconstruct the events, creating different but more credible
causal relationships. Through accumulating enough cases, one will be
able to correct the “stimulus-response model” that was prevalent in the
past discussions over those incidents and the Boxer Uprising; whereas,
the “anti-imperialist patriotic history perspective” is a viewpoint that
needs to be carefully reviewed and replaced with more realistic points

of view.
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